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EDITORIALS

INTO THE DARK
When Mr Vorster decided to call a General Election 18
months before due time he told us that there were three
reasons w h y he was doing this. Firstly, the opposition
parties had gone through so many changes since the last
election that he wanted to give the voters an o p p o r t u n i t y
to vote on their new policies. Secondly, he wanted t o give
them the opportunity to vote on his new constitutional
proposals. T h i r d l y , he wanted to give them the chance
to show the world that they stood behind him in his
resistance t o outside 'interference' in South Africa's
'domestic' affairs.
We attach no importance to the first of these reasons.
Mr Vorster wasn't interested in giving voters a chance to
sort out their ideas on opposition policies, he was just
hoping to pick up a few more seats for himself out of the
confusion which existed, and of course he succeeded
marvellously. Nor do we attach any to the second. Voters
knew as little about the implications of the new constitutional proposals at the end of the election as they did at
the beginning and no serious attempt was made to
enlighten them. It was the third plank in Mr Vorster's
election p l a t f o r m , the 'stand together against the w o r l d '
plank, which overshadowed all the others, and which was

used as a whip to beat frightened or indignant voters into
line, swallowing the constitutional proposals as they
rushed to man the barricades. The fact that the
constitutional proposals will very likely lead to a
presidential dictatorship and that, long before
polling day, they had even been rejected by the most
accommodating black leaders,influenced most white
voters not at all.
The Nationalist Party's calculatedly hysterical 'come into
the laager' campaign produced results which must have
exceeded its wildest dreams. In the short term its position
is impregnable, but in the long? The campaign against the
outside w o r l d was directed particularly against the West,
and particularly against the Carter administration. The
West, overnight, became an even greater threat t o South
Africa than the Russians. Mr Pik Botha, Minister of
Foreign Affairs, the not-so-long-ago great White hope for
change, was its most strident critic. South Africa 'will
never satisfy the West', no matter what it does, he
declaimed from one platform after another.
Mr Botha is quite wrong of course, and knows it. South
Africa could very easily satisfy the West. It is the

policies of the Nationalist Party which will never do so.
A l l South Africa would need to do to satisfy the West and,
indeed, many signatories t o the Lusaka Manifesto, would
be to announce that she was setting out on a new course
which would lead to the abandonment of apartheid.
Provided she kept moving in that direction she would
probably be given a good deal of time to reach the
one-man-one-vote goal which we and most non-voting
South Africans would welcome t o m o r r o w . Unfortunately
change outside the limits of apartheid is the one thing
the Nationalists can't yet bring themselves to contemplate,
or certainly not to talk about in public.
If this election had been used by the Nationalist Party
to start persuading its supporters to begin moving in the
direction of a policy more acceptable to the world it could
have exercised a profound influence for peace in this part
of Africa. Instead it was used to stress the inevitability
of conflict and to stampede a whole new army of white
voters into a dead-end defiance of the w o r l d . Yet anyone
who thinks South Africa can stand against the world for
ever is blind t o what is happening on his own doorstep.
We are more dependent on the opinion of the outside
world in 1978 than we were the day the Nationalist Party
came to power t h i r t y years ago. Then the Nationalists could
ignore the world on Namibia, now they have been brought
to the point where they are having to negotiate w i t h it
very largely on its terms. A n d Rhodesia? Where has defiance
of the world got it?
A n d yet, what about Rhodesia? Is there not a small
glimmer of hope from that unexpected quarter? Has
Mr Smith not now pronounced what, since U D I , he and
his supporters have regarded as the ultimate heresy? Did
he not say that he would be prepared to negotiate w i t h
black Rhodesian leaders for a constitution based on
universal suffrage?
Now we are sure that Mr Smith has come to accept this
position not because he wants to but because he has at
last seen that this is the best deal that white Rhodesians can
hope for. A n d he has been driven to this,acceptance by
the pressure of the w o r l d . He would have saved the people
of Rhodesia a great deal of suffering if, instead of
declaring U D I , he had set out willingly, all those years ago,
towards the goal he has now reluctantly conceded. So t o o ,
in Namibia, it is world pressure which has wrought the
changes and at least induced the apparent acceptance
by most Namibians, including quite a lot of white ones,
that all the country's inhabitants are equal. One just hopes
the change has not come too late to make a peaceful
future possible.

If outside pressure has brought change to Rhodesia and
Namibia is there any reason why it shouldn't to South
Africa? It is true that South Africa is far stronger than
either of those t w o countries but, unlike t h e m , it has no
large and friendly neighbour t o prop it up. So one should
not underestimate the force for change which outside
pressure could bring even in South Africa, and it is idle t o
think that it will not be used when the whole world
community regards apartheid as a monstrosity.
The sensible thing to do in South Africa's present
position is to work towards an accommodation w i t h
potentially friendly world opinion, not to fly in its face.
The depressing thing about the election result is the fact
that a government whose actions have led South Africa
from relative international respectability to total
isolation and impending disaster should be seen by a
growing number of voters as their saviour, that in spite of
the uncontested evidence in the Biko Inquest that we have
now bred our own version of the Gestapo here, many people
who were prepared to die to oppose Hitler now seem to be
getting ready to die to defend a system w h i c h , t o survive
as it now is, will have t o depend more and more on Hitler's
methods. A n d many English-speaking white South Africans
seem to be getting ready to die to defend the abrogation
of the most worthwhile things in their own heritage —
habeas corpus, the rule of law and the freedom of the
press.
The swing to Mr Vorster on November 30th was an
emotional act, not one of reason, a blind faith that Big
Brother w o u l d look after y o u , if you were white, when
things turned nasty. But he w o n ' t be able t o do that because
it will be what he stands for which has turned things nasty
and, as long as he stands for them, they can only get
nastier. As Mr Vorster had hoped, the opposition was
t h r o w n into disarray by the early election. Except in
Natal, the New Republican Party, successor to the UP,
virtually ceased to exist. Except in Natal, where it won
only one seat, the PFP held its own in seats and increased
its votes to become the official opposition. Its 17 seats
to the Nationalists' 134 shows just how heavy has been
the responsibility placed on it t o speak out on behalf of
the 80% of our population who are black. This job allows
of no back-sliding. There were disturbing signs during
the election that some PFP leaders might be starting t o
turn into new de Villiers Graaffs, trying t o be all things to
all white men in the hope of picking up votes. This is
disastrous. There is only one thing South Africa needs
f r o m an opposition now. Something black people can
have faith in, •

A COMMENT ON THE ELECTION A N D ON VARIOUS OTHER RECENT MATTERS
by Vortex

Had this comment been written down
it would be censored, banned,
abolished f r o m the sight of man,
as being unworthy t o be perused
by good white-Jiving South Africans;
but in fact it never got expressed
(how can one utter one's thought
when one's whole heart is depressed?)
and a perfect, though tense, silence —
even a silence that implies
disgust and indignation
and quiet fierce resolution —
can never be suppressed.
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THE BIKO INQUEST
The presiding magistrate in the Steve Biko inquest may
have f o u n d that " n o act or omission involving an offence
by any person" was responsible for the death of Steve Biko.
A l l we know is that he was a healthy man when he went
into the hands of the Security Police and he was dead
when he came out of them.
"We d o n ' t work under statutes" — thus Colonel P. Goosen,
head of the Port Elizabeth Security Police, under crossexamination, when asked in terms of which statute he had
the right to keep Mr Biko in chains in detention. His reply
suggests the answer to the question we posed in R E A L I T Y
t w o months ago, "Who is now the boss, the Minister or
the security apparatus he has created?" If the Minister
does nothing this time it would seem that it is the
apparatus and that its members now feel free t o do as
they please, Either the Minister no longer knows what
they do, or he does know and doesn't care, or he does
care but has neither the will nor the authority to stop
them.
Whatever the answer, the Biko inquest has served notice on
those who d i d n ' t know it before that our security laws
have created a monster and let it loose amongst us. For no

words can describe adequately the conditions under which
the Security Police themselves admitted that Steve Biko
was held for interrogation — nauseating, revolting,
depraved, none of them is bad enough. Those conditions
present a picture of utter degradation, not of the detainee
but of his interrogators. How many other people are lying
naked and chained in our interrogation chambers at this
very moment? How many other Security Policemen, apart
f r o m those who testified in the Biko inquest, have come to
regard it as right and proper that the people they detain
for questioning should be treated in this way? How many
steps is it f r o m that state of mind to the ultimate
dehumanisation enjoyed by Hitler's custodians of the gaschambers? Surely not many. How far is the move f r o m
where it seems right and proper to keep the people who
w o n ' t f i t into one's scheme of things naked and chained,
to the point where it seems right and proper t o eliminate
them altogether?
A n d to what end is all this? It is, our rulers tell us, to
preserve a " C h r i s t i a n " way of life here. Who, having read
the Biko inquest evidence, can now doubt the blasphemy
of that claim? •

DURBAN:DECEMBER
by Vortex
As I drive through the city
on a sultry summer's night,
S look up at the street decorations
erected for Christmas —
an illuminated Santa Glaus,
Christmas trees and flickering lights,
a dazzling ball, a fragile bell,
stars and angels, and much more —
and I think of Steven Biko,
in his lonely prison cell,
dark and smashed upon the floor.

DETAINEE
(Leonard Mosala, ex-school principal and member of Soweto's "Committee of 1 0 " , is, at the time of w r i t i n g , a "detainee",
as are all the other members of that Committee. He was detained, not in terms of Section 6 of the Terrorism A c t , under
which Steve Biko and so many others have died, but in terms of the Internal Security Act. He is held w i t h o u t charge and
there is no indication of when he might be released. He has committed no offence, because, if he had, you can be sure he
would have been charged w i t h it. He has been shut up simply because the Government thought he was a nuisance. We
publish this record of a speech he made t o the Black Sash in Johannesburg, t w o weeks before his detention, as an example
of just how mild one's views could be in South Africa on October 19th, 1977, t o qualify one for being regarded as a
"nuisance" — and for detention w i t h o u t trial: — Editor.)

" I said t o my w i f e , what can I teach them? What can I
tell them? Nothing that you don't know better."
He congratulated the Black Sash on its "very dedicated
and committed stand for the achievement of justice."
"There is no sign that we will achieve justice," he said,
" b u t your steadfastness has earned this organization a very
high regard not only among right-thinking white South
Africans but black people have the highest regard for y o u . "
" I have myself sent dozens to the Black Sash offices and
none has come back w i t h o u t praise for the manner in which
he was treated and the way in which his problem was
addressed. As a black I commend you on your work and say
t o y o u , forward march. There is no turning back."
Speaking of the role of black leadership he said, " O n l y
can we inspire the masses that we will suffer today and
suffer t o m o r r o w . We desire nothing more than a better
environment for our children. We yearn for peaceful change
for our c h i l d r e n . "
"When Soweto sneezes this country catches a cold. In
Soweto we see a manifestation of black awareness, impatience, an overspil of discontent. The black man is going
through the same process as Afrikanerdom and not all the
forces of Afrikanerdom will stop it.

given a mandate by their organizations t o draw up a draft
constitution for a municipality of Soweto. The Committee
of 10 represented a broad spectrum f r o m radical t o
moderate: it was an extremely interesting and exciting m i x .
Their request for a municipality represented a shift on the
part of the black power movement in Soweto: for there
were representatives of BPC and Saso on this committee,
which was committed to working w i t h i n the government
structure. "We are trying t o address our problem in a
pragmatic and meaningful w a y . " "We want t o get off our
backs the superintendents' police at 3 a.m. who take
people t o the superintendent's office to wait till he arrives
at 8.30 a.m. You cannot imagine what Soweto is like if
you have never borne it. Some of the happenings are so
unnatural as to make fairy tales to those who don't see
them."
The Committee of 10 felt it needed a public mandate and
tried t o call public meetings. Minister Kruger banned t w o
and also the t h i r d that was never called. The Committee,
nevertheless, remained committed to the establishment
of a City Council in Soweto and:
1. mobilizing black opinion behind its blueprint:

Mr Mosala explained how the Committee of 10 came about.

2. mobilizing black opinion against C o m m u n i t y
Councils or anything cooked up in Pretoria
and imposed.
Mr Mosala pointed o u t , "Whatever will happen in Soweto
will happen throughout the country, although we are
concerned only w i t h Soweto. We are aware that whatever
happens in Soweto represents the stand ail urban blacks
will take. We are aware of the consequences that will befall.
Most of " t h e C o m m i t t e e " have been in detention. They are
a group of totally dedicated men and a woman.
"We are f u l l y aware there will be more detentions and some
may not come out alive. We are committed t o peaceful
change but cannot guarantee this w i t h o u t a guarantee f r o m
the other side. We cannot control events: the students are
running their o w n thing. But the measure of credibility
that " t h e Committee" has, gives them a good chance of
negotiating on the students' behalf.

Percy Qoboza called a meeting of leaders of all organizations that functioned in Soweto. This group of 10 were

" I t is up to the government to accept the "Committee of
1 0 " as the legitimate mouthpiece of the people of S o w e t o . "

"We see a new phenomenon in black society today. We
have seen the rise of child power. The children say that
talking for 300 years has not brought change. They will
not talk but will do things. Their power was shown in the
forceable removal of government-created institutions:
the beginning of this year saw the collapse of Soweto's
Urban Bantu Council and the collapse of other
UBCs.
" T h e n we had what was called a "leadership v a c u u m . " We
d i d n ' t believe this — for there is latent in Soweto a potent,
aggressive brand of leadership. What was lacking was a
leadership recognized by the government. There was a
vacuum in this respect."
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Mr Mosala spoke of the frequency of funerals in Soweto
and of the general unsurprise there over Steve Biko's
death. He said, " I have never seen the black people so
united even during the time of Luthuli who d i d n ' t unite
blacks the way Kruger has done today.
" F o r as long as Kruger, Vorster and their henchmen refuse
to see reason for that long this country will be kept in a
state of uncertainty."
" N o amount of persecution will deter us. A l l we are asking
for is a fair share of the economic cake and a fair say in
political decision-making, because this is our country — all
of us. It is not true that blacks d o n ' t want whites. The
grievances of blacks are as legitimate as those of the
Afrikaners until they assumed power.
" I n June 1976 M. C. Botha was reminded that he had
organized the protest against the imposition of English on
Afrikaans children — and the English did not reply w i t h
guns. Kruger was reminded that his Prime Minister was a
detainee.

"We are the last generation to speak to whites," warned
Mr Mosala. He said that he and his wife had spent their
lives trying t o build bridges. He spoke affectionately of his
white friends and pointed out that whites had been
detained, imprisoned, banned, house-arrested in the cause
of black liberation. " I owe to my white friends a debt
of gratitude that I cannot repay, but I'm not sure that my
children will feel t h i s . " He told how his wife Bernadette
used to take children f r o m the Morris Isaacson school to
debate w i t h white school children: but now the black
school children would no longer go.
Of the f u t u r e , Mr Mosala said, " I do not believe the adult
black expects change in his lifetime — even Biko did not
expect this. A l l we seek is to come to an agreement on a
programme of change that w i l l lead to a sharing of economic
and political power — that will bring immediate hope even
among my own age group. He ended, " M r Kruger cannot
tell us about communists when he is practising worse.
U ntil the government recognises habeas corpus we cannot
be a democracy but qualify as a police state." •

DUALITY IN NONVIOLENCE
by Geoffrey Ostergaard
Reprinted from Peace News for Nonviolent Revolution. Friday 15th July 1977

Discussions of nonviolence tend, not unnaturally,
to focus on the issue of the supposed merits, efficacy
and justification of nonviolence when contrasted with
violence. In this article, however, I propose to pursue
a different task and I shall have little to say directly
about the main issue. My object is to explicate the
Gandhian concept of nonviolence and I think that this
can best be done, not by contrasting nonviolence with
violence but by distinguishing two kinds of nonviolence.
My thesis, in short, is that nonviolence presents to the
world two faces which are often confused with each other
but which need to be distinguished if we are to appraise
correctly Gandhi's contribution to the subject.

which intervene in the situation either, negatively,
by disrupting established patterns of behaviour or,
positively, by creating new ones. Actions of this kind are
the most radical of all and are exemplified by fasts, sit-ins,
work-ins, and the establishment of alternative or parallel
governments.

It is only in very recent years that academic
researchers have begun to make a serious study of
nonviolent action as an unconventional political technique
intermediate between constitutional action, on the one
hand, and violent revolutionary action on the other.
The Politics of Nonviolent Action by Gene Sharp catalogues no less than 200 distinct methods of nonviolent
action into three broad categories: (1) nonviolent protest
and persuasion, (2) nonviolent noncooperation, and (3)
nonviolent intervention. The first includes actions which
are mainly symbolic in character, such as mass demonstrations, marches, vigils, and teach-ins. The second
includes actions which involve the withdrawal of
particular types of cooperation w i t h the opponent.
Examples, in addition to strikes and boycotts, are
mass voluntary emigration, tax refusal, and abstention
from elections, in the third category fall those methods

In the West, the interest of political scientists and
political activists in Gandhi has centred largely on his use
of various methods of nonviolent action. It is assumed that
it is possible to abstract from Gandhi his technique and to
ignore his philosophy and metaphysics and also his
peculiar social ideas, such as " t h e f a d " of reviving the
khadi (hand spun cloth) industry by means of the
charkha, or spinning-wheel. This assumption rests, in t u r n ,
on more general assumptions: that techniques are merely
techniques, neutral between various social philosophies,
and that means are clearly separable from ends in the
sphere of human action. T o make explicit these
assumptions is to indicate the risk involved in treating
Gandhi in this way. For it is an essential element in
Gandhi's thought that, in human action, means are not
separable from ends. Means precede ends temporally,
but the t w o are morally indistinguishable and, in the last
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In Sharp's terminology, "nonviolent a c t i o n " is a generic
term for a political technique adopted by those who seek
to achieve their objects w i t h o u t the inflication, or threat
of i n f l i c t i o n , of physical injury on opponents. Defined
in this way nonviolent action is not synonymous w i t h
pacifism or identical w i t h religious or philosophical
systems emphasizing nonviolence as a moral principle.

analysis, are convertible terms. Or, to put it in another
way, means, according to Gandhi, are never merely
instrumental: they are always end-creating and part of a
continuous chain of events infused w i t h value. A n d ,
because means and ends are convertible terms, one can,
in a sense, forget about the ends and concentrate on the
means—which are ends-in-view — sure in the knowledge
that, if the means are pure, the ends also w i l l be pure.
To act otherwise is, in effect, t o abandon one's end
which then becomes a mere Utopia and worse—a mental
construct by which one rationalizes actions which are in
fact inconsistent w i t h it. For Gandhi, Utopias should be
for today, not for t o m o r r o w — after the revolution. The
real revolution is now. Referring to violent revolutionaries
whose ultimate ideals he shared, Gandhi rejected their
means as self-defeating. " I would use'', he said, " t h e
most deadly weapons if I believed they would destroy
the system. I refrain only because the use of such weapons
would only perpetuate the system."
For Gandhi, then, nonviolence is both an end and a means.
But, to appreciate the full significance of treating nonviolence in this way, it is necessary to look more closely
at his philosophy of action. This philosophy is composed
of three main elements: T r u t h , Nonviolence, and Selfsuffering. The three are inextricably fused together, but,
if one can be considered more basic than the others,
then that one would be, not nonviolence but t r u t h .
This much is suggested by the term Gandhi coined to
describe his philosophy: "satyagraha", meaning literally
" t h e f i r m grasping or holding on to t r u t h " . But, in
Gandhi's usage, " t r u t h " has a wider connotation than
it has in English. " S a t y a " derives from the Sanskrit " s a t "
which means being and, also, abiding, actual, right, wise,
self-existent essence as anyting really is, as anything ought
to be. For Gandhi, " s a t y a " embraces not only factual
and logical t r u t h but also moral t r u t h and metaphysical
t r u t h . T r u t h as the ground of being and as " t h e substance
of all m o r a l i t y " , exists as an absolute and merits a
capital T. But one important aspect of T r u t h is that,
in life at least, it is given to people — even to those
considered Mahatmas — to glimpse only faintly this
absolute. The t r u t h that people actually express,
therefore, is always relative, never absolute. This limitation is inherent in the nature of life and it is because
of this limitation that the search for T r u t h must proceed
by the way of nonviolence.
The Indian term for nonviolence is "ahimsa", meaning
literally "non-injury or non-harm t o all sentient beings".
Conceived positively, " a h i m s a " w o u l d be more f i t t i n g l y
translated into English as the simple four letter w o r d :
" l o v e " — except that " l o v e " is not a simple w o r d . If
we translate it thus, we must not equate it w i t h erotic
love. The Christian concept of agapaic love, signifying
good will rather than good feeling towards other persons,
comes perhaps nearest to Gandhi's meaning. Thought of
in this positive way, nonviolence is not to be identified w i t h
non-killing. Indeed, as a votary of nonviolence, Gandhi
explicitly justified some types of killing of sentient
creatures. People are justified in killing when it is necessary
to sustain their bodies; when it is necessary to protect
those under their care; and for.the sake of those whose
life is taken.
The same considerations led him to insist that nonviolence
born of cowardice was not genuine ahimsa. Those who
have not overcome all fear, including the fear of death,
cannot, in his view, practise ahimsa t o perfection. If the
choice was between cowardice and violence, then the
latter was always to be preferred. T o practise nonviolence,

in his sense, requires the possession of several positive
qualities. These include: courage in the face of violence,
truthfulness of thought and w o r d , adherence to the ideal
of non-possession, and the qualities of the brahmacharya,
meaning by that not celibacy but control of all the senses.
Above all, the practise of nonviolence requires the presence
of love and the total absence of hatred or any other f o r m
of ill-will to others, including one's adversaries. In Gandhi's
words: "Ahimsa is not merely a negative state of
harmlessness but it is a positive state of love, of doing good
even to the evil-doer. But it does not mean helping the
evil-doer to continue the wrong or tolerating it by passive
acquiescence. On the contrary, love, the active state of
Ahimsa, requires you to resist the wrong-doer by dissociating yourself f r o m him even though it may offend him or
injure him physically."
T r u t h and Nonviolence are, in Gandhi's philosophy,
intimately related. In one sense, T r u t h has primacy because
T r u t h may be thought of as the end and Nonviolence, or
Love, the means. A n d if ever one found oneself in a situation
where there appeared to be a conflict between T r u t h and
Nonviolence, one would have to place T r u t h first. But,
since ends and means are not in fact separable, T r u t h and
Nonviolence may be thought of as t w o sides of a single
coin. In the search for T r u t h in action, one turns up the
nonviolent side of the coin. Nonviolence is essential
because absolute T r u t h is unknowable to humans: t o use
violence is to make the unwarranted assumption that one
has achieved the absolute T r u t h . Joan Bondurant in
The Conquest of Violence expresses the relationship
thus: " T o proceed towards the goal of T r u t h — T r u t h
in the absolute sense — the way must lead through the
testing of relative truths as they appear to the individual
performer. The testing of t r u t h can be performed only
by strict adherence to ahimsa — action based on refusal
to do harm, or more accurately, upon love. For t r u t h ,
judged in terms of human needs, w o u l d be destroyed, on
whichever side it lay, by the use of violence. Nonviolence
or ahimsa becomes the supreme value, the one recognisable
standard by which true action can be determined."
The third element in Gandhi's philosophy of action, selfsuffering, is the one that, perhaps, presents most difficulty
for the Westerner, despite (or is it because of?) the example
of Jesus. Like the concept of ahimsa, Gandhi's notion of it
is rooted in an ancient Indian concept: tapasya, suffering
or sacrifice voluntarily undergone as a means to individual
self-realisation. In this sense, it forms the basis of the
ascetic practices we associate w i t h yogis - fasts, strict
bodily discipline, vows of chastity, and other measures of
self-restraint. T o many Westerners, such practices smack
of masochism, but their object is not perverted pleasure
but self-mastery as a step towards self-realisation. Those
w h o undertake tapasya seek to purify themselves by
purging away the dross of life, the material things which
distract f r o m life's real purpose. But it also has a larger
meaning and purpose which are related to nonviolence in
action. In this larger sense, it links up w i t h the Socratic
idea that it is always better t o suffer evil than to inflict it.
As Gandhi saw it, "Suffering injury in one's own person
is . . . of the essence of nonviolence and is the chosen
substitute for violence t o others."
7

Tapasya plays an important role in the mechanism of
satyagraha. First, it demonstrates to the opponent one's
seriousness of purpose, indicates to them that one's opposit i o n is not frivolous, and constitutes a guarantee of one's
sincerity. Secondly, it shows the opponent that one is
completely fearless. Since satyagrahis are prepared t o
suffer even unto death, their nonviolence cannot be
dismissed as the act of a weak and cowardly person. In this
way, the opponent is reluctantly compelled to respect
the satyagrahi. A n d , t h i r d l y , in Gandhi's words, " i t opens
the eyes of understanding". It constitutes a way of
reaching the opponent's heart when appeals t o the head
(rational argument) have failed. By a kind of shock
treatment dramatising the position of the satyagrahi,
writes Bondurant, "suffering operates . . . as a tactic for
cutting through the rational defences which the opponent
may have b u i l t " .
In this aspect of tapasya, there is, one may observe, a
large element of faith which shows that satyagraha, in the
last analysis, is a closed system, incapable of disproof. The
presupposition is that " n o soul is beyond r e d e m p t i o n " ,
that the heart of even the most wicked opponent w i l l
eventually be touched. A n d if satyagrahis fail to achieve
this, the fault lies w i t h the satyagrahi: the non-violence
they have been practising has not been sufficiently pure.
The three elements of Gandhi's philosophy of action,
T r u t h , Nonviolence, and Self-suffering, enable us t o
pinpoint his contribution to nonviolent action considered
as a political technique. This contribution may be expressed
as the clarification of the t w o types of nonviolent action
which I mentioned at the outset. For convenience, I shall
refer t o them as "satyagraha" and "passive resistance" —
the latter a term commonly used t o describe the technique.
In outward appearance, the t w o forms of nonviolent action
have much in common and may involve the use of similar
methods, as listed by Sharp. But they differ in their
inward character, in their spirit, and in their styles and
manner of action.
T o be specific, in the first place satyagraha is principled
nonviolence. Passive resistance, in contrast, is adopted,
not on grounds of principle but because one is weak — lacks
the means of violence to secure one's objective — or
because one recognises that, in some particular situation,
the use of violent means is inexpedient, i.e. it will not be
the most efficient way of achieving one's objective, and
may even be counter-productive. It was this distinction
which Gandhi had in mind when he contrasted nonviolence
as a creed w i t h nonviolence as a policy, and the nonviolence of the strong w i t h the nonviolence of the weak.
Leading on f r o m this distinction is a difference about the
scope of nonviolence. Because the nonviolence of
satyagrahis is principled, for them — but not for the
passive resister — it is something which they seek t o ^ p p l y
to all social relationships, not merely selected relationships.
For the passive resister, nonviolence is like a raincoat t o be
worn or not worn according to the state of the weather.
For the satyagrahi, it is like skin, something which is
perpetually renewed but never worn out or cast off.
Seeking t o apply nonviolence to all social relationships,
the satyagrahi, unlike the passive resister, strongly
emphasises what Gandhi called his "constructive
programme" — measures or actions of social reform, such
as the p r o m o t i o n of Khadi and the u p l i f t of the outcastes
in India, w h i c h , on the face of it, have no connection
w i t h the confrontation of the principal opponent.
A t h i r d difference may be expressed by saying that
satyagraha is truth-oriented, whereas passive resistance is
8

power-oriented. Passive resistance, although an
unconventional political technique, belongs squarely in
the realm of power politics. It is an attempt to use force,
albeit nonviolently, t o achieve one's end. The idea is t o
direct the power at one's disposal at the weak points in
the opponent's defences, and to use it w i t h sufficient skill
to overcome t h e m , so that they are compelled t o stand
d o w n , or at least to make concessions. Passive resisters
are not concerned w i t h t r u t h : they know, or think they
know, that t r u t h is on their side. They assume that error
is all on the side of the opponent: the opponent is wrong
and must therefore be compelled to acknowledge the
right. The desired outcome of the conflict is, consequently,
prejudged. Passive resisters struggle against their opponent,
seek a victory over their opponent; and see the end result
as a change of relations which will benefit themselves
and discredit their opponent. Because power and not t r u t h
is central t o their orientation, passive resisters are likely
to be careless of t r u t h in the limited factual sense. They
may exaggerate the fault of their opponent and w i l f u l l y
misinterpret their opponent's statements and actions; and,
as a way of improving their bargaining position in the
final negotiated settlement, they may state their own
claims at a point higher than they are really prepared t o
settle for. Again, fearful of giving anything away t o their
opponent, passive resisters are likely to be secretive in
planning and in carrying out action. If they can catch the
opponent unawares, so much the better, and so much
nearer the " v i c t o r y " . In short, passive resistance shares
many of the characteristics we associate w i t h conventional
politics when we call it "a dirty game".
In contrast, satyagraha is always practised with opponents,
not against them. The opponent may experience and define
the action of the satyagrahi as a f o r m of coercion, but
coercion is not the essence of the situation. The struggle
belongs essentially t o the realm of moral values, not power
politics. The satyagrahi seeks t o transcend conventional
power politics in an effort to establish a new kind of
politics. No victory is sought over the opponent, but
rather a resolution of the conflict which w i l l be of real
benefit t o both sides — Satyagrahis naturally believe that
they are right and their opponent is wrong, but they do
not assume that t r u t h is all on one side. Recognising that
people can achieve only relative not absolute t r u t h ,
satyagrahis maintain an open mind which is prepared t o
admit the valid claims of the opponent. A n d , although
they are always ready to negotiate and to reach an honourable settlement, their posture is not that of a bargainer.
They put forward proposals that they genuinely believe in
and stick to them or modify them in the light of their
understanding of what t r u t h and love demand in the
developing situation. Hopefully, what they seek through
the conflict is a deeper realisation of the t r u t h , a new level
of understanding, by both parties. Since truth is at the
forefront of their minds, satyagrahis scorn secrecy and
manoeuvring in their actions, and they refuse to take unfair
advantage of any weaknesses they may discern in their
opponent's defences.
The distinction between being power-oriented and truthoriented leads to other important differences. Passive
resistance is a f o r m of nonviolent coercion: it seeks to
compel the opponent to do something against their w i l l .
Satyagraha, in contrast, is not intentionally coercive: it
seeks always t o convert the opponent, to persuade them
voluntarily and willingly to do what is right. Since conversion not coercion is the aim, the satyagrahi is careful to
choose methods which are appropriate to this aim. Methods
which humiliate and harass an opponent are not conducive

t o their conversion. They are more likely to generate fear,
hatred and continued resistance. A n d even if they appear
t o succeed, they may well embitter subsequent relations
between the parties and lay the seeds of future conflicts.
Respect for the person of the opponent is essential to
satyagraha, and this involves keeping clearly in mind the
distinction between a person and the evil they represent.
The satyagrahi seeks to separate opponents f r o m their
evil and to treat them as people. The satyagrahi's refusal
to inflict physical injury on their opponent but the
willingness to accept such injury themselves is their signal
to the opponent that they think of themselves as the
opponent's fearless brother/sister and wish the opponent
to think likewise.
In short, passive resistance is a power struggle in which
nonviolence figures as a tactic and presents a negative face.
Satyagraha, although it too involves struggle, is above all
a search for t r u t h in which nonviolence, adopted as a
principled way of life, appears as a positive, moral force —
the force of t r u t h and love. Passive resistance, when
practised skilfully, may produce favourable results, but
these are likely to be limited and temporary gains,
setting the stage for future conflict. When practised
unskilfully, it may, like violent action, serve simply to
exacerbate the situation.
Satyagraha, on the other hand, with t r u t h as its lodestar,
never fails: it is creative nonviolence leading to a
constructive transforming of relationships. This transformation not only effects a change of policy but also ensures a
basic re-structuring of the situation which led to the
conflict. Conducted in a way that is fundamentally supportive of and reassuring to the opponent, the outcome of the
struggle is always educative to both sides, and it leaves no
legacy of bitterness behind.
Satyagraha and passive resistance, as I have outlined t h e m ,
may best be seen as "ideal types" of nonviolence, or
perhaps better, as two models of nonviolent action at
opposite ends of a c o n t i n u u m , like the economists' models
of perfect competition and monopoly. Any concrete
instance of nonviolent action w i l l , almost certainly,
contain elements of both but w i t h leanings towards one
rather than the other. Even the Gandhian campaigns in
India bear this out, as Gandhi came to appreciate towards
the end of his life. Most of those who joined him in the
struggle for independence, especially the bulk of
politicians in the Indian National Congress, were passive

resisters rather than satyagrahis. It is not surprising,
therefore, that Congress leaders ignored what is called
Gandhi's Last Will and Testament, written on the eve of his
assassination. In this remarkable document, Gandhi urged
Congress to disband as a political party and to transform
itself into a Lok Sevak Sangh — an association for the
service of the people: a constructive work organisation
which would undertake the task of completing a nonviolent revolution, bringing real independence to the
masses of India. Power-oriented rather than truth-oriented,,
the politicians retained Congress and proceeded to build
up a conventional nation-state relying for its defence on
military force. Gandhi is still hailed as the Father of the
Indian Nation, but the central message of his life has
been largely ignored by most of those who have given him
this label.
One final p o i n t . From the perspective of political thought,
Gandhi may be seen as the polar opposite of Machiavelli,
the thinker who ushers in the period of modern politics.
With his conception of realpolitik
and his notion of
raison d'etat, w i t h the end justifying the means, Machiavelli
insisted that the realm of politics must be separated f r o m
the realm of ethics. Ethics has its rules, but politics too
has its rules, and they are very different. Princes must bear
this in mind and, as politicians, give precedence to the rules
of politics where they conflict w i t h the rules of ethics.
Gandhi explicitly refused t o make such a separation,
insisting that there is only one realm of reality, and that
" w h a t is morally right cannot be pragmatically wrong or
politically wrong or invalidated on grounds of apparent
f u t i l i t y " (Sampson). But it is a feeble interpretation of
Gandhi to see him as trying simply to put together again
what Machiavelli had torn asunder. Beneath the stark
differences in the thinking of the t w o , there is an underlying common thought: the practice of power politics
cannot by any logic be reconciled w i t h the precepts of
ethics. T o this Machiavelli responds: So much the worse
for ethics! But Gandhi responds: So much the worse for
power politics! A n d he proceeds to attempt to transcend
power politics and to pioneer a new kind of politics —
the politics of t r u t h and love. To tough-minded politicians
and to the hard-headed political scientists who legitimate
the ways of politicians. Gandhi's attempt appears absurd,
an impossible enterprise. But to such people Gandhi
had an answer which may contain more insight than the
trite formula: "politics is the art of the possible". " O u r
task", he said, "is to make the impossible possible by a
demonstration in our own c o n d u c t " . •
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WELFARE BILLS
by a lawyer.

The future activities of a large number of organizations
of all kinds will be severely affected if three Bills published
last year are passed by Parliament in their present f o r m .

—

By or for an Institution managed or maintained
exclusively by the State, Local A u t h o r i t y or a
Hospital Board;

These Bills are the Social Workers and Associated
Professions A c t , The National Welfare A c t and the Fundraising A c t . Their origins are to be found in the report of
the Van Rooyen Commission.

—

From any person by virtue of his bona fide
membership of the Organization collecting the
contribution;

—

F r o m , by or on behalf of a bona fide religious
body during the religious service or in terms of
the w r i t t e n authority of such body and
exclusively for the purpose of promoting the
religious work of such body;

—

From the parent or guardian of a student or scholar
for the educational institution in which the child
is a student or scholar;

—

For and on behalf of a political party;

—

Under the supervision and control of the senate of
the University for the purposes of the development
of the University.

The three proposed statutes will replace the National
Welfare A c t . They are not directly inter-related; the fact
that an organization is registered under the National
Welfare A c t does not automatically give it the right to
raise funds f r o m the public. A special authority under the
Fundraising A c t is required for the receipt of funds.
On the other hand the definition of Social Worker in the
Social Workers and Associated Professions A c t is so broad
that it covers the activities envisaged by the definition of
Social Welfare Services in the National Welfare A c t . The
result may be that all persons working for welfare
organizations will have to be registered social workers
or associated professions.
This article will however concentrate on some facets of
the Fundraising A c t as this proposed legislation will have
perhaps the severest effect on charitable, welfare,
educational or other bodies, funds and trusts.
The proposed legislation creates a new bureaucratic official
called the Director of Donations Funds who in addition
to other powers specifically granted to him may "take such
steps as he may deem necessary or desirable to regulate or
co-ordinate the collection of contributions p r o p e r l y " .
Whilst he is subject to the "administrative c o n t r o l " of the
Secretary for Social Welfare & Pensions, the Director in
fact has full powers although there is a certain limited right
of an appeal to an Appeal Committee. The granting of the
necessary w r i t t e n authority to collect funds f r o m the
public is however in his discretion.
The Fundraising A c t provides a definition of " c o l l e c t "
in relation to the receipt of funds which does not refer
either to social work or social welfare services but to the
"rendering of material assistance". It thus covers a vast
range of activities having nothing to do w i t h social w o r k ,
welfare or charitable organizations of any k i n d .
In short " c o l l e c t i n g " means soliciting, accepting, collecting
or obtaining f r o m the public (or any portion of the public)
in any manner any goods or money on the understanding
that the goods and money are intended to be used to
promote any object relating to the rendering of material
assistance to any other person.
No person may collect funds w i t h o u t the authority of a
permit and persons collecting for permitted bodies must
be armed w i t h a Power of A t t o r n e y .
There are certain exceptions to the prohibition on
collecting or accepting contributions w i t h o u t permits.
These relate to the collecting of contributions —
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These exceptions seem to pinpoint some of the bizarre
consequences of this proposed legislation. Except under
the authority of a permit, a school cannot have a fete nor
can a former student give a donation to his previous school
unless his child is a pupil at the school; a legacy cannot
be left t o a University or Hospital; Round Table cannot
collect f r o m its members for its activities; a donation
posted t o a Church for its religious work cannot be
accepted.
If the Director believes that any contributions have been
collected in contravention of any provisions of the A c t
he may order that the person who has collected the
contributions furnish him w i t h the name and address and
any other information which he requires to identify or
trace any other collector of the contributions or who has
the contributions in his possession and control. Thereafter
he can direct any person who has the contributions in his
control to retain possession until a further order has been
made to him to deliver the contributions to the Director.
The Director can then order any person who has the
contribution under his control to return it if practicable
to each contributor who is known and to deliver the
balance if any to the Director. If the return of the contribution is not practicable the Director may dispose of it in
such manner as the Minister may determine.
Furthermore if any person receives any unsolicited
c o n t r i b u t i o n f r o m any other person in contravention of
the provisions of this A c t the contribution must immediately be returned and if this is not practicable he shall deal
w i t h it in such manner as the Minister may determine in
the case concerned. Thus a body which is not registered as
a fundraising body cannot receive an unsolicited anonymous
donation.
The object of part of this proposed legislation may have
been praiseworthy, namely to protect the public against

fraudulent collections, professional fund-raising bodies
which fawn on charities and the abuse by the charities
themselves of their funds. The effect however — like that
of the t w o other proposed Acts — is t o include a far wider
range of activities than is necessary for these purposes.
Accordingly, sporting bodies, welfare, library and
educational trusts, boy scouts and other bodies will be
hit by this Law.
The Bill sets out a cumbersome and costly procedure t o
be adopted for an application for permission to collect.
This involves inter alia that the application be available for
public inspection and for notices t o be published. Temporary authorities can be granted pending the final
authority.
A registration certificate or authority may be withdrawn
and in the discretion of the Director w h o , after conducting
an investigation in a manner " t o be prescribed", may be
amended for any reason. He has vast and extensive powers
t o control organizations by the threat of withdrawal of
the authority t o collect.
One result of the proposed Section 8 is that a Director
can force an organization t o devote its funds t o a purpose
never contemplated by a fundraising organisation.
Apart f r o m the Director, the Minister may, if he deems it
t o be in the public interest, prohibit the collection of
contributions f r o m the public for any purposes or in any
manner mentioned in the Notice. This power if utilised
could cripple organisations.
A very serious in-road into what still remains of freedom
in this country is provided for in Section 29(6). In terms
of this Section the Director or his Inspectors may w i t h o u t
warrant at any time enter any premises and search for
money, records and documents. These may be removed
and explanations may be demanded and persons may be
interrogated under oath. The whole tenor of Section 29
is t o give authoritarian powers even in excess of those
given to the police and bear an unfortunate resemblance to
those of a liquidator of Unlawful Organisations under the
Internal Security A c t .
Penalties are very severe involving fines of up to R1 500,00
w i t h or w i t h o u t imprisonment for up to three years in the
case of contraventions of a number of sections including
the section relating to the collection f r o m the public.
It should be noted that in Section 9 which deals w i t h
Appeals against the Director's decisions, the Courts are
excluded. This is a feature which appears in the other t w o

proposed laws and in effect can t r y a person who is
alleged t o have performed Social Work whilst not being
a registered Social Worker. There is NO APPEAL t o the
Courts against its finding and the fine it can impose.
The proposed t r i o of laws in general is extremely serious
and could have a far-reaching effect on welfare and other
services. As an illustration, the definition of social w o r k
in the Social Workers A c t means:
"any professional act, activity or method directed
at diagnosing, eliminating, preventing or treating
social malfunctioning in man or at promoting social
stability in man and includes the rendering of any
material assistance w i t h a view t h e r e t o " .
The effect of this definition (if its full implications can be
understood) is that part of the w o r k of the medical
profession, chuchworkers, t o w n planners, researchers,
educationalists, lecturers, criminologists, lawyers and
other professions w o u l d be affected and persons engaged
in these professions and other activities w o u l d not be
able to conduct their professions unless registered as
social workers.
Thus workers at Legal A i d Bureaux, Citizen Advice
Bureaux, and other organisations w o u l d have t o be social
workers. It w o u l d affect research done by non-registered
social workers into such matters as migratory labour, race
discrimination, poverty, crime, mass education and social
disorder.
Objections to this A c t commence f r o m this very definition
which is vague and uncertain. It is completely unsatisfactory that persons who are concerned w i t h social
problems should be faced w i t h possible penalties because
they are unable to determine whether or not their
activities fall w i t h i n definitions which should be intended
to make matters clear but in fact tend to obscure the
meaning of a particular term.
Whilst it may be desirable that Social Workers should be
registered and organised, the effect of this Bill is that
Welfare and Charitable organisations and a lot of the w o r k
of the Clergy w i l l become the sole preserve of registered
social and associated workers. The effect that this will have
on such bodies is obvious.
These proposed Bills have met w i t h opposition f r o m a
wide range of organisations and bodies, but fundamentally
they express the philosophy of the bureaucratic state
and whilst details may ultimately be amended it is likely
that the principles enshrined in these bills will f i n d their
place in the final statutes. •
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I MUST SHOW YOU MY CLIPPINGS
by Wopko Jensma (Ravan Press, Johannesburg, 1977)

Reviewed by Marie Dyer

Readers and reviewers have often been puzzled in the past
about Wopko Jensma's identity. His names are hard to
categorise; he has used English, Afrikaans, and the urbanblack dialects w i t h equal fluency and assurance. Membership of most South African language and racial groups
(and an American one) has been speculatively suggested
for h i m . This book, however, is decorated w i t h enlargements
of a " c l i p p i n g " which places him more securely; it records
that he was at high school in Middelburg (C.P.) and played
rugby successfully there; and an old photograph suggests
that his family owned a dairy in a small t o w n .

in a kind of defiance of disciplined reason and the tensions
of logic.

The persona of the poems is appropriately less diverse than
before. There are comparatively few excursions into dialect;
most poems are all English or all Afrikaans. " I , Jensma"
— or, more accurately, " i , jensma" — appears specifically
in one poem and is implicit in many; perhaps, allowing
for ironies, in most. In previously published poems he seems
to have made himself a mouthpiece for the experiences and
feelings of many different South Africans, but here the
concerns, though always socially relevant, are more
particularly his o w n .

The severed ear of van Gogh is a recurring symbol in these
poems, apparently suggestive of the power and t r u t h of
genuine suffering; and Jensma seems to contrast this both
with the " a r t i s t i c " images of van Gogh's paintings and
also w i t h his own poetry. These lines f r o m the ceiling
just caved in today seem to imply that Jensma is afraid
that art itself can impose an unreal or petrifying pattern
on the vitality of real experience:

His themes here are often of violence and imprisonment;
sometimes literal and bodily, w i t h images of gallows,
cracking bones, shackles and cells; but often also metaphorical, to do w i t h the mind and heart. He seems to see
members of his society, both black and white, as assaulted,
agonised, deadened and strangled not only by overt
brutality but also by social pressures for convention and
c o n f o r m i t y , the mindless routines of suburban or industrial
living, psychological and anthropological categorising,
the values of consumerism.
This is not all immediately apparent (if indeed it is crucial
or central). Jensma makes very great demands on his
readers. A knowledge of Villon's French as well as a little
German and Gammattaal is assumed; but more importantly,
his technique of fragmentation and dislocation — of images,
syntax, even spelling and typography — involves immense
effort in bringing the disparate elements into some kind
of coherence. In one poem, avowedly 'dada' in influence
(chant of praise for the idi amin dada) he expresses some
dadaist intentions and attitudes:
PROTEST
the law of
the law of
the law of
the law of
the law of

A G A I N S T LAW
tension
precalculation
reason
aggression
intrigue, the game . . .

This seems to be a manifesto applicable to many of his
own poems, which In their disparate images, incomplete
sentences, non-sequiturs, and anti-climaxes, are constructed
*2

On the one hand, it is d i f f i c u l t to be sure that the main
intention of these poems is being conveyed to the reader;
on the other, it seems clear that the technique itself is
an act of protest against what Jensma sees as the crippling,
limiting, and fundamentally aggressive domination of
rigid reason and calculation in human affairs. In all his
poems he reveals a sense of the sickness of his society; it
appears that he is exploring here what may be regarded
as the philosophical as well as the political sources for it.

i jensma, i am also a socalled real artist . . .
" . . . but d o n ' t w o r r y , van ol chap, i jensma
i am having it b r o n z e d ! "
The nature and " f e e l " of the poetry can best be given by
a quotation. This is the middle section of the last poem
in the book: i know no heroes;
in these subterranean rooms
my entrails under paper weights
i keep singing this song
of one thousand unmade beds
of one thousand dust bins
of one thousand dark alleys
of one thousand chicken livers
(neatly tied in plastic packs)
as i t u r n stones on my life
grab scorpions sleight of hand
unwind untie the poison sting
let my past slip down my gullet
This is characteristic in its un-worked-out quality: its
compelling but unelucidated images, its unexpected
juxtapositions of various tones and styles, its catalogue
of Mfogically selected elements, combining to evoke a
sense of protesting alienation.
It seems that in these poems Jensma struggles continually
not to be facile, not to falsify complexities with imposed
order and clarity. (Even the drawings and photographs,
though intriguing, are enigmatic.) These struggles are
sometimes exhausting rather than illuminating to the
reader — like watching a man straining to pick up invisible
weights. But they are impressive and disturbing, and
demand, if not to be understood, at least t o be seriously
attended t o . •

SOUTH AFRICA
BEFORE VAN RIEBEECK
some results of recent archaeological research
by Tim Maggs
The development of archaeology and related studies has
been particularly rapid in South Africa since about 1965.
Many more local institutions are now concerned w i t h
archaeology and an international awareness of the
potential has attracted research workers f r o m overseas.
Much of the work is still in progress or so recent that it
has not yet been published in any detail. But already the
results are so significant that they drastically alter our
previous views on the prehistory of South Africa. Several
of the stages of Stone Age technological development
are now placed much earlier in time. A n d we can begin to
see changing patterns of interaction between man and his
environment.
Most of the new information on Stone Age huntergatherers comes f r o m excavations on or near the Cape
Coast although archaeologists have also been working in
other areas such as Lesotho and southern S.W.A./Namibia.
The deep deposits in some of the coastal caves extend
back thousands of years to the period before 10 000 years
ago when sea level was much lower due t o the enormous
spread of ice caps during the last glaciation or 'Ice A g e /
Although South Africa was not covered w i t h ice like
northern Europe and Canada the climate was considerably
cooler. The coastline was far out to sea f r o m its present
position. Caves which are today on the coast in places
like Plettenberg Bay, Die Kelders and Elands Bay were far
inland, as much as 80 k m , and the people who used them
hunted only land animals. They were too distant f r o m the
shore to use its rich resources of shellfish, fish, seals and
marine birds until the sea began to return t o its present
position as world temperature warmed up.
Man was evidently a proficient hunter, for the bones of
both large and small animals were left behind in these
caves. He may even have been the cause of the extinction
of several large animals by over hunting them. A large,
long-horned buffalo, Pelorovis, a giant zebra, Equus
capensis and a large hartebeest-like antelope apparently
became extinct around 12-15 000 years ago, just as in
Europe the mammoth and woolly rhinoceros were
apparently wiped out by man.

mainstream of man's development. It was only w i t h the
domestication of animals and plants — the Neolithic
revolution of the Mediterranean and adjacent regions —
that development in some parts of the w o r l d moved
rapidly ahead.
While southern Africa continued to be occupied by huntergatherers, f r o m about 8 000 years ago regions like the
Middle East progressed to settled villages, then urban life
w i t h specialized economic activities. This was only possible
w i t h the increased f o o d supply resulting f r o m the
controlled production of animal and vegetable foods.
Some of the most significant recent discoveries in South
Africa show that both communities w i t h livestock and
communities living a settled village life based on
agriculture as well as livestock were established in South
Africa far earlier than was previously thought.
A b o u t 2 000 years ago flocks of sheep were already being
herded in the southern and western Cape Province as well as
S.W.A./Namibia. Their owners were apparently Khoisan
(Bush-Hottentot) peoples who made a distinctive type of
pottery w i t h small handles or lugs and pointed bases. They
lived sometimes in caves, sometimes in the open where they
probably built small, flimsy huts. Apart f r o m their sheep,
pottery and perhaps a few cattle and dogs, they lived a life
very much like their predecessors for they continued to
hunt, collect w i l d vegetable food as well as to exploit the
rich sea harvest of the Cape coast, seals, fish, birds, crayfish
and especially shellfish. It is still uncertain as to how the
change took place but it seems that the previous Stone Age
hunter-gatherers were not displaced by a new population
but that at least some of them adopted these new ideas.
Others apparently remained as hunter-gatherers, for when
the first white explorers arrived, some 1 500 years later,

Even older than this are the earliest known examples of
art in Africa. Several slabs of rock w i t h pictures of animals
on them were excavated f r o m layers dated to between
25 000 and 27 000 years ago in the Apollo II cave in
southern S.W.A./Namibia. They are amongst the oldest
art in the world and throw doubt on the long-held belief
that art is Euro-Asian in origin.
South Africa together w i t h East Africa has produced
evidence of man's biological origins which indicate that
this continent was the cradle of mankind and of his culture.
The more than t w o million years of his cultural and
biological evolution are well recorded in the multitude of
archaeological sites in this country. From them it is clear
that this was no cultural backwater, but part of the

Half of a typical pit after excavation. The pot with its base
deliberately broken off, was carefully buried in the upper
part of the pit more than 1 000 years ago. From the Tugela
River near Weenen.
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last four years much work has been done, and although
most of it has not yet been published a coherent picture
of the Early Iron Age is beginning t o emerge.
Villages were often quite large, sometimes 10 or more
hectares in extent, and they were usually built on deep
soils in valley bottoms. Few signs of structures above
ground survive but the floors of round huts have been
found at some sites. A l l that remains is the impressions of
poles and thatch in pieces of mud plaster hardened by
fire when the hut burnt d o w n . The villagers owned herds
of cattle and sheep or goats which must have been kraaled
at night. So far no traces of kraals have been f o u n d but
this is not surprising as they were probably made of pole
fences which w o u l d long since have rotted away.
The choice of deep soils for their village sites was no
doubt determined by the desire t o be close t o their fields.
But there is another reason, for a peculiarity of many
Early Iron Age villages is the number of pits that were
dug one or t w o metres deep into the relatively soft soil.
These often cbntain domestic rubbish — broken pottery,
grindstones, animal bones, various implements, shell beads
and ash. Charcoal f r o m such pits can be accurately dated
by the radiocarbon method. To an extent we can regard
these pits as rubbish dumps. However, quite frequently
they also contain an almost complete pot, but w i t h its
base deliberately broken off. This has been reported f r o m
northern Zambia t o Natal, showing how widespread the
practice is, although we still do not know the reason for
it.

A ceramic sculpture of an animal-like face. One of several from
Lydenburg in the Eastern Transvaal dated to around 500 AD.

some lived a pastoral life (the Hottentots) while others
(the Bushmen) did not have sheep or cattle and lived in
the more mountainous or arid interior parts of the Cape
Province.
The origins of the Stone Age livestock and pottery of
southern Africa are still u n k n o w n . However, recent
discoveries in the highlands of Kenya and northern
Tanzania show that people were already making pottery
and stone bowls as well as herding livestock here as long
ago as 2 000 to 3 000 BC. These items could have
reached South Africa by an actual movement of people
or by a gradual spread from one group of people to
another as their advantages were appreciated.
A n altogether more drastic change took place over much
of eastern South Africa at about 300 A D or a little earlier.
This was part of a very widespread phenomenon which
affected most of Africa f r o m the Equator southwards in
the centuries just before and after the beginning of the
Christian Era. For the first time we find evidence of
settled village life based on agriculture as well as
livestock, and for the first time we f i n d metal working.
This phenomenon is known as the Early Iron Age.
Archaeological research in Rhodesia, Zambia and northwards t o Kenya in the 1950's and 1960's began to give us
a picture of the Early Iron Age. The sites were recognised
firstly by their distinct and richly decorated pottery which
shows remarkable similarity over great distances in spite
of detailed local variations. But it was not until 1973 that
archaeologists finally discovered evidence that Early Iron
Age peoples had settled widely in South Africa. In the
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Most of the material we f i n d on Early Iron Age sites has
a utilitarian explanation but at a few sites fragments of
ceramic sculpture show that a high standard of art was
achieved. The only examples that are nearly complete
come f r o m Lydenburg in the Eastern Transvaal. These
are heads of humans and an animal modelled in clay, using
the f o r m of an upside down pot. Although they f o r m an
as yet unique group of sculptures they are certainly
African in character. There is even some resemblance
between them and the earliest known African Negro art,
that of Nok is northern Nigeria, which also consists of
ceramic heads of humans and animals. The rarity of
Early Iron Age sculpture, and indeed its virtual absence
f r o m central and eastern Africa, could be explained if the
usual materials used were wood or unfired clay. These
would rapidly weather away leaving no archaeological
traces.
Who were these Early Iron Age people? It is possible but
very unlikely that a complex and radically new way of
life could have spread to the existing Stone Age, Khoisan
peoples of southern Africa. But if we look at the historic
distribution of Bantu-speaking peoples we f i n d that the
distribution of the Early Iron Age coincides very closely
indeed. Linguists argue that the Bantu-speaking people
originated in central or more likely West Africa (the
Niger-Benue area). Because of the relative similarity of the
different languages in the Bantu family, these people are
thought to have spread fairly rapidly t o their present
areas. This again fits in well w i t h the archaeological
evidence for there are numerous radiocarbon dates which
indicate that the Early Iron Age spread to areas as far apart
as Kenya and Natal in a matter of t w o or three hundred
years. Furthermore, the human skeletons from burials at
Early Iron Age sites prove to be of Negro physical type,
similar to the present Bantu-speaking people.
Archaeologists are generally agreed that the Early Iron Age,
like its later developments from about 1 000 A D down to
historic times, is the culture of Bantu-speaking peoples.

South of the equator only these people have ever been
known t o live in settled villages, w i t h an economy based on
hoe cultivation of African crops such as millet, sorghum
and cowpeas, as well as owning herds of cattle and small
stock. Only these people smelted iron and copper to make
their characteristic spears and hoes as weii as other
implements and ornaments.
Until recently some historians still believed that the Bantuspeaking peoples reached South Africa as late as 1 600
A D . Current work on the Early iron Age has completely
changed this picture. Dozens of sites are now known f r o m
the northern, central and eastern Transvaal, over 100
f r o m Natal and several f r o m the Transkei and Ciskei coast
as far south as the Chalumna River near East London. As
they spread southwards into the more temperate climate
of South Africa the Early Iron Age people seem t o have
avoided the high altitude grass country as well as the arid
west. They concentrated on the savanna bushveld areas
which became narrower through Natal into the eastern
Cape. They also lived along the coast and made good use

Map showing approximately
the known limits of Early Iron Age settlement,
has not yet been carried out.

of the rich beds of mussels and other shellfish. The savanna
areas, near the coast and up the major rivers provided sweet
grass for year round grazing, timber for building and for
fuel. But it is probable that good soils and reasonable
rainfall for crops was a major determining factor t o where
they lived.
South and West of the area around East London the
amount of rain falling in the summer months decreases
abruptly. Iron Age crops all depend on summer rainfall
and cannot be grown w i t h o u t irrigation where it is
inadequate. Irrigation was unknown to these people.
Present evidence therefore indicates that the Early Iron
Age had spread as far south as the extent of reliable
summer rainfall (round about East London) before 1 000
A D . The assumption that Bantu-speaking peoples only
reached this area in the eighteenth century when the white
settlers first met them is clearly incorrect. The whole
historical question of the Eastern Cape 'frontier' therefore
needs to be reviewed in the light of the new evidence that
Iron Age people were established here some thousand
years before white settlement. •

before 1 000 AD. Question marks show areas where research

NEW PROMISE
A Review of FIRST POEMS, by Chris Mann

(Bateleur Press, 1977)

by Colin Gardner

I
The chief impression that First Poems makes upon me is of
a very particular personality and sensibility — humane,
observant, critical, f u l l of feeling, unpretentious, and
(in ail the best senses of the w o r d , and none of the many
bad ones) thoroughly South African. One of the things
that might give one some hope for the immediate future
of this country (but I'm not sure that anything really can)
is the voice, the presence, of someone like Chris Mann.
His poems are not only, indeed not mainly, about " p o l i t i c s " ,
but there is of course no harm in that: the creation and
reconstitution of a land that has been partly or largely
ruined by the nightmare-visions of ideologists cannot be
achieved by political means alone — though the political
means are crucial, and there is nothing in these poems that
attempts t o deny this.
li
The poems are divided into three groups. The first group,
which makes up about a quarter of the volume, consists
of Love Poems.
A number of these poems (there are seventeen in all) are
intense and beautiful evocations of the joy of a contented
love-relationship. A t times, as perhaps happens in all such
relationships, love becomes a religion; in this case, it is
the religion of a man who is otherwise an unbeliever:
So d o n ' t be alarmed if I do
call you holy, and d o n ' t suppose
I want you to be anyone
but your own purely human self.
It's only a way of saying
that if anything's sacred, it's love. ("Love and Holiness")
In these poems Mann is in his own way — and in his own
time and place — articulating responses and awarenesses
rather like those which we associate w i t h such great
love-poets as Donne and Robert Graves. He is not of
course (yet?) in their "class"; but he is no mere follower
either.
There is nothing claustrophobic about the intimacy of the
poems. The energy of the love seems constantly to f l o w
over into and in fact to regenerate the context in which
the love exists:
Something huger than we know
breathes through lovers together. ( " D i m l y " )
In some poems the love is associated w i t h specific places:
but I can still recall
the coke and petrol-station t o w n
beneath a pall
of township smoke,
which lay behind the grey-green mountains
where you woke.
The sky was clear,
sunlight splashed across the peaks,
and the air
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where we stopped
flooded through my head as I climbed out.
( " T w o Words of Wisdom")
Anyone w h o has motored in South Africa must respond to the vividness of that; and yet it's no mere
snapshot — precise and natural details are held w i t h i n
a delicate r h y t h m and purpose.
When a place is evoked in one of these love-poems, it is
seldom mere backdrop or "landscape": in the passage that
I have quoted, for example, the " p a l l / o f township smoke"
is not insignificant. A n d in several of the poems the f u l l
weight of South African society begins to be felt. This is
especially true of " L o v e and Fear", which I shall quote in
full:
If the detention of quiet friends,
and the rapid gagging of those
who continue saying what they feel,
is why you cannot sleep tonight,
well, it w o u l d be wrong to pretend
my own composure's very deep,
and that I haven't heard a pack
of rabid mongrels at the gate.
But does that mean we cannot love?
Come, let's keep anxiety in its place,
and build ourselves a sunned garden
to meet and roam in when apart.
I w o u l d n ' t trust our resistance
if it didn't begin f r o m there.
( " T w o Words of Wisdom")
That seems to me a deeply civilized utterance. It
manages to bring together a number of strikingly
different feelings and contexts w i t h i n a single statement
that is both brief and unforced. Moreover it illuminates
and vivifies simply the t r u t h that one kind of love produces
another, and that moral strength is likely t o grow out of
emotional security. The poem may also serve to suggest why
Mann opened his volume w i t h these pieces: love, a
necessity for all human beings, is unusually important in
a land of violence and alienation.
Not all of the love-poems are celebrations of harmony.
There are disagreements, fears of unfaithfulness, problems
of sexuality. A n d eventually the particular relationship
that has been created (and one can have little doubt that
it is based on a love in real life) comes to an end: " T o —,
Returning Overseas", deeply felt and f o r m a l , is perhaps
the major poem in the sequence.
Ill
The second group of poems, which makes up most of the
remainder of the volume, is called "Poems of Place". In
these pieces we f i n d the further development of several
of the themes which were set in m o t i o n in the " L o v e
Poems", and the introduction of a number of new themes.
The title of this section is explained by the fact that all
of the poems are in one sense or another about South

Africa and its varied inhabitants — descriptions and
comments and meditations and re-creations.
In many of the poems there is an acute sense of a very
special place — as for example in ''Cookhouse S t a t i o n " :
If you ever pass through Cookhouse Station
make certain you see what is there,
not just the long neat platform beneath the escarpment,
and the red buckets
and the red-and-white booms,
but the beetle as well
which sings like a tireless lover
high in the gum-tree all the hot day.
A n d whether your stay is short,
and whether your companions
beg you to t u r n f r o m the compartment w i n d o w
does not matter, only make certain you see
the rags of the beggarman's coat
before you choose to sit again.
A n d though there might be no passengers
waiting in little heaps of luggage
when you look, make certain y o u see
the migrant workers w i t h their blankets
as well as the smiling policeman,
the veiled w i d o w as well as the girl
the trainee-soldiers whistle at, otherwise
you have not passed that way at all.
A n d if it is a midday in December
w i t h a light so fierce
all the shapes of things quiver
and mingle, make certain you see
the shades of those who once lived there,
squatting in the cool of the blue-gum tree,
at ease in the fellowship of the afterdeath.
A n d if you ever pass through Cookhouse Station
make certain you greet these men well, otherwise
you have not passed that way at all.
I f i n d this a moving poem. Its chief feature is what one can
only call piety — a firmly-rooted reverence for place and
creatures and people, and not only living people but
" t h e shades who once lived there". A n d a person who is
incapable of this piety, and of the perceptiveness and
sympathy which must accompany it, is pictured as simply
not properly alive, not able to see,and to journey:
"otherwise/you have not passed that way at a l l " . The
details are an important part of the meaning — indeed in a
sense they are the meaning: the singing beetle, the
beggarman's coat, the migrant workers w i t h their blankets,
and so on.
Perhaps the most obviously successful poems in the whole
group are several of those dealing directly (as "Cookhouse
S t a t i o n " does) w i t h specific places or w i t h located
experiences: "Gansbaai", Z a s t r o n " , " P l o u g h i n g " ,
"Evening near Kwanzimela", "Music and More than
Music", " T h e Prospect f r o m Botha's Hill on Good
Friday". These poems adopt a variety of approaches and
employ a number of different techniques. One poem, in
fact, is w r i t t e n almost in the manner of Dylan Thomas:
In the muddy warm water
of the Great Brak River
as naked as the fish that whizz in air,
I sploshed and hummed
and the river swum me
halfway to heaven on a reapripe day.
("Gone Swimming")
The "shades" appear in several poems. They are the
brooding benevolent ever-present spirits of our ancestors,

f r o m w h o m we can learn not only the value of life and of
place but the ways in which human beings may come to
understand themselves and t o accept one another:
May Dingane,
the Somersets, and Piet Retief
and all of you who have found peace,
keep reminding
us your children of your u n i t y ;
embrace us in the permanence
of a friendship
we need not wait for death to f i n d . . .
It is the constant suggestion of historical and geographical
(as well as socio-political) perspectives which gives Mann's
poems their overall unity and strength.
In a short review one cannot do justice to the considerable
richness of mode and of theme (or sub-theme) w i t h i n these
pieces. There are poems about animals and birds, and
poems of "natural religion":
The blossom of a tree
sways a mantis quieter
than incense swathes a fugue.
The children place the benches
beneath a raftering fig,
the bread is offered up among
the scents of a dawn
more red and gold and resolute
than a eucharist, censer-swung.
The children place the benches
beneath a raftering fig,
the bread is offered up among
the towering cloud cathedrals.
There are almost philosophical meditations, such as
"Between Calm Contemplation and A c t i o n " . There are
poems that are wholly or partly satirical, like "Tea for
the Joburg Lady Visiting Plet". A n d some of the pieces
are quite specifically political, though never "merely
p o l i t i c a l " — for example, "The Detainee":
Hers was no physical beating:
w i t h subtlety and great patience
her captors fingered out her thoughts,
then battered them w i t h ridicule,
until all she was and stood for
seemed cringing, shabby, and wrong.
A n d hers is no quick recovery:
bewildered by the sudden freedom,
mistrusting the kindness of friends,
she cannot shed a fright which brings
a gap in every laugh she tries,
and devils crashing through her sleep.
A sunflower in the dusts of May,
its green and yellow summerhead
drooping scorched and sootily,
husks up a thousand times itself
in seed, whose oils and ripeness
are hers and always hers.
In almost all of these poems (one or t w o of them seem to
me not quite to work) — and, in a different way, in the
ballads, the "Poems to be said a l o u d " , which make up the
final section of the volume — one is aware (as I began by
saying) of a humane, imaginative, utterly South African
presence: a man who loves and believes in and wishes to
bring together the various emotions and prides and
humanities and histories of our tragic and lovely land. •
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MEDICAL EDUCATION FOR
AFRICANS IN SOUTH AFRICA
by Rupert Gude
( ' T h i s article, by a former member of the staff of King Edward V I I I Hospital, Durban, gives a background to the recent
b o y c o t t of lectures and threatened boycott of examinations, by the students of the Durban Medical School. The boycott
was in response to the announcement that no further first year African students were t o be admitted t o the school f r o m
next year. After a three-week boycott by the students and representations by the university authorities it was announced
that new African students would be admitted next year — but the threat to the future Black attendance at the school
remains''. Editor.)
Many changes are occurring in South Africa particularly
affecting the Africans. The medical education of Africans
has been fraught w i t h problems over the years and new
developments in this field do not seem to be necessarily
to their advantage. The attendance of Africans at the only
black medical school in South Africa is being threatened
by the rigid application of apartheid policies.
In South Africa there are six medical schools — at the
Universities of Witwatersrand (Johannesburg), Cape T o w n
and Natal (Durban) where the language of instruction is
English; and at the Universities of Stellenbosch, Pretoria
and Bloemfontein where the language of instruction is
Afrikaans.
The University of Cape T o w n admitted black students f r o m
the early days of the century, but for geographical reasons
these were mainly Coloureds. * l n 1940 the University of
Witwatersrand decided to admit to its medical school a
iimited number of Africans. These black students were
accepted in academic activities but excluded by tacit
agreement and in practice from many student social activities. In the nineteen forties the Union Government decided
to create a multi-racial medical school In Durban, Natal,
w i t h a special emphasis on the health problems of the
African c o m m u n i t y . Before it could be established the
National Party came to power and insisted that the Faculty
be restricted t o black students only. The University of Natal
resisted this condition at first, but eventually conceded and
thus established a Faculty of Medicine for black students
only in a white University. The first medical students were
admitted in 1951. 1
A t the inception of the Faculty a chair of social, prevent i v e and family medicine was sponsored by the Rockefeller
Foundation. This was heralded as a breakthrough in the
approach to the problems of health and disease in the
African c o m m u n i t y , and it was thought that the department
w o u l d act as a guide to the rest of Africa. However the advice
of the Professor did not coincide with the ideology of the
Government and many of the aims of the Department were
frustrated. When the Rockefeller Foundation withdrew its
support in 1960, the Government allowed the pioneering
movement to be abandoned and the department was absorbed
into the Department of Medicine, Since then very little
emphasis has been placed on research into and the development of community medicine.
During the late nineteen-sixties a decision was made in the
Cabinet of the Nationalist Government to create a medical
school for Africans in the Homelands and to take over the
Natal Faculty for white students. The former decision
was welcomed as the annual rate of African graduation
was about 1 African doctor to over 1 million Africans and
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the expansion of medical school places for Africans was
essential.
The latter decision was kept secret until the eve of the
25th anniversary of the Natal Medical School. On 16th
December 1975, the last day of term before the long
summer vacation, the Cabinet sent a dictate to the Medical
Faculty ordering them not to admit any African students to
the preliminary course due t o start in three months, and
to prepare to admit white students in t w o years' time.
Though an emergency faculty meeting was held, co-ordinated
opposition was not established until well into the New Year.
A t very short notice the Government agreed to postpone
these measures for one year. Letters were w r i t t e n to the
press3 ~ 7 and an editorial in the British Medical Journal 8
and the Lancet 9 condemned the decision. A meeting was
held w i t h the Ministers of Health and of Bantu Education
in March, but they remained adamant that African students
should be phased out of the Natal Faculty. They also
envisaged the creation of an Asian medical school in Durban
and a Coloured one in the Cape Province.
The new African medical school was sited at Ga-Rankuwa
a t o w n of 100 000 people about 31 kms from Pretoria.
It is situated in the Homeland of Bophuthatswana and
came into existence as a labour reserve for Pretoria and
Rosslyn and is still in an early stage of development. This
will be no University in the true sense lacking as it does
the cultural and scientific support provided by arts and
science faculties. The medical school is under construction
and preclinical studies are having to be done at the three
black Universities of Fort Hare, Turfloop and Zululand.
It is planned that the first doctors should graduate in 1982
w i t h a projected output of 200 per year (the same as the
total number of African doctors in practice in South
Africa in 1976.)
However the creation of the medical school takes on a more
sinister and curious aspect when the constitution is examined.
The medical school is to be named the Medical University
of South Africa and is to come under the direct control of
the Minister of Bantu Education. A l l appointments, promotions and discharges by the University Council shall be
subject to the Minister's approval. The so-called "conscience
clause" has been o m i t t e d . Up until 1950, when Universities
were established by A c t of Parliament, a "conscience
clause" was included which provided that no religious test
should be applied to student or staff in making appointments.
This clause has been jealously guarded by university staff
and those concerned w i t h maintaining independence of
thought in the universities. However under pressure from
Afrikaners and the Dutch Reformed Church this clause has
been omitted from the constitution of this new medical
school.

Thus what the Government failed to achieve in Durban
between 1957-1959, they have achieved 20 years later at
Ga-Rankuwa.
The Durban medical school began t o expand but after only
six years its existence was threatened. Between 1957-1959
a fearsome struggle for independence took place in all the
Universities of South Africa. Based on its policy of separate
universities for different races, the Government introduced
the Separate Universities Education Bill. It was decided
that the control of the Medical School in Durban w o u l d
be transferred f r o m the University of Natal t o the Minister
of Bantu Education and its examining body w o u l d be the
University of South Africa (a correspondence university). 2
More disturbing was that the appointment and discipline
of the staff w o u l d be directly controlled by the Minister
of Bantu Education. Members of staff, it was said, would
be subject t o dismissal if they "publically commented
adversely upon the administration of any department of
the Government' 7 or if they were associated w i t h propaganda
calculated " t o impede, obstruct or undermine the activities
of any Government department". This w o u l d have
effectively destroyed the autonomy of the Medical School.
Fortunately, when this Bill, named the Extention of
University Education Bill, was passed in 1959 the Medical
School in Durban was specifically excluded and remained
part of the University of Natal.
Since then this medical school has been the only place
where Africans can study medicine and it has reached a
high standard renowned internationally. Until recently
the majority of students have been Asians, but the
p r o p o r t i o n of Africans has steadily increased. The
standard of education available at secondary schools for
Asians is considerably higher than that at schools for
Africans and the standard of the Asian applicants has
been consistently higher. However, for the first time
there are now more African second year students than
Asian.
Up until 1975, 219 African doctors had graduated f r o m
Natal together w i t h 347 Asians and 46 Coloureds. In the
18 years that Witwatersrand admitted African medical
students 103 African doctors graduated. Of these 300 odd
African doctors only about 200 are in active practice in
South Africa, many having emigrated to obtain better
education and living standards than those available to them
in their own country. The population of the Republic
(including the Transkei) is approximately 24 million w i t h
17 million Africans, 4>4 million Whites, 2VA million Coloureds,
and ^ m i l l i o n Asians. If one were to consider ethnic groups
to assess the viability of the official plans for health care
in South Africa following the apartheid doctrine, one finds
ratios of doctor t o population of 1 to 400 Whites, 1 to 900
Asians, 1 to 6 200 Coloureds and 1 to over 40 000 Africans.
Students entering the Natal Medical School usually take a
preliminary course of one year followed by a six year
medical course. The present intake is about 130 students
per year of all non-white racial groups. The Medical School
is attached t o King Edward V I I I Hospital which is a 2 000
bed hospital, admitting 100 000 Africans annually and
treating 250 000 outpatients. The hospital is greatly
overcrowded, but expansion is impossible because it is
situated in an area zoned for whites. It is financed by the
Province of Natal who are reluctant to provide extra money
as they feel this is the responsibility of the State. (In South
Africa the State and not the Provinces is responsible for the
provision of health services for Africans.) Despite these
drawbacks the standard of education is on a par w i t h the
other medical schools in South Africa and the degrees con-

ferred by the University of Natal are recognised by the
South African Medical Council. Most of the senior staff are
whites w i t h a predominance of Asians in the middle and
junior posts. The African doctors tend not t o stay in hospital
posts, partly because of racial antagonism and partly because
of the financial incentive of private practice. As an example
in late 1975 there was only one African out of 30 junior
members of staff of the Department of Paediatrics and he
was forced to flee the country before the agents of the
Bureau of State Security.
It is d i f f i c u l t t o see how the Government proposes to reach
an o u t p u t of 200 doctors per year. Due t o poor secondary
education there is a limited number of suitable African
applicants and the drop-out rate is very high. In the three
years 1973-75 there were 2 1 , 19 and 9 African doctors
respectively qualifying f r o m Durban. It seems that the
easiest way t o achieve this o u t p u t w o u l d be for the
Minister of Bantu Education to lower the standard of the
qualifying degree thereby producing, by South African
standards, a group of semi-qualified doctors whose degrees
w o u l d not be recognised in any other country of the w o r l d
(or in the white areas of South Africa). It is t o be hoped
this will not happen. It could be argued that these
doctors w o u l d be better suited to deal w i t h the problems
of the African c o m m u n i t y . However the rub is that there
w o u l d be no opening elsewhere for an African wishing t o
receive training for a medical degree that w o u l d be
internationally recognised.
Thus the Africans of South Africa, having been excluded
f r o m the " w h i t e universities", have helped build up a
"black medical school" to international standards only now
t o be threatened w i t h exclusion by Government decree.
There is some hope as the Government has postponed
its decision to stop admitting Africans, but it still stands
by the principle that non-whites will eventually be phased
out of the Durban medical school, the blackest first.
Ideally all medical schools should admit students regardless
of race and religion. However in the present political
framework in South Africa w i t h 70% of the voters
supporting apartheid this is impossible. **Serious considerat i o n should be given to establishing a medical school for
Africans in Soweto (the African township of over a
million people near Johannesburg) attached t o the 2 300
bed Baragwanath Hospital w i t h the University of
Witwatersrand as its governing body.
If another medical school for whites is required then
another one should be built. Pietermaritzburg in Natal
w o u l d offer an ideal site. It has taken 25 years t o reach the
present high standard in Durban and it is catastrophic t o
deprive the Africans of a medical school that is specifically
orientated to the problems of the African c o m m u n i t y . •
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for the purposes of apartheid the non-white c o m m u n i t y is divided
into Coloureds (of mixed race origin), Asians and African (also
called Bantu- an African w o r d meaning 'people').

* * Money should be injected into secondary education, to increase
the quality and number of matriculants. The constitution of
Ga-Rankuwa must be revised to safeguard standards and remove
the restricting influence of the Minister.
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CONTEMPORARY SOUTH
AFRICAN PLAYS
edited by Ernest Pereira, (Ravan Press)

by Tony Voss

Professor Ernest Pereira's Contemporary South African
Plays is an anthology of seven plays or selections f r o m
plays in English by South African writers. Douglas
Livingstone's A Rhino for the Boardroom is a radio play
and has been produced by the SABC: Ian Ferguson's
Ritual 2378 a version of The Bacchae was written for and
produced by Professor Robert Mohr at the University of
Cape T o w n : Don Maclennan's An Enquiry into the Voyage
of the Santiago performed by the Survivors, a heroic and
yet ironic recreation of a famous 16th century shipwreck
on the Transkei coast was produced by PACT: an Afrikaans
version of Stephen Gray's An Evening at the Vernes, an
irreverent, fantastical theatrical entertainment has been
produced by Pact. The anthology contains also the first
scene of Sheila Roberts's Weekend, a naturalistic domestic
drama of South African peri-urban life: the first act of
Benjamin Leshoai's Lines Draw Monsters, which is in fact
a separate play, a one-act township drama, whose title
aptly conveys the play's argument, that in South Africa
at least, separation distorts humanity. The final selection
is the first act of Peter Wilhelm's Framework, a workshop,
experimental study of political and personal loyalty and
idealism in a context that recalls C. J. Driver's novel
Elegy for a Revolutionary. None of the last three has
been produced, as far as I know. Apparently all the
selections were entered for the Olive Schreiner prize for
South African English drama in 1975, which was awarded
to Douglas Livingstone.
Apart f r o m Sheila Roberts's slice of life, all these are plays
of ideas: ecology, psychology, morality, history, economics,
politics. Lest that sound like a limiting judgment let me add
that there is almost throughout a sense of conviction about
both personality and situation and about the dramatic
medium itself. Perhaps those authors whose plays have
been produced have had an advantage, and it is difficult
to judge of a whole play f r o m a selection, but in my view
the best pieces are Don Maclennan's, Stephen Gray's and
Peter Wilhelm's (probably in that order). What these three
writers have managed to do is to make an audience believe
in both their own involvement w i t h their characters and
situations and in the reality and independence of those
characters. A l l three seem to have written w i t h a clear
sense of how they wanted their plays t o be done: and this
gives them an originality of style. There is novelty in
A Rhino for the Boardroom, although it doesn't strike
me as being as funny as it intends to be: and novelty in
Weekend, which reminds me of the kinds of conversation
one sometimes breaks into and is unwillingly held by,
when telephone wires are crossed: and eloquence, and conviction in Lines Draw Monsters. Ian Ferguson's is

possibly the most ambitious play here, but it doesn't seem
to me to come off: the verse passages particularly seem
unconvincing t o me, and the moment-by-moment, lineby-line concentration that poetic drama needs is not
sustained. The same author's Sylvia seemed to me to
suffer f r o m the same faults, although there Ian Ferguson's
c o n t r i b u t i o n was a prose narrative and commentary
woven around the life and work of Sylvia Plath.
Both Don Maclennan's and Stephen Gray's plays avoid
(or ignore) naturalistic presentation and chronological
consistency. In the Voyage of the Santiago a cast of nine
on a constructivist kind of set play a voyage, a shipwreck
and its aftermath: there is spectacle, poetry, an ear for
idiom and character. Similarly in An Evening with the
Vernes the four actors are called upon to represent a
dozen characters. Jules and Honorine Verne remain stable,
but the nephew Gaston re-appears as, among others, Cecil
Rhodes, Captain Nemo and Paul Kruger, and Victor the
butler as a Bushman and a Zulu mineworker etc. The
result is both a study of a certain kind of imagination,
(Verne's) and an irreverent (but not unserious) account of
some South African history. The tone of these t w o plays
could hardly be more different, to judge from the
writer's own comments:
This strikes me as a major reason for celebration . . . that
we have survived w i t h the opportunity of examining one of
history's nightmares and of trying to dream it again in
order to awaken significantly f r o m it. (Don Maclennan)
A l l that for the hell of it. (Stephen Gray)
Both plays, however, seem to me to require actors and
stages of considerable technical sophistication.
The same does not have to be said of Benjamin Leshoai's
Lines Draw Monsters, whose strength is in its simplicity.
As the author says in his note on the play:
I am not preaching hatred and death, but I am saying to
the white South African, listen to me tell you about the
aspirations and frustrations of my father, mother, brother
and sister.
Professor Pereira's introduction gives an interesting critical
account of the plays, and touches sensitively on the
political and social issues involved, including censorship.
It is noteworthy that the editor has included a 'Glossary of
Afrikaans words and phrases, and of other South African
terms . . . and usages which may be unfamiliar t o the
reader.' Olive Schreiner included one in The Story of an
African Farm when it first appeared nearly a hundred
years ago. These are South African plays: what is a South
African audience? •

20
Printed by L. Backhouse, Pietermaritzburg — S 880

