
and enslave the embodiment of their 
definition, the tragic opposite of them
selves_ Building on this, he rings with 
prophecy_ If they do become a part of 
this tragic kingdom and hence question 
their self-image, we will not achieve a 
nation_ There can be nothing less than 
doom and it will not be an honourable 
one. There is a sigh from the audience; 
they have passed the trying place. Bald
win breathes deeply, and then there is 
thunderous applause, shouts, some tears, 
and more jostling for looks and hand
shakes. That is the pattern of the ritual. 
But, what of the cult followers, their 
apparatus and behaviour? 

IT IS EASIER TO DEFINE Baldwin's follow
ers by a process of elimination , by what 
remains of the American nation. There 
is a noticeable absence of many types 
and groups from the raIlies. Many Negro 
writers, especially those of the Umbra
magazine-New York set, openly boycott 
the speeches. They believe Baldwin is a 
product of Madison Avenue who , in the 
fashion of his producers, affronts the 
public with a lot of mediocre-spokesman 
talk on the racial situation. Smith 
college girls and other fresh-eyed human 
species are present in small numbers. 
Businessmen do not come, for obvious 
reasons. Also, government officials do 
not appear; they bank on Leonard Bern
stein. An American establishment accept
ance of Baldwin would mean an incorpo
ration of Mailer and no one is prepared 
to be that "dangerous". Then there is 
the remainder : teary old ladies, movie 
people, civil servants, anti-intellectual 
and intellectual students and teachers, 
Negro liberals, white liberals, Black 
Muslims and supporters, interested con
servatives, ministers and "Hands off 
Cuba" groups. As one can see, there are 
generous portions of every group and 
some are a credit to Baldwin. But, if his 
support is widespread and indefinite, then 
the ritual objects and axioms are just the 
opposite. First, there are the six books 
and one should secure an autograph for 
The Fire Next Time. Second, one should 
track down past, small entries in now 
defunct literary magazines. Third, three 
albums of "Ray" are essential plus an 
old collector's "Billie" album and a final 
obscure recording of an Alabama wash
woman or Mississippi prison songs . 
Odetta will not do. Finally, one should 
have two good pictures of Baldwin either 
sitting in a shadowy room or staring 
fearfully out at you . The rules are not 
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as extensive. A follower should drink 
double scotches, if he can afford them 
(cheap California wine is a good sub
stitute), and smoke non-filter cigarettes. 
Foreign brands are a dead giveaway for 
a newcomer. He should speak the Negro 
idiom fluently, and even drop an 
occasional "funky", "cool", or "jive" in 
academic or on-the-job discussion . This 
goes over good at middle-class dinner 
parties. The latter challenge is most 
severe for whites, for the slightest 
twangy slip will make a follower into an 
"of ay" (generally used for whites but 
meaning also a square). He should never 
miss an opportunity for a Baldwin read
ing and when this does occur, he must 
always speak of "interpretation" or 
"meaning" rather than of what is actu
ally written. This conveys the impression 
of textual criticism and study of the 
word . 

I HAVE BEEN MUCH TOO HARSH on "Jim
mie". Most of this was intended not so 
much as a critique of Baldwin but as a 
portrait of the crisis in American society, 
indeed, in the human community. For if 
he appears as a prophet in our world, it 
is because of our lack of direction and 
commitment, our inability to confront 
ourselves in the plight of others, and our 
underestimation of the effects of oppres
sion anywhere in our own lives. Rather 
by chance than by providence, Baldwin 
fills this hole in the interior of the private 
Self. He might speak as a healer. But, 
we would be naive to believe that what 
he is or says is only medicinal. The in
tention is to exorcise, since he hopes to 
rid us of inexcusable lapses in logic, 
action and charity. If one assumes that 
the important duty of a writer is to pose 
the question we refuse to ask, then Bald
win does this and with considerable art. 
He speaks of change: that we must have 
as much faith and attachment to the 
future and its realisation as to the past. 
He reminds us of honour : That we can
not feel faint when injustice ' is wide
spread in the land . Tn so many ways, he 
has forced us back on the claims and 
hopes of the world society. When asked, 
in a recent iflterview, whether he had 
more writiflgs planned, he replied that 
the task was not complete and that he 
had more to say. In Il1Y opinion, he 
represents the best of the few men of 
our time. [ would hope, too, that he is 
not yet finished. Moreover, I would feel 
that we now have work to do . • 

Opposite page: The inauguration of 
independence in the Congo. King Baudouin, 
of Belgium, with Mr. Patrice Lumumba 
(left) and President ]oseph Kasavubu (right) 

-the sycophant 

outshone by 

the meteor 
* Le COl/KO. t erre d'{H'l'lJir ('.\'/~il n1t'1l0(,('-' Puh· 

li sheu in Brussels. by the O Ri l..:e ue Publil:itt.:, 
1961. All quotations from tile book arc my own 
translations from the f'rench origina l. 

ANY OBJECTIVE STUDENT of Lumumba's 
political role in the Congo must come 
to the conclusion that the man fell very 
short of the stature which his pos ition 
required. While his support of a strong 
central government and the circumstances 
of his torture and assassination go a long 
way towards explaining the meteoric rise 
of a legend around him and his con
secration as the martyr of African 
liberation, Lumumba was, in fact , an 
inept, incompetent, wavering prime 
minister, and a midget compared to the 
great intellectuals and statesmen of Afri
can independence: Nkrumah, Senghor, 
Sekou Toure, Nyerere, Banda, Kaunda, 
Luthuli, Mamadou Dia , Kenyatta and 
others. To make him responsible for the 
post-independence chaos in the Congo 
would be grossly unfair, however. That 
chaos was largely the result of a Belgian 
policy of paternalistic obscurantism, and 
it is doubtful that anybody could have 
held the country together. Given the 
collapse of the technical and administra
tlve infrastructure, and the absence of a 
country-wide political party organization 
to substitute for it, no amount of states-
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manshlp at the top could have prevented 
temporary chaos. 

I am not concerned here with appor
tioning blame, but rather with assessing 
objectively the discrepancy between 
Lumumba's legend and his actual role 
and personality. In this respect his post
humous book* is a document of the first 
importance. So damaging is the book to 
Lumumba's image as the liberatory hero , 
that many African nationalists will 
probably dismiss the book as a forgery. 
If the document should have been faked 
(and there is no indication to that effect) 
it would be a diabolically cunning job. 
Unfortunately, while there is an ideologi
cal chasm between the content of the 
book (submitted for publication in 
December, 1956) and Lumumba's actions 
and statements a short two to four years 
later, there is complete psychological 
congruence between the author of the 
book and the shortlived prime minister 
of the new-born Congo. 

ASIDE FROM THE HIGHLY IMPLAUSIBLE 

HYPOTHESIS that the book is a forgery, 
two other interpretations of the disparity 
between the Lumumba of 1956 and that 
of 1959-60 are possible. Either one has 
to accept that in such a short time, 
Lumumba underwent a drastic change 
from a "moderate" evolue suggesting 
minor reforms, from a "good boy" pay
ing tribute to the Belgian colonial ad
ministration , to an outspoken militant at 
the va nguard of the struggle for indepen
dence. Not only is such a change un
likely, but evidence of suppressed hatred 
and bitterness as a result of humiliating 
and discriminatory treatment transpires 
in the book and suggests that, in 1956, 
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Lumumba was anything but an Uncle 
Tom. (Cf. pp. 148- 149, 172) . 

The only remaining explanation is 
that the opportunistic flatterer of 1956 
gave vent to his pent-up frustration in 
1960, as his petulant independence day 
remark, "Nous ne sommes plus vos 
macaques". strongly suggests. Lumumba 
has been much criticized for his intem
perate and discourteous speech on July 
30, 1960, which was a clear breach of 
diplomatic protocol. However, his feel
ings were fully understandable, and his 
description of the past colonial era was 
substantially correct, if emotionally 
phrased. But then it is difficult to avoid 
surprise if not revulsion at the abject and 
gratuitous sycophancy with which his 
book is liberally sprinkled. (Cf. inter 
alia. pp. 20, 21 , 22, 41,110,150, 160,168, 
169.) 

Indeed, what are the central themes of 
Lumumba's book? 

[1] "With a very sincere humanitarian 
idealism Belgium came to our help . . . 
and succeeded in giving back to us 
[Congolese] our human dignity, and in 
making us free, happy, vigorous and 
civilized men." (p. 20.) "Every truly 
human and reasonable man must be 
grateful and bow with respect to the 
grandiose work accomplished [by Bel
gium] in this country at the cost of in
calculable material and human sacri
fices." (p. 21.) "The gratefulness which 
we express towards [the Belgians] is not 
simply a form of politeness, but it comes 
from the bottom of the heart." (p. 150.) 

[2] A few "errors" have been made, 
but these are "inherent to any human 
enterprise". (pp. 20, 21.) 

[3] "Let us stop harping at these few 

errors . . . and develop together, in a 
spirit of cor.cord, humanity and justice, 
the solid bases of the Belgo-Congolese 
community . . . We recall with pleasure 
the declaration made by his Majesty 
King Baudouin. our beloved King: 'Bel
gium and the Congo constitute a single 
nation· ... (p. 21. Italics are Lumumba's.) 

[4J "Many people cntlclze this 
[paternalistic J trusteeship system and 
only see its negative side. This regime or 
this trusteeship makes for the protection 
of the aborigine against the encroach
ments of unscrupulous persons; its goal 
is the improvement of the moral and 
material living conditions of the natives. 
Although this regime is obsolete for a 
certain evolving class of the population 
- and this we readily concede - it is 
still necessary for the great mass which 
still has not evolved, and is incapable of 
defending and guiding itself." (p. 22.) 

[5] "For the unevolved mass one 
could still maintain the status quo and 
let it be directed and guided by the 
responsible elite, white and black." (p. 
42.) "The new Eurafrican society which 
we are building today must be adminis
tered and directed jointly by Belgians 
and Congolese. Administrative paternal
ism . . . [should], insofar as it is com
patible with the evolution of the natives, 
be replaced by formulas which are a little 
more liberal, democratic and in harmony 
with the basic principle of the Belgo
Congolese community in the process of 
construction." (p. 201, Italics are 
Lumumba's.) 

[6] "Certain Whites - of the least 
commendable sort - abuse the credulity 
of the still uncultured Blacks, and insti
gate them to demand independence 
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The Duke's Men 
Studies by the 
South African artist 
Oliver Caldecott 
during the recent 
Duke Ellington concert 
tour of Britain. The 
Duke is at the piano. 

immediately; they even go so far as to 
suggest that autonomy will not be ob
tained without bloodshed. . . What a sad 
mentality! We must reject these ideas 
wherever they come from." (pp. 162-163, 
Italics are Lumumba's.) 

THE REST OF THE BOOK'S 200-odd pages 
suggests such daring reforms as the aboli
tion of whipping (pp. 92-95), equal pay 
for equal work (pp. 32-37), a wider 
extension of special privileges to the 
evolues (pp. 55-62), less reliance on 
traditional chiefs for administration (pp. 
81-88), an extension of freehold rights 
for Africans (pp. 112- 116), closer social 
relations between Europeans and Afri
cans (although racial segregation in 
towns "is justified by sociological fac
tors", and is "in the interest of Africans 
themselves as well as Europeans") (pp. 
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120-121), and better education for child
ren and women (pp. 122, 127-143). In 
regard to education, Lumumba praises 
the civilizing role of the Whites and goes 
so far as to note that African concubines 
of Europeans after several years of co
habitation with their exalted lovers "are 
admirably transformed and surpass by 
far women who learned on school banks, 
but who live as 'patives'!" (p. 123.) 

LUMUMBA'S BOOK makes the Progressive 
Party platform in South Africa appear 
dangerously revolutionary. Indeed, both 
in its abject style and in its contents, the 
book is an apology of colonialism, with 
its entire battery of rationalizations (in
cluding the argument about "white 
agitators corrupting the natives") . The 

book utterly shatters the heroic image of 
the Lumumba who on June 30, 1960, 
spoke of "the mockery, the insults, the 
blows submitted to morning, noon and 
night because we were niggers", of "the 
atrocious suffering of those who were 
imprisoned for political opinion", of "the 
humiliating slavery which had been im
posed upon us by forc!;:" and which was 
"our fate during eighty years of colonial 
rule", and of "the hangings or the firing 
squads where so many of our brothers 
perished". Ultimately, however, the con
tents and tone of Lumumba's book are 
not an indictment against him, but 
against colonialism which committed the 
one unpardonable crime, namely the 
utter destruction of a man's self-respect 
and his reduction to the self-debasing, 
frustrated , cringing, hateful sycophant 
that the book reveals. • 
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