
Western Region Yoruba clothes, only cost £3 or £4 a
time, and they are changed each day and washed and
starched. Another attractive dress was the broad-striped
tunic-neck pyjamas worn by Segun Olusula, a pro
ducer at Western Region Television headquarters in
Ibadan.

Socially, young educated Nigerians are relaxed. Se
gun Olusula, arriving twenty minutes late for an
appointment, yelled out as he swung his Volkswagen
round, "African time!" We were just off to see Wole
Soyinka, the playwright, rehearsing the 1960 Masques
in a new production. Soyinka, Olusula, John Pepper
Clark and Christopher Okigbo (the Cambridge Univer
sity Press representative) are all involved in the Mbari
Club at Ibadan, which has one of the most sophisti
cated lists of plays and poems in Africa.

THERE IS only a small society of educated professional
people in both countries. South Africa's uncle- and
cousin-ridden society seems large in comparison.

"Uncles" are everywhere in both Nigeria and Ghana.
A situation was being sorted out by a Nigerian producer
and his assistant in a broadcasting studio. "You know
those two young problems we have on our hands?"
said the producer. "I told them that chairs don't get
broken by just standing up. That chair was thrown
across the studio with force. We'll have to deal with
them."

"Better find out who their 'uncles' are first," said his
assistant.

"Better find out who they are first and shoot them."
In Ghana it is the same. "Oh yes! I was at school

with the Osagyefo. He was two classes below me," said
a man in the educational world. A little while later he
was introducing me to a school principal. "Madame's
husband is the Minister of Foreign Affairs."

But who is teaching nowadays? The Ministries, the
television and wireless studios, are full of ex-school
teachers, Nkrumah himself was a teacher. Perhaps this
is a somewhat more enlightened elite than one
provided by commerce.

In Nigeria especially there is a considerable colonial
hangover. Establishment snobbery appears. Some of
the attitudes made South Africa seem like a welfare
state. I was worried that my going to Ibadan for the
week-end was going to keep the driver away from his
family. "Don't worry," said the clerk, who was some
what senior to the driver, "that's his job."

Snobbery, in both Ghana and Nigeria, about being
educated overseas, matched English public school snob
bery. A Nigerian civil servant told me that he got
forty-five days leave a year; this was obviously what
his British expatriate predecessors had had in order to
recover from the rigours of the climate. "You've had
a political revolution," said an Englishman to him, "but
you lot just moved in when we bloody old British
moved out. Just you wait. In ten years' time you'll be
having a social revolution too."

One hopes that Nigeria will take some of its lessons
to heart. For though Ghana's authoritarianism is in
danger of warping more civilised growth, its air of
social and economic reform is Cromwellian. Nigeria is
self-confident but lack of organisation will be waste
ful. •
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The Two
Moralities-V

JORDAN K. NGUBANE

APARTHEID'S HOSTILITY to the non-tribal African and
the cultural amalgam assumes a new significance
against the background of the growing African empha
sis; on humanism, and the existence of potential allies
throughout the world. Ethnic grouping and emphasis
on the tribe could perhaps be an Afrikaner attempt to
enable the African to cultivate love for what is distinct
ly his own in the mistaken belief that he does not
already have something better. It could also be a
sinister move to re-create a racialistic nationalism which
would push abantu basesilungwini and the ir non-racial
outlook back to the position of a third force between
Afrikaner race consciousness and tribal racialism, when
civil war or the threat of it among the Africans would
weaken opposition to White domination. Tribal fissions
could develop which would incapacitate the African for
presenting a decisive challenge to White supremacy.
The peoples of this country would be split into three
groups: the White racialists, the Black racialists and,
between them, a diminishing number of non-racialists.
In such a situation it would be so much easier to push
the majority of the Whites into one camp.

To guard against all these dangers, the Bloemfontein
conference saw to it that the political realism of abantu
basesilungwini became the dominant influence in the
organisations they set up to oppose White domination.
Its success in deepening the roots of non-racialism
among the Africans can be seen against the fact that
after 1912 no political organisation rose to demand the
expulsion of the Whites from South Africa. Even the
Pan-Africanist nationalists insist that they are inte
rested primarily in the human being as an individual
and not in race. They reject race rights or group privi
leges. They do this in South Africa because the Bloem
fontein conference's rejection of racialism was complete
and uncompromising, The All-African People's Con
ference held in Accra in 1958 merely did for the rest of

J 0 R D A N K. N G U BAN E , journalist, former
editor of the Ilanga laseNatal and Indian Opinion,
vice-president of the Liberal Party of South Africa,
attended the All African Peoples' Congress at
Accra in 1958, and was chairman of the continua
tion committee of the African Leaders Conference
held at Orlando in 1961. This article is fifth and
the final instalment of a serially published mono
graph.
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the continent what the Bloemfontein conference had
done for Southern Africa in 1912.

BEFORE WE LEAVE the Bloemfontein conference we must
draw attention to the most important difference between
it and the White united front. Union had been founded
to ensure that the White man remained master. It was
the point of final fulfilment for the Old Testament
morality of survival; for the tradition of absolutism;
for the race exclusiveness which had inspired the Great
Trek and for Dutch-Huguenot attitudes to slavery. It
was founded on the principle that the group is supreme.

The African united front was established on the con
viction that the individual had an importance and
sacredness which transcend the group. Merit alone and
not race should fix his position in the life of the nation.
This was the logical corollary to the respect for the
rights of the individual first shown by amahumusha and
amakholwa and later by abantu basesilungwini; to the
traditions of humanism from both sides of the colour
line and to the morality of fulfilment which the New
Testament taught.

The present complexity of South Africa's race prob
lem springs also from this polarisation of outlooks.

The men who accepted the Bloemfontein conference's
ideal of rebirth into a new destiny and their predeces
sors regarded the cultural amalgam as a way of life
which guaranteed their survival. Without it life would
have lost its meaning. They valued it so deeply they
were prepared to lay down their lives in its defence
against whoever threatened it, regardless of race.

In 1879 amakholwa from Edendale mission station in
Natal had taken up arms to fight with the British
against Cetshwayo. In doing this, they were not saying
that the White man had a monopoly of virtue. They
feared that a victory for the Zulu warlord might revive
the power of the tribe. The latter would in turn threaten
their values, corrupt the cultural amalgam and finally
destroy them as a community.

What decided their attitude and that of many others
in similar situations at different periods in South
Africa's history was not the race or the colour on which
they fought. It was the ideals the side sought to defend.
Thousands of Africans followed Smuts into the war
against the Nazis not because they approved of his
policy toward them but because they feared that a
victory for Nazism would entrench racism in the world
and narrow the area of fulfilment for them.

THIRTY YEARS LATER some of the leaders of the Eden
dale community went to Bloemf'ontein where they
welcomed to the.ir side the tribesmen they had fought in
1879. The latter had accepted the unit y based on the
cultural amalgam.

The elder Jabavu was so heavily committed to the
amalgam that he had serious reservations on the wis
dom of building an African unity which could degene
rate into a racial front. He feared that it might destroy
the new cultural pattern by widening the gulf between
Black and White. As we recede farther from his times
and consequently view him with a little more objecti
vity, his real greatness emerges in clearer outlines. Like
amakholwa of Edendale and unlike the authors of the
Grondwet, he was no longer concerned with race in his
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assessment of the truth. The values of the cultural
amalgam had a validity for him which transcended
race. Whoever upheld them was his ally. Whoever
threatened them was a foe. Whether or not he was a
good nationalist is immaterial. The point is: he believed
that there 'was such a thing as objective truth. His
loyalty to it was not shaken by the hostility of his
African critics or by the treachery of some of his White
friends.

For him, the logical answer to the White united front
was the establishment and reinforcement of the unity
of the like-minded. Seme, the genius behind the Bloem
fontein decisions, regarded the unity of the like
coloured as the first essential. Both men were in no
doubt about the significance of the cultural amalgam
in their lives.

Some of the implications of what has been written
so far might now be gone into.

ALTHOUGH MUCH IS MADE of race as a factor which
complicates the relations between Black and White, it
is by no means the basic influence in South Africa's
colour crisis. Two virile cultures, both of them young
land about the same age and which have been exposed
to more or less similar experiences are involved in a
fierce struggle for dominance. While both have their
roots ultimately in the Christian tradition their outlooks
on life are irreconcilable. Afrikaner Nationalism adopts
the Old 'Testament approach which lays the greatest
stress on race. African Nationalism attaches maximum
importance to the individual.

Two different ways of life have emerged from this
polarisation, giving rise to opposing political traditions.
'The one, descended from European absolutism, is
totalitarian in character. In Europe absolutism pro
duced Communism, Nazism and Fascism, apart from
the Inquisition. In South Africa it gave birth to Apart
heid. The other, with its roots in the humanism of
ubuntu and the New Testament, is democratic, non
racial and egalitarian. The former is exclusivist while
the latter is integrative.

SECONDLY, THE Africans are no longer a culturally
homogeneous people. If one section remains tribal in
outlook the other, which is the majority, adheres to a
way of life which is basically Western in orientation.
By compelling the majority to look to the tribe for
inspiration, apartheid forces the most progressive sec
tion to see fulfilment for itself in a destiny which has
no meaning for it. It compels the new African to belong
to a world in which he is a complete and unwanted
stranger. It denies him the right to shape his life in
accordance with the demands of a culture he has per
fected for himself. It ignores the fact that he is as
devoted to it as the Afrikaner is to his. For apartheid
to force him to abandon what is his is a clear act of
injustice.

THIRDLY, THE emergence of the detribalised section as
the leaders of the African created a somewhat unique
situation. To a very large extent these people owed
their cultural pattern to the presence of the White man.
If he had not come they might probably not have left
the tribe. As a cultural group they had never taken up
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arms against him, not because they regarded him as
having a monopoly of virtue but simply because they
appreciated .rnore keenly what contact with him had
awakened in them. Consequently, the nationalism they
developed rejected racialism. It sought to see the indi
vidual free to make better use of his life.

Because of this the two nationalisms in conflict in
South Africa are not both of them racial. The one
certainly sets the greatest store by race. The other
derives its inspiration from a given set of ideals. Con
trary to popular belief we do not have a solid bloc of
White opinion on the one side opposed by an immov
able Black mass on the other. Dr. Verwoerd and Chief
Kaizer Matanzima are devoted as passionately to apart
heid as African and White Liberals are to non
racialism.

Seen against this background, South African Liberal
ism is not and cannot be a third force between an
organised racialism which exists and another which
does not. It is the logical, perhaps extreme, spearhead
of the humanism which has its roots in ubuntu, in the
New Testament morality of fulfilment and in the demo..
cratic tradition. It translates into action the ideals and
hopes which made agreement possible in Bloemfontein
in 1912. To the extent that it does this it is as legitimate
an offshoot or school of African nationalism as any
other. The Bloernfontein conference wanted equality
and non-racialism. The Liberals do not stop at shouting
about these virtues. They translate them into practical
deeds in their public and private lives. They accept the
ideal of rebirth into a new, larger and more satisfying
destiny. Because of this they have already reached
agreement on ultimate objectives. Black and White
move arm in arm toward a society in which no human
being shall ever again be punished for reasons of race.

If the above theses are right, the relative ineffective
ness of Liberalism would then be ascribable to the
mistaken belief that the Liberals are a White movement
inspired by White ideals and that they are a third force
between Black and White racialists. -As a result they
have placed themselves in the position where they could
function largely as a negative influence, barking up the
wrong tree and often failing to take their rightful
position by the side of the upholders of the cultural
amalgam. Too much valuable energy was spent on the
image of a third force which abantu basesilungwini
had already rendered redundant.

I am a Liberal because Liberalism is the logical pro..
jection into our times of amahumusha's will to make
better use of their individual lives; of amakholwas
determination to identify themselves with the like..
spirited, regardless of race; of the humanism which
abolished slavery in the Cape and, finally, of the realis..
tic statesmanship which upheld the rights of the indivi
dual and rejected racialism at the Bloemfontein con..
ference.

The frontier wars were too near the delegates to the
Bloemfontein assembly to enable them to translate their
aspirations into non-racial collaboration. We are too
deeply involved in the ideological challenges which
threaten the foundations they laid not to realise that
salvation for Black and White democrats lies in their
closing their ranks and in their co-ordinating their acti
vities in ways which apartheid cannot crack.
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IAFRICANAI

Send contributions to Africana, P.O. Box 2068, Cape
Town. One Prize of RI will be awarded for the
best item each month, and two additional prizes of

50c each.

For the second time in three years an organized
boycott against South Africa has started in Sweden.
It concerns the race policy applied here. What the
Swedish people have to do with the matter is beyond
comprehension. In Sweden the Laplander minority
is not treated very well.

There is another reason why Sweden should not
throw stones at the Republic. Statistics show that
extra-marital birth-rate in Sweden is the highest in
the world-leading article in the Transvaler,
quoted The Star [I.H.]

e In a report of a statement on the resignation of Mr.
Hamilton Russell from the United Party Sir De
Villiers Graaff was quoted yesterday as saying that
Mr. Russell's decision had been based on "unexcep..
tionable theatrical grounds."

This should, of course, have read, "unexception
able theoretical grounds."-Rand Daily Mail.

__ The native staff of the 'Star' sent the following
message: 'The African staff express their greatest
sympathy for the death of Mr. D. H. Ollemans, who
passed away this morning ...' Cape Argus [V.G.]

et I endeavoured to tell that table of Americans that,
as far as I could see after only a fortnight among
them, only one side of our problem got into print
there . . . I mentioned that the White man in our
country paid more a head on hospitalisation and
education than any other country in the world did.
They expressed astonishment. By the end of dinner
I was being asked to appear in a television debate
on our problems. But I had to get back home ...
"Guest Columnist" Howard B. Timmins, Cape
Times [S.L.] -

FOURTHLY, THE failure or otherwise of other African
peoples to establish non-racial societies-as a matte~ of
fact indications already show that as soon as the Whites
accept the full implications of non-racial citizenship,
African race consciousness subsides-is not in any way
the proper yardstick by which to tell what the local
African will do if granted citizenship rights. The cen
turies of contact with the White man and the cultural
amalgam have produced outlooks, thought habits,
responses and customs which have almost no parallel
in any other part of Africa.

Most local Africans have outgrown the limitations
imposed by thinking in terms of the tribe. They have
behind them a long-established and tested tradition of
voluntary, conscious movement toward the non-racial
ideal. There is thus a solid bloc of opinion which is
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ready, willing and able to participate responsibly in
running a non-racial government.

The absence of organised anti-Whiteism springs ulti
mately from recognition of the fact that in spite of the
bitterness and humiliations resulting from contact with
the White man, the experience has not been without its
gains. These are such that in a free society the African
would go out of his way to ensure that the White man
stayed here not only because he was human but also
because it was in the interest of the Black man that he

From a

Golden City

An ugly city this: squat and solid.,
Buildings absorb our precious commercial
Commodity, sunlight, and enclose persons
Of an impressive spruceness, who perform
Very regularly the rites of commerce,
Leaving weekends free for leisure.

1t is easy to generalise
And condemn, but I have heard
There are typists, sleek
Durable women, who will
With pride display
Certificates of efficiency
From a business college,
And eye jealously
Their great keyed machines.
The suburbs of the city
Are witness to much content,
I feel, but I do not know
All the people there.

should.
Where the paucity of numbers gives the Afrikaner

Nationalist his sense of insecurity and in that way has
developed in him an exaggerated regard for race,
numerical superiority guarantees survival for the Afri
can. Fulfilment for him is thus not in the direction of
asserting racial rights or, for that matter, of vengeance.
It is in making the best possible use of his life. He
wants to participate in making the laws which shape
his future. He wants to live in a decent house, to have

It is
A question of control: there are men
Who presume to make decisions about
The jlatboys, the typists, myself.
Decisions of much moment, handling
Forcep-like these untidy lives.
Huge structures of legislation form
Which insinuate as easily into
The small brown hut perched
Hopefully across the Kei as into
That white edifice among the trees
Where a little pink man retires
In the afternoon, after, I suppose,
('For I do not know) supervising
Religious mysteries in the city.

We of Africa, inhabiting
The same continent, sharing
The attributes of genital hair
And anger, must very soon
Tumble all the books, allow
The long sentences to blur
Into further grey nonsense
-Matching the colour and texture
Of the wearily trodden
Pavements in this city.

J. W. PRICE

Sometimes,
When SUl111ner has shaped a night
Of an infinite perfection,
Blocks of flats disgorge their 'boys'
From caves on the upper storey
Little dark rooms which surround
The lift mechanism as if it H"ere
S0111e devilish, complaining god.
They gather under a streetlight,
And make music. They also dance,
And sing in a language most melodious,
Whicti I do not understand.
They smile across at me as I
Shuffle past to my rendezvous
In a subtly lit room, where I sip
Imported liquids, and poise
My conversation.
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a comfortable bank balance, to own a car, to be assured
of comfort and security in old age, to be able to give
his children the best possible education and not to go
about insulted because of his race.

Most free African peoples still have to evolve their
cultural amalgams or equivalents of it. For this reason,
their attitudes cannot be a guide to what the South
African will do when free.

FINALLY, THE power reserves the African has been
building within the last fifty years are now reaching
parity with those on the White side. One only has to
look at the hardening of world opinion in the United
Nations on the one hand and the growth of the sabo
tage movement on the other. The emergence of free
African states is one additional accretion of strength
to the Black side.

These developments bring a bloody collision very
much nearer than most people imagine possible. We are
least likely to have a Mau Mau in South Africa. The
necessary conditions for its successful organisation are
to a very large extent not there. The South African
army is well equipped to ferret out guerilla fighters.
There is no longer that coherence in the African com
munity which tribal discipline imposes and without
which no Mau Mau movement can be organised suc
cessfully. There is not even the uncompromising rejec
tion of the White man's culture. People have to feel
that the latter threatens their very survival before they
can be worked up to attack it with the will to destroy.
In spite of apartheid's bid to drive wedges between
Black and White, the overall reaction has been to estab
lish powerful friendships across the colour line and in
many ways to strengthen non-racial bonds. Integration

is going on in the churches at a pace 'which the govern
ment cannot stop.

What we are likely to have, however, is a protracted
campaign of sabotage which would provoke savage
reprisals from the government. There would follow
mass arrests, perhaps some shootings and a few hang
ings. These might in the end narrow down the area
within which explosives would be used.

After that there might develop a wave of bitter politi
cal feeling among the non-Whites which would find
expression in widespread arson. Industry, commerce
and agriculture would then be the main targets. There
might not then be an easy answer to a concerted cam
paign in which every other African with a grievance
and a box of matches in his pocket regarded himself as
a front-line soldier in the fight against race humiliation
or economic exploitation.

When this point is reached, apartheid will be abso
lutely powerless to protect the White man or to change
the direction taken by events. Three courses suggest
themselves where the intention is to stop the drift to
disaster before it gets out of control. There must be a
convincing rejection of apartheid by a substantial pro
portion of Afrikaners. There must be closer co-ordina
tion of Black-White democratic power reserves both to
rid South Africa of Verwoerdism as well as to frustrate
communist attempts to retain the initiative in influenc
ing events on the African side. Finally, the goal toward
which all this would drive would be the establishment
of a non-racial government within the shortest time
possible.

Where these conditions were satisfied there would be
no insurmountable barrier to the solution of our more
complicated problems as a nation. •

Words

Words

Words

WHITE SOUTH AFRICAN Press and radio
response to the Addis Ababa conference
has shown White supremacist on the
defensive against Pan-African opinion
as seldom before. Some English news
papers could do little more than bemoan
the ingratitude of Emperor Haile Selas
sie whom South African troops had
helped to restore to his throne in 1941.
An S.A.B.C. propagandist, Theo Grey
ling , said that as this was the fourteenth
Pan-African or Afro-Asian conference
since 1957, we need not take it seriously.
Why 1957? He could have gone back to
the first, held in London in 1900, and
described by its moving spirit, Bishop
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Alexander WaIters in My Life and Work do not believe that the Whites of South
(New York 1917). It was then that Africa have such a policy. Certainly
W. E. B. Du Bois first used the much neither the non-Whites nor the Whites
quoted words: "the problem of the 20th of South Africa believe that such a
century is the colour line". That very policy exists. Since as DuBois said on
colour line was the thuggee cord pre- another occasion "both blacks and
sented by Die Burger's leader writer to whites commonly see the worst of each
the African nations, in his treatment of other", the very reverse of such a policy
the conference and its charter. Claiming is the generally understood attitude of
that both Mr. Achmed Ben Bella and the Afrikaner Nationalist Government.
Dr. Julius Nyerere had said that there Die Burger's leaders express, in fact, a
should be "a little dying" for freedom point of view about as representative of
in South Africa, Die Burger, argued, in white public opinion as you will find in
effect that there would have to be "big the editorials of Contact or the late
dying", if the Whites of South Africa, Spark.
as "a nation ·of Africa" are "not to be Furthermore, Die Burger and the bulk
allowed their place in the continent." The of White public opinion do not have the
argument was an odd one: that the exact same concent of a White nation in
Afrikaner nationalists were the major common, since Die Burger is alone in
pioneers in the struggle against colonial- claiming to believe that "conditions of
ism in Africa, yet "no one can deny that subordination" must go, as part of the
certain colonialist conditions and pheno- colonialism to be liquidated. (Mr. De
mena prevail in South Africa", but the Wet Nel and his more far-out fellow
"policy of the country is aimed at liqui- theorists only believe it of the Bantu-
dating colonialism". Why do the African stans.) But the common denominator of
states wish to take up arms against a the great mass of South African whites
fellow African power whose policy is is that they are the nation, and that non-
a imed at "liquidating colonialism"? Pre- whites fall outside the circle. This surely
sumably because this has to be done is the central flaw, this mistaken national
"with the gradualness and orderliness loyalty, which propagandists to the
prescribed by our extremely difficult cir- whites. and particularly the Afrikaners
cumstances". Or perhaps because they should constantly expose. •
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