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based on the morality of survival would yield to peace
ful or moral pressures. At the same time they needed
peace and stability to consolidate their unity and build
up their people's power reserves.

Internally, their diplomacy had always been
influenced also by their position of weakness between
the armed White community on the one side and the.
numerically powerful tribe on the other. This balance
of power threatened to keep the non-tribal community
permane.ntly in the position of a third force and in
that way to incapacitate it for moving events decisively
toward its own goals.

In the days when the tribe fought the White man, it
had been hailed as an heroic champion of freedom.
When the majority of the African people rejected its
narrow loyalties, in favour of the humanism of ama
humusha and amakholwa, it could no longer claim
to be the sole champion of the Black man's cause. The
tribe now had a rival in the African united front created
by the Bloemfontein conference.

A BRIEF RECAPITULATION of the historical developments
which led to this situation might shed more light on
the divisions in the African community. The destruction
of African states by the White man left the Black com
munity divided into two groups: the tribal and the
non-tribal. The imposition of White rule meant that
both became involved in the struggle against race
oppression ~ghting from two different perspectives, to
ward two dIfferent goals.

If the tribe became dominant in the African com
munity, abantu basesilungwini feared that attitudes on
both sides of the colour line might be cast in per
manently racial moulds. Two, nationalisms would arise
which would remain irreconcilable because of the racial
factor. The cultural amalgam would then be reduced
to an impotent third force between the racial giants.
This could endanger it and threaten the survival of
abantu basesilungwini.

The first condition of security, next to unity, became
the destruction of the tribe as a factor of political
significance. Once the racial factor was weakened on the
African side the cultural amalgam and its values would
ensure that the alternative to White racialism was race
integration. and not Black racialism. The peoples of
South AfrIca would then be divided into two great
camps: the racialists and the non-racialists. Abantu
basesilungwini would predominate on the non-racial
side. .
~h7 moti,:es behind all this can be stated simply.

PolICIes whIch stressed group consciousness could
threaten the newly-established unity. Emphasis had to
be on those things which people had in 'common,
whether they were Black or White. Where this was the
case, the White oppressor would not find it easy to
revive Zuluism or Sutoism and in that way wreck the
cultural amalgam. Secondly, an unarmed people nursing
a growing unity amidst unparalleled odds could look
for allies only among those sections of the human race
which upheld similar values of life. These were based
largely on the humanism which had brought abantu
basesilungwini into beiRg. •

(To be concluded)
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COMMENT
Self-Sabotage in
South Afr~ca

'''IS IT A GOVERNMENT by 'mad babies'?" queried WaIter
'Crondike, relinquishing all attempts to be objective as
he and the viewers of Britain saw photographs taken
minutes after the Sharpeville massacre.

The South African government has good grounds for
its angry protests in Britain and New York on the show
ing of this documentary. The film is damning. It sweeps
aside any lingering doubts that "apartheid isn't wholly
bad".

The commentary was not completely objective, but it
was factual. What better introduction could one have
than a view of the Kruger National Park, followed by a
view of a location, and the explanation that "there are
special reserves for the animals and there are also
special reserves for the blacks?"

We were spared a list of what the white man has
done for the black man: indirectly paid for by his
,exploited labour. But we ·were not misled by that omis
sion. For it was not the evil days of death in Sharpe
ville and Langa, nor the courageous words of Patrick
Duncan and Chief Lutuli, that made this film such an
outstanding indictment of apartheid; it was the words
of the Nationalist Party Ministers themselves, as in all
seriousness they explained their viewpoint and rationa
lised their actions with the perverted logic of madmen.

Dr. du Plessis, with the racial fanaticism of de
'Gobineau, maintained that, "Peop~e have different ways,
of life, different definitions of happiness, different hopes
and fears. Apartheid is not only sound policy, but ethi
cal and just." Certain moments approached comedy.
Mr. Vorster defined a pass endearingly as "a neat and
handy book"· in which the African can keep the many
documents he is otherwise "prone to lose". He sounded
like a social anthropologist who has discovered a new
'racial trait' of the Bantu. Mr. Vorster-or should we
call him Father Vorster-then enlightened the commen
tator on the corporal punishment which 17,000 men
receive each year. "I was caned by my father, weren't
you caned by yours?" he asked softly. Paul Sauer gave
;a ne·w interpretation of democracy . . . "yes, it is a
complete democracy, in so far as those people who have
a vote, exercise it."

Opponents of apa!theid had their say. Chief Lutuli,
Patrlck Duncan, OIIver Tambo, Helen Joseph, Arch
bishop de Blank. Their words carried conviction but
lacked impact. There is nothing quite so impressive as
the verbal suicide of the Nationalists. Perhaps this was
another manifestation of what Relen Suzman ascribed
to them in the film: "their peculiar form of death
wish." •

A review, by a South African living in London, of
the film Sabotage in South Africa, made by the C.B.S.
and presented on television in the United States,
Britain and other European countries during March
and April.
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