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Providing for Revolution
of official terrorism were still to come, we wrote
last year, after the passing of the first General Laws Amendment
Act. The second has now brought them nearer. Next year will
probably see further powers .given to the police and mQre rights
taken from the people.
As every opposition spokesman has said, these new powers solve
no problems. Nor are they "emergency" powers to deal with a
localised or temporary threat. They have been put on the statute
book, unlike the emergencies of 1913, 1922 and the two world
wars, because the Governme-nt knows that the situation they are
meant to deal with will be with us as long as the Afrikaner
Nationalists rule South Africa. There is to be no return to normal,
no arrival at a stage when these powers can be scrapped.
The Government has in fact equipped itself with the powers it
needs to put down the inevitable risings and rebellions that its
policies must provoke in the coming period.
THE FULL RIGOURS

THE IMPLEMENTATION of these policies is its attempt to stave off
the end of white power and privilege. If jt fails to implement
"positive apartheid", it will soon be overwhelmed by the encrouching pressure of African aspirations. This means that South Africa,
under the new laws, will not be another Spain, with decades of
more or less peaceful dictatorship ahead of it-a few thousand
political prisoners to explain, the rule of law no more, but with
Dr. Verwoerd and his, successors still ruling. The reason for this
is that the policies it is obliged to set about trying to implement
are such as to goad the oppressed people of South Africa into a
mood of revolution wh~ch will make the Poqo movement of 1960-3
look very small.
.
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IN THE WESTERN CAPE Province over 100,000 Africans are facing
enforced migration back to a dying way of life they had left
behind in the "reserves". It is the enforcing of this migration that
is causing the temper of ·their opposition to rise faster than any
revolutionary Con.gress or Party could do-the gaolings, raids, fines
for minor pass offences, the separation of husbands and wives and
children, the terrible waste of hard-earned savings by a thrifty
people forced to travel 1,500 miles in fruitless attempts to "seek
work in the proclaimed area", the constant goading by baaskapminded officials and police. This apart from the bitter emptiness
facing those who have finally been imprisoned in their unwanted
"homelands".
The fate they are facing is soon to be made real to millions of
others in the country as a whole. And for the millions who are
left, there will be the paid-slave status of the new Bantu Laws
Amendment Act, as harsh a fate as exile to Bantustan.

(conNnued on page 80)

The New
Economic Orders
The choice before tropical
Africa is wider than
c, Capitalism or Communism"

A.

P.

WALSHE

Africa lie the predominantly
rural and subsistence economies of the newly independent African States. During the· late 1950's and early
1960's a unique transfer of power has occurred. Britain's
long-term expectation of eventual independence for
her colonies has been transformed into a short-term
scramble to withdraw from colonial status. France
under de Gaulle has switched from the old concept of
a French Community to something more akin to the
loose British Commonwealth, and the associated states
of the Common Market have established a new relationship, not with France but with 'the six'. Belgium,
under the pressures of world opinion and of African
nationalism, panicked in the Congo and reversed, virtually within months, a colonial policy of the strictest
paternalism. Portugal alone maintains the old line,
which in this case is that the overseas territories are
part of the "mother" country. Diverse reasons exist
for this ra.dical political shake-up in tropical Africa,
but the basIc fact persists that while a unique transfer
of political power has occurred, there has been no
political counterpart, no economic revolution keeping
pace with political change.
TO THE NORTH OF SOUTH

had a distracted contact with
Africa. Firstly, World War I occurred then the great
~epression of the .1?30's and finally' World War 11
Intervened. In addItIon the contact was conditioned
by the attitude·s of Western capitalism to economic
development, attitudes which have not seen a respons~bility for economic development as part of the functIon of goo~ government. A gentle but not reforming
care for agrIculture, characterised the colonial adminfstrations and if an export sector came into existence it
was usually at the initi~tive of foreign companies; for
example the copper mInes of Northern Rhodesia or
the foreign trading companies of West Africa which
exported that region's cocoa before the establishment of
Coco~ Marke.ting Boards. Tropical Africa has been
desc~lbed as Is~ands of economic activity in a sea of
subSIstence agrIculture. This largely fits the situation
today where poverty, ignorance and disease remain
the scourges faced by the new nationalist regimes; re-

gimes that have inherited economies nowhere near the
point of continuous economic growth.
The new atmosphere is one of 'economic development', of hoped-for or expected economic growth; and
the first. responsibility of the new governments becomes
the support or initiation of some kind of development
plan. This new responsibilty of government for economic growth· was appearing before the political transfer
of power~ but. it is essentially a post-war phenomenon
and characterises the new nationalist regimes rather
than the colonial administrations.
With hindsight it is easy to criticise the economic
efforts of the colonialists, but it is perhaps more perceptiye to note the world context in which the Atlantic
powers have evolved to economic maturity. Western
economic development has been dependent on private
enterprise, for although governments came to play a
moderating role of s~bstantial importance, these governments never considered it a major responsibility to
co-ordinate and assure the overall growth of the
economy. Indeed it is only since the late 1930's that
Western governments have come to accept the maintenance of something like full employment as a central
responsibility, and only very recently can one discern
a hesitant movement towards some sort of responsibility
for the overall rate of growth in the economy-witness
the recent fumblings in Britain towards national coordination for growth, as in the advisory National
Economic Development Council. The point then is that
the Colonial Powers took into Africa attitudes to
economic development which had been inherited from
the pattern of 'Western capitalism', and these attitudes
were not conducive to rapid development in the subsistence economies of tropical Africa.
GIVEN THIS BACKLOG of colonial
post~war context of a shrinking

inactivity, and in the
world, the Cold War
and increasing African self-conciousness, there has been
a sharp change of atmosphere. The new nationalist

THE COLONIAL POWERS

P. W A L SHE, Visiting Professor of Economics in Notre Dame University, Indiana, previously
lectured at Plus XII University College, Roma,
Basutoland, after taking his degree at Oxford.
A.
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regimes wrestle wIth stagnant economies and try to
create the pre.-conditions for continuous g.rowth. Go~
ernment, it is said, must exercise the major responSIbility for change, and this may well be a practical
reaction to a depressing economic situation. Africa in
the 1960's is not in a position comparable with that
of Europe in the, late eighteenth and nineteenth centuries. Indigenous private enterprise is not going to
transform the economic order and produce continuous
growth.
In discussing the economic orders envisaged for
tropical Africa It is sometim~s fal~ely sugges,~ed t~at .the
choice open to the new regImes IS one of CapItalIsm
or Communism". This is a misleading approach, for
neither the western patterns of capitalist growth nor
the Communist systems of complete centralisation are
in fact open to these areas. Rat~er .there is a m~jor
responsibility for Government, whIch IS not the equIvalent of a long-term commitment to a Marxist pattern,
nor is it a deliberate crushing of private entrepreneurial
growth.
The efforts of the underdeveloped countries of Africa
to encourage growth must not be compared with the
historical pattern of economic development in Westem
Europe; nor should an insight be sought via glib references to the startling changes in Australia, North
America or even South Africa. Western Europe inherited three centuries of 'commercial capitalism' when
new attitudes of' gain and profit came to permeate
society, when domestic and foreign trade· steadily expanded and when new social, political and economic
institutions came gradually into existence. The "new
areas of settlement" are also peculiar cases, for
Australia, North America and South Africa were
instances of massive population movements from
Europe into relatively underp~pulated ar~as. W~th this
population movement went attItudes, cal?Ital, skIlls .and
institutions which re-established growth In the "capItalist" tradition. Government, it is true, took certain
initiative.. but still the major responsibility for growth
rested on private enterprise. Now in the second half of
the. twentieth century the present underdeveloped areas
of Africa and Asia cannot be expected to conform to
these historical precedents. A new urgency for growth
exists and traditional indigenous populations have to
be encouraged and cajoled into new attitude~, met~ods
and institutions to give some hope of fulfillIng heIghtened expectations whetted by politica~ change. In th~s
new context, with examples of contInuous economIC
growth in the West and in Russia to sI?ur ~h~I? .on,
the African governments must take major InItIatIve.
This commitment occurs quite independently of any
ideological preference, such as for 'African Socialism.'
Government must take major initiative in encouraging
improved agricultural methods and perhaps land reform,
in providing th~ infrastru~ture of tr.ansport, P?wer ~nd
possibly educatIon, and In some Instances In taking
the initiative in manufacturing industry too, for example
through the actions of Industrial Development Corporations. These initiatives in turn will create circumstances in which local entrepreneurs can be encouraged,
or tolerated, depending on polit~cal ju~gements.. So~e
working arrangement with foreIgn prIvate capItal IS
also likely. This foreign private capital however shows
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no signs of flowing in transforming volume to the
world's present underdeveloped areas. There is nothing
comparable with the private capital moyeme~t that
gravitated to the 'new areas of settl~ment durIng the
nineteenth century and early twentIeth century. The
present capital movements to Asia, Latin America and
Africa are very largely bilateral in nature: governments
of developed nations make loans and grants to governments of poor nations. Private. capital now. plays. an
important but esse.ntially margInal .role, w~ile. cal?Ital
moving via international and multIlateral InstItutIo~S
remains a minor proportion of funds. Here the.n IS
another area where African governments must delIberately seek to obtain foreign resources and must assu~e
responsibility for their channelling into new capItal
accumulation.
In reality a pragmatic approach to development is
required and is being adopted. C~nsiderable government initiative is clearly not an apIng of the Western
growth pattern, nor is this government responsibil~ty.
the first step to an inevitable copying of the SovIet
system. African Nationalism is not Marxist. It i~ a
genuine national mov.ement o~ mov.eme~ts. ~arxlsts
might attenlpt to use It, but. thl~ ~atIonahsm IS ~.ssen
tially an interim stage in theIr VISIon of world hIstory.
(The author has yet to meet an African Nationalist
who looks upon himself as an "interim stage" for any
form of colonialism or neo-colonialism.) The very
nature of African Nationalism should therefore waIl).
one against any easy assu~ption that the. futu~·e
economic orders of the ContInent must graVItate In
their institutional structures to Capitalism or Communism. The central point of this commentary is that
quite apart from any ideological com~itment .by
African leaders, the governments of tropIcal. AfrIca
must make a good deal of the economic runnIng, yet
paradoxically they cannot (e~en if they wishe~ to)
establish a centralised economIC order on the SOVIet or
even Chinese model in the next decade or so. There is

8 JUNE 1963
EZEKIEL MPHAHLELE
The Negritude Phase
PETER WARREN

South Africa's Military Fu·ture
HARRY STREEK

White Schoolboys and Politics
HChief Sabata" by Randolph Vigne was omitted
from the 27 March issue owing to the author's ban.
HMoshi and Addis" by Siegfried Thale was wrongly
advertised for this issue.
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not the administrative power to do so, and the
peasantry is unlikely to be pushed around by weak
bureaucracies. Like the capitalist economic systems of
the West, centralised economic models on the Communist patterns are not within the present range of
choice facing tropical Africa.
WHAT THEN IS LIKELY to be the trend? Rather than
adopt the misleading approach of HCapitalism or
Communism" one should recognise that a variety of
institutional arrangements is open to the gradually
emerging modern sectors of these' underdeveloped areas.
"African Socialism" has not as yet matured into an
easily recognisable policy, but in pursuing economic
development and social justice African countries may
yet provide. the world with examples of economic relationships which avoid the harsh exploitations of the
Western industrial revolutions or the severe exploitations inherent in Communist economic growth. It is
tru~ that increases in consumption must be checked in
any economy order if growth is to occur. Britain
achieved this in t~e nineteenth century by channelling
profits into the hands of a few who then reinvested
these funds. Russia kept, and keeps, wages low and in
effect syphons off large 'profits' for state industries.
These in turn are reinvested.
In Africa saving will also be painful, particularly
given a growing realisation of high standards elsewhere.
A flow of 'savings' might well have to be forced by
Government taxation, and one hopes that there will
be supplementary foreign aid resources for investment.
What is relevant here is that, even if there is a painful
process of checking consumption by encouraging and
forcing savings, the economic institutions of African
society need not conform to Capitalist or Communist
precedents. For example, the, relationships between
government, foreign companies and any indigenous
entrepreneurs that emerge, can be deliberately structured for co-operation. The traditional western gap in
consultation between t~e private sector and government
need not be accepted. The private sector and government may well discuss development plans, deliberately
integrate their efforts and accept mutual responsibilities
for growth. (Perhaps something like this is already
beginning to occur in France and India.) Within
industry too a variety of structures is possible. Profit
sharing, worker ownership and co-operative structures
in agriculture may be the hallmarks of the economy
rather than the archaic divisions of employer and
employee inherited by Western economies, or the stifling
and inefficient weight of government that characterises
the Soviet system.
In short, there are alternative institutional possibilities
in encouraging the growth of new economic orders in
Africa. Government agencies for development, nationalised indu.stries, decentralised decision-making in
industry and agriculture can live together in institutional
forms which the peoples must themselves establish and
give character to. Africa has a long tradition of communal responsibility which can spread from the tribe
to national and regional societies. Given this deep sense
of communal responsibility the world may have much
to learn from the deep concern for social justice which
is usually a part of Mrican Nationalist movements. •
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Modern Myths
of Africa
J.

KIRK

SALE

TI-IE MYTH OF AFRICA as a continent of primitive savages
-its history unrelieved by sophistication, culture, or
civilisation until the advent of the Europeans-is now
so well established in this country that it is likely to be
decades before it is uprooted. Yet until it is, Americans
will continue to make serious mistakes about this
"emerging" continent. And, more immediately, they will
continue to regard the American Negro as 'the inferior
product of an ~nferior heritage.
Research on the often impressive history of African
civilisation has blossomed in the past few y~ars, largely
under the impetus of the new African nations themselves in their search for legitimate, clearly non-European roots. But from all the effect that it has had on
the journalists. historians, book reviewers, and th~
public at large, this work might as well have been done
on a different planet.

TAKE THESE FEW recent examples of those self-nominated "experts" who, by ignoring the facts of Africa,
are nurturing America's myths.
Stuart Cloete, in the New York Tbnes Book Review
(August 5):
"Until the white man came, there had b~en nothing
new in Africa for a thousand years. Wars, floods,
famines, slave raids were all accepted as natural
events."
John Gunther (one of those lucky few to have built
a reputation as an expert from a single, thoroughly
inept book).. in H()liday (April, 1959):
"When the British arrived in East Africa the Bantu
aborigines still, for the most part, 'had their tails up
in the trees'."
'T. WaIter WaIlhank, history professor at the University of Southern California, in his Contemporary Africa:
"Africa is a land with little or no history. South of
the Sahara the indigenous peoples cannot look back
on any golden age, on any truly great civilisation."
Lord Milverton, a postwar Governor of Nigeria:
"For countless centuries, while all the pageant of
history swept by, the African remained unmovedin primitive savagery."

utter nonsense. It ignores the rich and
literate empires of the western Sudan, the sophisticated
art of Benin or the Congo, the centuries-long trade of
the East African coast, the extensive gold and iron

ALL OF THIS IS

J. K IRK' SAL E, a forlner editor of The New
Leader, New York, recently returned from a year
in Africa as a free-lance journalist. This article has
also appeared in The Village Voice, New York.
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mining industries of Central Africa, the advanced religious and social systems found throughout the continent. It ignores, in short, the history of Africa.
But pick up any ~.L\merican newspaper or magazine
and there, lurking under the surface of any article on
Africa or on the Anlerican Negro, sits that image of
the primitive, savage black man. It is no wonder that
virtually every American-even (or should I say "especially"?) the American Negro himself-is steeped in
the vulgar ethnocentric myths of Africa.
Strange as it may now -seem, the myth of Africa's
brutal and uncivilised past was not established until
the beginning of the nineteenth century. For 350 years
before that the E·uropean saw only that the African
way of life 'was different from, but not necessarily inferior to, his own. The sixteenth-century Portuguese did
not think of Africans as "savages"; they noticed instead
that they were very much like people they had left in
Europe, wearing their swords, for example, "on the left
side, as we do, in sashes of coloured stuffs like gentlemen." And if they learned of a bloody tribll battle or
despotic chief, they would not think it out of the ordinary, for had they not themselves come from a continent
with its own battle scars and petty tyrants?
IN THE NINETEENTH century, however, the pattern
changed. First, of course, Europe was moving into a
technological world-and if it could still send a sixyear-old child to work in a factory for eighteen hours a
day, it could also point to material benefits on a scale
which had never before been seen. It was not long
before the European mind began to believe that
material accoutrements and civilised culture were synonymous.
Second, and more important, Europe needed a few
ready myths to clothe its naked desire to extend its
economic, religious, and political hegemony throughout
the world. Thus it was convenient for colonial administrators and zealous missionaries to create the fiction of
an African eking out a life that was solitary, poor,
nasty, brutish, and short. Shaw described this process
best:
"When the Englishman wants a thing he never tells
himself that he wants it. He waits patiently until there
comes into his mind, no one knows how, a burning
conviction that it is moral and religious duty to
conquer those who possess the thing he wants. . . .
When he wants a new market for his adulterated
Manchester goods, he sends a missionary to teach the
natives the Gospel of Peace. The natives kill the missionary; he flies to arms in defence of Christianity;
fights for it; conquers for it; and takes the market as
a reward from heaven.~'
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BY THE BEGINNING OF THIS CENTURY the myth was firmly
established. Not only \vas Africa a primitive continent
that we whites just fortunately resurrected from a morass of sin and sloth, but its descendants in America
were as inferior as their ancestors-a simple, docile.
brutish lot, with an amazing sense of rhythm, perhaps,
but obviously endowed by God with certain inalienable
handicaps, among them stupidity and incompetence.
Today, then~ the American who views Africa or
American Negroes does so through a jungle of centuryold fables, fictions, and fabrications. Let us try to cut
down a few of them.

The Missionary-in-the-Pot Myth
THIS PRODUCT of the cliche-ridden cartoonists is now so
much a part of the American picture of Africa that it
seems unlikely that facts will wash it away. But here
they are, anyway.
Out of perhaps 400 missionaries who went into East
,and Central Africa before 1900 (that is before European
governments established control), few~r than ten were
killed by Africans, and then not to satisfy a menu but
to prevent white encroachment in sovereign black territories. There is no evidence that any of those killed were
eaten, even by those comparatively few tribes which
practiced cannibalism; it is absolutely certain that none
was· ever boiled alive in a large iron pot, since none of
the iron pots found in Africa is .,big enough to hold a
man.
It would pay us to remember the words of David
Livingstone, the forerunner of all the missionaries:
"There is perfect security for life and property in the
interior. ~,

The llliterate-Thus-Stupid Myth
didn't even have an alphabet," the white
South African will tell you, "and that proves they're
stupid." The simple fact that Africa's withering climate,
voracious insects, arid. non-acquisitive tribal systems
militated against the establishment of written languages
is thus enlarged into a conviction that the Africans are
incompetent. Actual~y, ho-wever, elaborate and often
reliable oral records have been kept by practically every
tribe, and at least three tribes are now known to have
developed their own original systems of writing; for
purposes of comml:lnication, the often-mocked talking
drums proved superior to any other means short of
radio.
More<?ver, where the Arabic alphabet penetrated into
Negro 'Africa, it was used with great distinction by
Africans. A seventeenth-century poem in Swahili (an
African language which used modified Arabic characters) has been called "the equal of the 'Divine Comedy'
in image and power," and two invaluable works of
history by Africans of Timbuctu in the fifteenth and
sixteenth centuries stand as important works of scholarship today. In fact, Timbuctu in the Middle Ages was
the centre of one of the finest Moslem universities in
the world (run, taught, and attended by Negroes), and
one of its professors reported just before his death in
1607:
"WHY, THEY

6S

"Of all my friends (in Timbuctu) it was I who had
the smallest library, and I possessed 1,600 volumes."

The Natives-are-Restless Myth
COMING TO A continent where they succeeded in disrupting both the long-established, prosperous trade and the
stable balance of political power, the Europeans then
wondered why they saw so many African tribes fighting
each other and concluded that it was their moral duty
to bring peace and harmony.
In truth, of course, before the Europeans came Africa.
had known many large and well-governed empires in
which tribal warfare was a good deal less frequent, _and
less bloody, than in medieval Europe. Moreover, tribal
warfare was traditionally designed to minimise· rather
than maximise death. While medieval Europeans often
fought "more like wild beasts than. soldiers" (as one
historian has put it), the Africans conducted warfare
within carefully observed limits: it was traditional not
to encircle an enemy (so that, if losing, he would run
away rather than keep on fighting and cause more
casualties), and to begin battles a few hours before
darkness (so that the losing side could withdraw, relatively unhurt, under cover of darkness).

The White-Man's-Burden Myth
THAT MUCH-BANDIED notion of "bringing civilisation to
the natives" fades when confronted with reality. Here
is a partial record of Europe's job of "civilising" Africa.
Duarte Barbosa, a Portuguese explorer, reported in
the early sixteenth century:
"The king (of Kilwa, an East African port), for his
great pride, and for not being willing to obey the
king of Portugal, had this town taken from him by
force, and in it they killed and captured many people"; at Mombasa, he records, "the country was
ravaged, and much plunder was carried off from it";
the city of Brava, "a place of trade, has already been
destroyed by the Portuguese, with great slaughter of
the inhabitants."
A,fter just fifty years of Portuguese "civilisation," the
booming ports of East Africa were reduced to rubble.
In 'West Africa, likewise, the dominant interest of
Europeans was· not to bring in civilisation-but to take
out slaves. At a conservative estimate the European
"civilisers" removed some 4 million slaves from the
continent in a period of 400 years; and while the lush
profits from'this trade were building the plantations of
the Americas and the shipping cities of Europe, Africa's
once-stable lands were being tom apart.

of the king of ancient Ghana and his fabulous golden
riches; lbn Battuta (1350) writes of the Africans' adherence to law and mentions that they "have a greater
abhorrence of injustice than any other people"; Leo
Africanus (1510) reports on the cultured cities and the
"great store of doctors, judges, priests, and other learned
men."
We also know of the East African ports and the
interior kingdoms from which they drew their trade. El
Masudi (955) speaks of the interior tribesmen who
"have chosen their king to govern them with equity
(and who must not) depart from the rule~ of justice."
Duarte Barbosa (1510) details the extensive commerce,
including the· "great trade in gold." Joao de Barros
(c. 1550) writes of the riches of the interior kingdoms
and of a palace "so rich and magnificent . . . that it
may be said to vie with that which distinguishes a
monarch of the East."
In short, we do have records of many aspects of
Africa-its politics, its trade, its riches, its governments
-which attest not only to Africa's history, but to the
grandeur of that history.

The Continent-Without-a-Civilisation Nlyth
THE CRUDE ETHNOCENTRICITY of the West has, of course,
been battered often in recent years, but generally it
remains as fil'm as ever when focussed on Africa.
African art is still called "primitive art" despite the
ample evidence of its high sophistication; William Fagg
says simply that "it has come to be regarded very
highly among the world's great art traditions" (by artists and art historians, of course, not by the public).
African religion is usually dismissed as "crude demonology" by those who know only that they don't understand it; those who, like Janheinz Jahn, have bothered
to study it feel that it could well add something to our
own religions, "by enlivening and making meaningful
once more (the West's) one-sided mat.erialistic orientation in human relationships." African governments are
often thought of as "savage dictatorships," despite the
abundant proof that they not only established rules of
law but lived by them and that they were democratic
sometimes to the point of inefficiency.
Indeed, ·whatever one wants to encompass in the term
"civilised"-short of the dubious "civilised" aspects pf
modern technology-he will find it in Africa. Given its
particular problems and its particular solutions, Africa
evolved civilisations that were easily the equal of many
of those in medieval Europe, and in some respects-in
its adherence to codes of morality, in its respect for
systems of law, in its emphasis on the importance of
society-it might even be said to be superior to the
world we know today.

The Continent-Without-a-History l\1yth
RECORD OF Africa's rich past, though far from complete, is there for anyone interested enough to look. We
know of the kingdoms of the western Sudan, lasting
from the third to the sixteenth centuries, from the writings of medieval Arab travellers. El Bekri (1067) tells
THE
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AFRICA-AND ITS DESCENDANTS-have suffered badly
from the· ignorance of those trapped unwittingly in the
jungle of myths. Africa, of course, will eventually be
able to recover from this sad failure of the West, for it
is strong, eager, and extremely dedicated.
But-and this is the important point-Will we?
•
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The Two
Moralities-IV
Non-racial African unity, based on humanism and
the new cultural amalgam, develops in. opposition
to tribalism and the Whites' morality of survival.

JORDAN

K.

NGUBANE

[In the three parts of this ·monograph already published,
Mr. Ngubane has described the birth and development
of the White man's desire for security and survival, and
t'he African's yearning for fulfilment. The refusal of the
first to be reconciled with the second is the obstacle in
the way of the Black-White unity that is needed if
events are to be moved away from disaster in South
Africa.
The White lnan's morality of survival was formed
during the long period of his trek, a movement seeking
freedom for t'he group, the race or the class, and not for
the individual. Interacting with this have been the
effects of the "African Great Trek"-away from the
tribe, in the bid to enable the individual to make better
use of his life.
The final Part, containing the political conclusions,
based on the author's argument, will appear in our next
issue-EDIToRS]
SOME SPOKESMEN OF APARTHEID .ascribe to English
influences the African's bias in favour of fulfilment for
the individual. This argument falls down at two
points. The tribe had evolved its own tradition of
humanism when Jan van Riebeeck arrived at the Cape.
It is true that it was cold and somewhat aloof, lacking
the warmth of its Christian successor. The African
tribe was not unique in this respect. Pagan Greece and
Rome had humanistic concepts with which the tribesman's can be favourably compared.
Secondly, absolutism and humanism had been
polaritics in Europe. The former had produced the
Inquisition. One reaction to this had been a determined
and sustained campaign to assert the rights of the
individual. Even without the British, the humanism of
the tribe would in time have combined with the New
Testament's emphasis on the importance of the individual to create a significant reaction against DutchHuguenot absolutism.
The British came in on the African side, as had
been the case among the settlers, to accelerate a process
which was already moving in a particular direction.
Their emphasis on the rights of the individual, limited
as it was in the circumstances which prevailed in the
nineteenth century, made them the natural allies of
those in revolt against absolutism and its use of race
to preserve itself. The man in flight from the tyranny
of the tribe or the one rejected and despised by the
Chosen People had no alternative. He saw in the
British a people he could regard in some ways as
kindred spirits.
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The Dutch-Huguenot Trek was at its height between
the years 1834 and 1838. That of the Africans reached
its highwater mark after the discovery of gold and
diamonds. The rapid industrialisation which followed
attracted large numbers of Africans from both the
tribal reserves and the mission stations. All roads
seemed to lead to the towns where amahumusha had
held their own in the new environment for a long time.
The influx of the pagan and Christian newcomers
into the urban areas created complicated sociological
problems as much for amahumusha as for the municipal authorities. The new arrivals did not know the
ways of the to\vnsman. Both of them despised him, for
different reasons. The Christians regarded him as a
virtual renegade with practically no morals. The tribesmen viewed him with suspicion. He had become a
Black European. As was to be expected, the tribesmen
had no time for amakholwa as well. They wanted to
lead their own life, segregated from those who had
gone over to the side of the White man. They wanted
nobody to intrude into their closed society.
How did a White m.unicipal authority have to provide
accommodation for people with such divergent outlooks
and interest? If it made provision for the social distinctions, an elite could emerge to spearhead the revolt
against absolutism and White domination. It decided
to lump them together in the locations where compulsory levelling broke down some of the barriers dividing
them. It would be easier to control their lives and their
movements in conditions where a Black doctor of
philosophy lived next-door to the grave-digger, ina
similar house with exactly the same dimensions and
facilities. The. Pass Laws and a vast army of police
kept order in the locations.
The Christian missions sailed into this situation to
make things easier for the converts. They established
schools into which they admitted children from all
sorts of cultural backgrounds. In their churches they
drew no distinction between Zulu, Xhosa or Suto converts. Cultural homogeneity was emphasised and lingual
differences played down. Zulus, Xhosas and Suto
attended the same church services. In time intermarriage
created a new, non-lingual type of African.
These developments reinforced the solidarity of the
Christians, gave increasingly definite direction to their
attitudes and confirmed them as the new leaders of
the African community. The materialistic preferences of
amahumusha lost some of their drive. The tribesmen
did not allow· themselves to be affected too deeply by
these changes. A few crossed the cultural line but the
majority stuck to their ancient ways and customs. We
shall return to them shortly.
By not recognising the stratifications in the African
community, industry and commerce~ t~e racial laws
and the location system helped greatly to break down
K. N G U BAN E ,
journalist, former
editor of the Ilanga laseNatal and Indian Opinion,
vice-president of the Liberal Party of South Africa,
attended the All African Peoples' Congress at
Accra in 1958, and was chairman of the continua-lion committee of the African Leaders Conference
held at Orlando in 1961. This article is Part IV of
a serially published monograph.
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the lingual and other barriers separating one group
from the others. They encouraged the merging of the
urban and amakholwa patterns of culture into a new
amalgam. The idealism and consistency to purpose of
the converts combined with the realism and eclecticism
of alnahumusha to produce an altogether new way of
life.
The tribesmen did not like the cultural fusion. They
stood aloof and continued to regard themselves as a
separate group. They called themselves abantu basemakhaya (the people who belong to where the homes
are) to distinguish themselves from amakholwa and
amahumusha. They lumped the last two together and
referred to them as abantu basesilungwini (the people
who belong to the White man's world).
Apart from language, colour and race oppression,
the tribesnlen had little in common with abantu basesilungwini. They segregated themselves from them. They
ate, drank, dressed, thought and lived differently. Their
manners and their marriage, birth and death ceremonies,
together with their sexual habits, were -different. In contemptuous moods they described the detribalised
Africans as amakhafula, the africanised version of
kaffirs.
Even in their attitudes to the race question, they saw
the situation in a different light. The tribe had always
had the land ·and the numbers in its fight with the
White man. It had opposed him as a racio-cultural
entity. It nad seen him from the perspective of the
group. It did not accept him as a permanent member
of the South African community. It did not feel
indebted to him for much. It did not worship his God;
did not speak his language and had no cultural links
with him. As a result it preferred heroic solutions to the
realistic· of abantu basesilungwini. It did not think in
terms of integration. It looked forward to the day when
the White man would be pushed into the sea.
By th~ middle of the nineteenth century the African
community had been divided into two distinct cultural
groups: the tribal and the non-tribal. They moved
along different routes to- different destinies. By the end
of the century the majority had been pushed out of the
tribal pattern to embrace the cultural amalgam.
The changes which had transformed the first Hottentot into a stranger among his people continued to
wreak havoc on the tribe. The stream of such deserters
never ceased to flow. In time the tribe decided to·have
its own schools. The process of change goes on to this
day. One result is that the· tribesmen· are now in the
minority in the African community.
About one third of the Africans lead a non-tribal
existence in the urban areas. Another third is ·on White
farms. Only a third remains in the tribal areas or
reserves. The latter are divided into two groups~the
tribal and the mission.
The Boor Great Trek reached its moment of fulfilment in 1910 when the Union of South Africa came
into being. Then, the English and the Afrikaners agreed
to come' together to present a White united front
againts the African. The principle on which the White
front was established was· that the White man should
b~ the master. This was the logical climax to which the
tradition of absolution had moved events from the time
when Jan van Riebeeck set his foot on·. South African
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Since four glamorous young women began work as
wine stewardesses in Hillbrow, Johannesburg, hotel
business has more than doubled, with men drinkers
very much in the. majority. This is the first time in
South African hotel history that stewardesses have
taken the traditional place of men or non-Europeans
Sunday Express, Johannesburg.
Testers, Receptionists, and Foremen are ·now some..
thing of the past. The 1963 name for these personnel
will be "Service Supervisors". One Service Supervisor is in reality the Tester / Receptionist / Foreman
-Atkinson's Moto.rs circular, Cape Town [C.C.]
A Katangese African trooper was ordered to take a
machine-gun which was threatening their position.
He made -several attempts but each time he pulled
back. Finally an officer said: "What's the matter
with you? Why don't you take that machine-gun?"
Said the trooper: "I can't, sah. Not right nowthere's a White gentleman using it."-"Stoep Talk",
The Sta.r, Johannes~urg.
Tanganyika Vice-President Rashidi Kawawa re·turned to Cairo today after spending a day in
hospital. He was nearly suffocated when air-conditioning in his closed limousine ceased to function
on Wednesday-Daily Nation, Nairobi [R.F.]

'Hunger leads to delinquency'
PLEA TO REINTRODUCE SCHOOL FEEDING
-Cape Argus headlining [R.G.]
Luck-luck is not something absolute, it can be
influenced. Buy PERSIL, and you get not only the
best washing powder of all, but a chance to win a
Refrigerator or tickets of the National Lottery!The Ethiopian Herald.
Hard-working, honest houseboy wanted. Must be
European-recommended. Ring 27381. ext. 14, mornings-East African Standard.
The provision of facilities to meet the needs of
Coloureds in the intensive farming areas of part of
the Cape Province was recently announced by the
Minister of Coloured Affairs, and of Community
Development and Housing, Mr. P. W. Botha . . .
Villages would be established at suitable places . . .
Labourers on adjacent farms would be housed there
... The statement said that the arrangement would
counteract migration to the cities and ensure a permanent and efficient labour force ... The scheme's
advantages, among others, were that farmers on
small farms would not have to use valuable land
for housing their labourers-South African Digest.
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soil; the inescapable result of thinking in terms o~ the
group and not the individual.
Two years later, the African Great Trek took its
climatic turn. The leaders of the cultural amalgam were
alarmed by the fusion on the \tVhite side. Union meant
a major triumph for Afrikaner diplomacy; for absolutism, group consciousness and that mind which judged
men in terms of race. In an environment where these
were the dominant influences the area of freedom for
the Africa ~ould be narrowed. The humanism from
which the cultural amalgam had derived its inspiration
would be endangered. In the end the amalgam had
derived its inspiration would be endangered. In the end
the amalgam would be destroyed.' Tribalism would
rear its head and the ideal of rebirth into a new destiny
would pass on to history.
Union meant, also, that the intellectual and economic
resources of the English would be harnessed with the
vigour and numbers of the Afrikaner to'create a formidable barrier to the new African's march to fulfilment.
serious threat abantu basesilungwini had faced, apart from annihilation by the tribe.
They were not armed. They did not have many friends
on t1}e White side. They turned inwardly and sought
within their bosom the indestructible power with v/hich
to meet the 'new threat. They found it in the ideal of
rebirth; in the values of the ·cultural amalgam and in
the way of life they had evolved for themselves somewhere between the tribe and the White man.
To meet the new danger, two conditions had to be
satisfied. The ideal of rebirth had· to be given a meaning which transcended race. Secondly, a type of leadership had to be given by abantu basesilungwini which
could move Black and White toward agreement on
ultimate objectives and in that way fill the vacuum
created by the Dutch-Huguenot settle/rs' rejection of
humanistic tradition. Only with this agreement could
abantu basesilungwini survive as a cultural group and
preserve their way of life and achievements. Belonging
as they did to t\VO cultural worlds, they believed that
this circumstance equipped them best for providing
the leadership whi~h would bridge the gulf between
Black and White by widening the areas of common
interest. Its starting-point would be the consolidation
of African unity, for purposes of bargaining with the
Whites.
In 1911, Dr. Seme called for a conference of African
leaders to consider the threat inherent in the creation
of the Union of South Africa, with its emphasis on
race as the yardstick by which to fix the position of the
individual in the life of the nation. The leaders met
in Bloemfontein the following year. The three most
important things they agreed on were: African unity,
non-racial equality and the diplomatic isolation of the
White supremacists.
The delegates agreed to abandon the loyalties of the
past and to emerge as a new people in history moving
toward the ideal of an egalitarian society. They were
no longer to be narrowly Zulu or Xhosa or Suto. They
were going to be Africans. In time the new community
adopted Nkosi Sikelela I Afrika (Lord, Succour Thou
Africa) as their national anthem. The song was a
national prayer for the preservation of the values of the
cultural amalgam.
THIS WAS THE MOST
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The unity agreed upon was not going to be used
to push the Europeans and the Asians into the sea.
It wa~ designed to widen the area of equality. For the
cultural amalgam to survive, the Whites had to belong
permanently to South Africa. They could remain here
only in conditions where they were as free as the
African to make the best possible use of their lives.
There was always the clearly expressed conviction on
the part of amakholwa in particular that the cultural
amalgam was the product of contact b·etween Black
and White; that by its blending of traditions from the
cultures of our various peoples it was, in fact, the only
truly South African culture.
Aban.tu basesilunf?wini had abandoned the exclusiveness of the tribe in order to identify themselves with
progressive humanity on the other side of the colour
line. They expected that in time, the European and the
Asian would do as they had done in Bloemfontein. They
would accept the ideal of rebirth into a larg~r destiny,
reject group exclusiveness, embrace the values of the
cultural amalgam and march arm in arm with the
racial majority to create a $ociety in which no human
being would ever again be punished for belonging to a
particular race.
As the tribe lost its power to influence events, the
cultural amalgam would be affected more deeply and
would be enriched more fully by those of its roots which
were in the culture and technology of the White man.
In other words, the Bloemfontein conference committed
itself to the ideal of creating a basically Christian civilisation suited to African conditions within which the
individual could make the best use of his life regardless
of race, colour or seX4
If one takes into account the circumstances which
brought amahumusha and amakholwa into being, the
Bloemfontein conference's rejection of racialism and its
respect for the rights of the individual were the logical
outcome of an historical process which made the two
decisions major conditions of survival for abantu
basesilungwini.
The conference rejected White South Africa's contention that the colour problem was a domestic matter
for the new Union. They argued that the denial of
human rights on grounds of race was something which
concerned humanity vitally. With this in mind, ·they
sent a delegation to Britain in 1913 to warn against the
dangers of segregation and another to Versailles in
1919 to awaken the nations to the threat to peace that
is inherent in race discrimination.
After the conference the diplomacy of abantu basesilungwini aimed at isolating the White supremacists
from the rest of civilised mankind wherever this could
be done. World interest in South Africa's race problem
to-day is thus not a fortuitous development of recent
origin. It is the direct result of systematic planning over
the last fifty years and the intelligent exertion of
persuasive pressures \vherever these could produce the
desired results. If White South Africa did not realise
that all this was going on, it must blame its Press.
The delegates were as particular about their methods
as they had been about their goals. They committed
themselves to the use of constitutional and non-violent
techniques in the mistaken belief that a racial front
(Continued on page 74)
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"Two Africans who were sentenced to death for sabotage
were to14 by Mr. Justice Munnik iD: the Supreme Court,
Queenstown, today: 'If Y9U want to hve by the sword, you
must perish by the sword'."-The Natal Mercury, 23 March
1963.

The Challenge of the Sword
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WHAT CHRISTIAN J
a.m. when he spoke.
He was quiet and unassuming-a final-year student. at
Fort Hare. His words pierced the smoke-filled phYSICS
lecture-room-windows and shutters closed to hide us
from the eyes of the Special Branch.
His words stabbed me awake.
'It is not possible for an African to be a Christia~,'
he said. 'We have prayed and we have talked-and stIll
we are oppressed by the white man. We have believed
that God is our Father, and all men are His children
and brothers to one another-and the white man has
taken away our land and our freedom.
Jesus Christ has failed us. He is no God. He does
not have the power to take hatred and prejudice from
the hearts of His followers.
Even in the church we are separated from the white
man. They allow us to worship in their buildings-but
we "must not preach from their pulpits, or teach their
children in the Sunday School. And they never invite
us to their homes.
But there is no need for these words. We must thank
the white man. He has taught us not to take Jesus
Christ seriously. He does not punish His white followers when they have prejudice and hatred in their hearts.
They do not fear Him enough to obey Him. So why
should we black men fear Him? Why should we obey
Him when He tells us to love those who hate us and
persecute us? He cannot teach His white followers to
love us-and they must not be surprised that He cannot
teach us either! We will also disobey Him! We will
use violence to win back our land and our freedom!
Not prayer. Not negotiation. These have failed! We
will use violence!'
When he sat down the discussion continued. We
were here to discuss student politics-what he had said
about Jesus Christ was irrelevant.
But his quiet manner and the cold determination ~f
his words still haunt me after three years. And hIS
sadness . . . God, the sadness in his eyes was terrible!
I never managed to learn his name-but I have never
been able to forget his words. And in my mind we
have often discussed what he said-and argued. And
Jesus Christ has always been present. He too has
spoken.
IT WAS FOUR

I: 'The Church has not failed you. In 1958 the Conference of the Methodist Church decided that "it is
the will of God for the Methodist Church that it
REV J A M E S M 0 U L D E R
is one of
the three Methodist ministers who fasted on the
steps of the University of Natal in protest against
the refusal to admit Rev. G. Nhlabati as a postgraduate student. A graduate of Rhodes University
and a student at the University of Natal, he" is at
present minist~r in charge of the Clairmont and
Merchant Indian Mission Churches in Durban.
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should be one and undivided, trusting to the leading
of God to bring this ideal to ultimate fruition.." And
in many other ways the Methodist Church has stated
that she is opposed to apartheid.
Him: 'I have read these statements and studied the
pamphlets on race relations. And there was hope in
my heart as I read.
But I am tired of words. It is easy to write these
things. It is easier still to quote them!
You see, the. trouble is this-/ believed these words;
therefore, I waited for the changes to come. And
there was fear in my heart. Fear for the white men
who had decided to be Christians. But / need have no
fear now! Three years have passed, and still it is the
same. White men and black men worship the same
Christ-but always separately!
Words! How I hate them! May God strike us dumb,
and destroy our pens and paper. Then we will have
to do what is in our hearts! Then only our actions
will speak! Then the statements of our Conference
will have meaning! Then everybody will understand!
And Jesus said: 'Why do you keep calling me "Lord,
Lord"-and never do what I tell you?'
I: 'But these things take time! We have been growing
apart for 300 years. Segregation has become a habit.
People need to be educated, and when they ar~ ready
the Methodist Church will do what she saId God
wants her to do. And there is something you have
forgotten: most black men do not want to .b~long
to a white man's church. And most black ffilnIsters
do not want to work with a white minister, much less
under him! The Methodjst Church has honoured this
feeling amongst the black men. We have created
separate circuits with black ministers as superintendents.'
Him: 'Yes, this is true. It is just as hard for a black
man to obey Jesus Christ as it is for you white men!
We too want to be separate. We too want authority,
and power to exercise it.
But Jesus Christ did not promise men that they would
have what they wanted. He promised them what they
need. And in South Africa Jesus Christ J;1eeds a
Methodist Church that is non-racial-a church
through which He can demonstrate to the world
that He is able to free men of the hatred and
prejudice of race.
May God punish the black men who asked to be
separated from their white brothers because they
valued their authority and position more than the
truth of Christ's Gospel!
May God punish the white men who failed their
black brothers and gave them what they wanted because it was easy to give!
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~L TERNATIVE?
'May God punish all of us who forget that love and
understanding does not come when each of us goes
our own sweet way, but when each of us strives and
struggles to learn from one another in the fellowship
of Christ's Chur~h!'
And Jesus Said: 'I am myself your peace. Black and
white, I have made the two one, and in my own
body of flesh and blood have broken down the
enmity which stood like a dividing wall between
you . . . so as to create. out of the two of you a
single new humanity in myself, thereby making
peace.'
I: 'But what of the language barrier? I do not understand your language, and most of your people do not
understand mine. How can we worship together?'
Him: 'Language. is a barrier. But there are two things
I must point out to you: Firstly, many black men
are proficient in English-especially those who have
been to University, and who are doctors, lawyers,
and teachers. They no longer feel at home in the
church of their people. The 'sermons are too simple.
They have little in common with people who are not
educated in the things that are their daily life. They
long for the fellowship of people who have the same
education and interests as they have. Why are they
not welcome to preach from white pulpits, teach
in white Sunday Schools, and sing in white choirs?
Secondly, in the providence of God the Methodist
Church is organised in such a way that this barrier
can be overcome without changing the traditional
structure of our church. Methodist people belong
to individual churches, but these churches are grouped
into circuits, and the ministers are circuit ministers
with pastoral responsibilities to local congregations
in the circuit. But if we believe what we said in 1958
why do we have black and white circuits in the same
geographical area? For example, In 'the Durban central area why do we have a white, a black, a coloured
and an Indian circuit-each functioning separatelyinstead of one circuit? Language would not be a
problem. Each man would still worship in the church
of his choice. Each minister would still have pastoral
care of a local congregation, and would still preach
in all the churches in the circuit. And at the Circuit
Meetings English will do as the language, because in
our black churches most of the leading laymen speak
English.
This would demonstrate clearly that we are 'one and
undivided', and would give God the opportunity 'to
bring this ideal to ultimate fruition.' As things are
at present God hasn't got a chance!
A nd Jesus said : 'Your faith is too weak. I tell you
this: if you have faith no bigger even than a
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mustard seed, you will say to this mountain, "Move
from here to there!", and it will move; nothing will
prove impossible for you.'
.
I: 'But what of Government legislation? You know
that "the Minister of Bantu Affairs may, provided
that the urban local authority concurs, by notice in
the Gazette, prohibit the attendance of Bantu persons
at a Church service in a town, if it is, in his opinion,
undesirable that natives should be present in the
numbers in which they ordinarily attend that
service" .'
Him: 'Why do you keep talking about what is expedient and easy? Jesus Christ commands-we must
choose who we are going to obey. That is easy to
say, but hard to do. We may be persecuted. But Jesus
promised that this would happen if we obeyed Him!'
And Jesus said: 'Anyone who wishes to be a follower
of mine must leave self behind; he must take up
his cross, and come with me. Whoever cares for
his own safety is lost; but if a man will let himself
be lost for my sake and for the Gospel, that man
is safe. What does a man gain by winning the whole
world at the cost of his true self? What can he
give to buy that self back?'
I: 'The Methodist Church cannot defy the Government!
Our task is to preach the Gospel, not to conduct a
passive-resistance campaign! We are not agitators!
Have you never read Romans 13: 1-4?'
Him: 'Yes, I have read Romans 13: 1-4. I sometimes
wonder if you white people have! Notice carefully
that Paul does not say that Jesus Christ expects His
followers to give an absolute and uncritical obedience
to the government. Christians are commanded to obey
the government when it is true, that the government,
'a terror to crime, has no terrors for good behaviour.'
I am not asking the Methodist Church to defy the
Government-I am only asking her to obey Jesus
Christ first, and then to obey the Government without
disobeying Jesus Christ.'
And Jesus said: 'Pay Caesar what is due to Caesar,
and pay God what is due to God.'
I: 'Politics! That's what it is-politics! Why do we
always end up by arguing about politics? Remember
what Jesus said: "All who take the sword die by
the sword."! Don't say I didn't warn you! The words
of Jesus Christ are true! Bloodshed, violence,
sabotage can never solve South Africa's problems!
Him: 'Are you sure the words of Jesus are so important? Why do you warn me that His words are
true? I will believe this saying of His and act accordingly, if you in the Methodist Church believed His
other words-and acted accordingly!
But why must I be afraid of Jesus Christ? Why must
I obey His words? He has failed us. He is no God.
He does not have the power to take hatred and
prejudice from the hearts of His followers. This is
why it is not possible for an Mrican to be a Christian.
We have waited long enough. The Church cannot be
taken seriously! I hate violence as much as you dobut I am oppressed-and the church has given me
no tangible alternative. I must take the sword! May
God be merciful to me-and to you!'
And Jesus said: 'The man who leads astray one of
these little ones who has faith, it would be better
71

for him to be thrown into the sea with a millstone
round his neck!'
AND THEN I had a dream.
It was the Last Judgement-Christ was there in all
His power and glory. He was there-His bloodstained hand still held the sword. And I was theremy hands were clean.
His crimes were read out first. It was a gruesome
tale-murder, sabota&e, rape, torture, bloodshed. He
nodded his head as each deed of violence condemned
him to hell; and the sadness of the lecture room was in
his eyes . . . God, the sadness in his eyes was something
terrible!
When the charges had been laid against him, Christ
spoke:
'Are you guilty?'
'Yes.'
'What have you to say in your defence?'
'Only this. I followed the example of your church.
I heard your words, but I did not take them
seriously. If only one of them had shown me that
he believed you had to be obeyed!'
'I understand. Go in peace, and sin no more.'
I was amazed and annoyed. How could Christ say
He understood? He understood nothing! .I began to
protest .' ..
But the case against me had begun. I was glad to
hear that I had done only one thing wrong.
.
Christ 'spoke to me:
. 'Nothing! Are you guilty?'
'But Lord! I don't understand . . . ! What have I
done?'
'Nothing. Are you guilty?'
I was stunned! My mind reeled from one excuse to
another in an orgy of self-pity.
'Nothing! This must be a bad dream! How can
I be guilty of nothing?'
And Jesus said : 'Yes, you did nothing-therefore you
•
are guilty of everything! Take him away!'

"For united nonracial opposition"
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Barend Petrus Jacobus Blaarveldt
took another look at the pile of papers on his desk,
and snorted with contempt. He did not like pap.erwork: he detested writing letters, reports, and cuttIng
orders. His views on the new type of Police 'rookie'
whom he described as "gum-chewing-buzz-bikingtypes" were already an established institution.
Colonel Blaarveldt could look with complacency at
the fading Police Rugby Team 1929 framed photograph
on the wall: at 42 he had already collared the command of the 30-man Struilburg Police Station. He had
come to the top the hard way: he had listened with
ill-concealed disgust as young \vhipper-snappers described how many examinations they had passed to
get their stripes. "Wragtig, kerels, in my day you could
only get promotion by stepping into another ma.n's
boots. Prayed for riots like hell in those days hopIng
your senior officer'd be shot dead so's you could get
his post, man," he would say.
LIEUTENANT-COLONEL

THAT AFTERNOON he walked into the charge office and
saw the Day Officer, Warrant-Officer Piet Coetzee
\\Titing furiously behind his desk: saw youn~ C?nstable van Tonder watering flowers (the BrIgadIerGeneral had promised a lightning inspection on Police
Stations recently).
But when he saw African Policemen standing in the
yard and obviously loafing he ~ould no l?nger stomach
it. Purposefully he strode to hIS office, flIcked a button
on his left and made a few short grunts. In a few
moments the Day Officer, and the African Patrol Sergeant, Ndzimande walked into his office.
"How many arrests did you make today? and how
many the day before? and what do you think the
government employs you for? rock-and-roll? yo.u,
Ndzimande, when last did you check on all the TsotSlS,
hey?" he bellowed in a torrent of short sharp sentences.
The two men shuffled about uneasily but very quietly.
Then the Colonel screwed his eyes till they were
mere suggestions of two dotted lines on his broad fac~.
"What I want is arrests,". he said, "plenty arrests. UntIl
I see a satisfactory amount of work being done I.am
not allowing any day-offs nor is there any leave-taking.
OBE D
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I'll teach you blighters what a Policeman's job is.
Dismissed! "
Patrol -cars runlbled in the gravel driveway of tpe
Police yard: vans backed out of their garages in a
screaming frenzy of gear-changes. Uniforms flashed
by and bundled themselves into riot-vans;. the word
was hurriedly passed around by a perky blonde switchboard operator that the Colonel was in one of those
moods.
In and around the Mendl Road area policemen
swooped: up at the beerhall half-empty beer-skalls
stood undrunk as the password, ('kubomvu" went
around. The Police were hot. They \vere on the rampage
and so were· some of the habitues.
ran a lengthy paragraph in
the late news coloumns about the blitz. Barry Snyman,
the paper's ~rime reporter, was on very friendly terms
with Colonel Blaarveldt. A phone call to the Colonel
had netted him his only story for the day and he had
dutifully gone to town on it. He also had the good
sense to flash it to the Africa News Agency in the
hope that it might tie in with similar stories elsewhere.
"Never know when there'll be mass arrests again," the
news editor had said.
In Pretoria a young Staff Officer perused his copy
of the Morning Mail: he read the statement attributed
to Colonel Blarvealdt twice and blinked his eyes: "I
am out to make this a model Police Station. This
city will be rid of all undesirable Bantu elements and
agitators, and we are out to punish all loafers and
passless tsotsis . . ." it said.
The Brigadier-General saw the young Staff Officer's
point. "It's bad for race 'relations: everyone who thinks
bad of the Police will be annoyed, sir, and anyway
what does he mean he wants to make it a Police·
Station that will be a model?" asked the Staff Officer
intently.
"Telex from Headquarters, Colonel, and the Brigadier
wants an immediate reply. I have kept the lines open,"
said the young telex operator to Colonel Blaarveldt.
THAT AFTERNOON'S PAPER
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He looked at the closely-typed coded transcript .. . .
"demand full report concerning issuance of policy
statement attributed you by Morning Mail stop Further
wish to remind you that Standing Orders now designed
for minimum of arrests for petty cases to ease racial
tensions stop please oblige at once over justus" it
ended with the code letter for the day.
IN THE CHARGE OFFICE a motley band of African youths
men and women stood, crouched, sat and waited their
turn as they were being booked in for various offences.
"W~ll, he can't say we didn't arrest now can he·?"
drily asked the. Desk Sergeant of a colleague.
The Colonel dictated a lengthy tirade against Tsotsis
and the fact that his men seemed to spend more time
watching "Kaaiboy fulms" and that he had had to keep
them occupied: besides, he added with disgust, some
were actually starting a rose-garden in the Station ...
When the- young Staff Officer saw the transcript in
Pretoria he chuckled with joy. He had always known
that the Brigadier fancied Police Stations with neat
little flower gardens in them: and what is more' he
himself had long had an eye for the Struilburg post . . .
"Well, Frankie, what do you think? Shall I post you
to Struilberg for a while until I can get somebody from
the Staff College to take over that post permanently,"
asked the Brigadier of the Staff Officer. The S.O. gave
a non-committal answer.
The cryptic reply to his lengthy reply sent shivers
down Colonel Blaarveldt's spine. The horrible. truth
dawned on him that his being sent down to Staff College
"for an Officer's refresher course" was in point of fact
a demotion.
"Sorry Colonel. I did not think that they would put
you out of circulation for so long to the Staff College,"
said young Constable van Tonder.
"Ag, man. It's all right. What I don't like is the
paper work there
." he said smilingly and emptied
his desk.
•

R A B EAR I VEL

J.

P.

>

z

Mbari

~

tl1
~
~

Mbari

>

N~W

60c

0 K 1GB o-Heavensgate
Poems, illustrated by Demas Nwoko 60c

Sole Agents for South Africa
INSIGHT PUBLICATIONS
P.0. BOX

2068

CAPE TOWN

AFRICAN

J.

CLARK-Song of the Goat
-a verse tragedy

50c

D A M A s-African Songs of
love, war, grief and abuse

50c

P.

LEO N

U CH E

Mbari
THE

ARK-Poems

60c

CH R 1ST 0 P HER

z
0

CL

0-24 Poems

0 K

EKE-Drawings

50c

Add 5c for postage and packing.

4 MAY 1963

173

(Continued fron1 page 69)
based on the morality of survival would yield to peaceful or moral pressures. At the same time they needed
peace and stability to consolidate their unity and build
up their people's power reserves.
Internally, their diplomacy had always been
influenced also by their position of weakness between
the armed White community on the one side and the.
numerically powerful tribe on the other. This balance
of power threatened to keep the non-tribal community
permane.ntly in the position of a third force and in
that way to incapacitate it for moving events decisively
toward its own goals.
In the days when the tribe fought the White man, it
had been hailed as an heroic champion of freedom.
When the majority of the African people rejected its
narrow loyalties, in favour of the humanism of amahumusha and amakholwa, it could no longer claim
to be the sole champion of the Black man's cause. The
tribe now had a rival in the African united front created
by the Bloemfontein conference.
A BRIEF RECAPITULATION of the historical developments
which led to this situation might shed more light on
the divisions in the African community. The destruction
of African states by the White man left the Black community divided into two groups: the tribal and the
non-tribal. The imposition of White rule meant that
both became involved in the struggle against race
oppression ~ghting from two different perspectives, toward two dIfferent goals.
If the tribe became dominant in the African community, abantu basesilungwini feared that attitudes on
both sides of the colour line might be cast in permanently racial moulds. Two, nationalisms would arise
which would remain irreconcilable because of the racial
factor. The cultural amalgam would then be reduced
to an impotent third force between the racial giants.
This could endanger it and threaten the survival of
abantu basesilungwini.
The first condition of security, next to unity, became
the destruction of the tribe as a factor of political
significance. Once the racial factor was weakened on the
African side the cultural amalgam and its values would
ensure that the alternative to White racialism was race
integration. and not Black racialism. The peoples of
South AfrIca would then be divided into two great
camps: the racialists and the non-racialists. Abantu
basesilungwini would predominate on the non-racial
side.
.
~h7 moti,:es behind all this can be stated simply.
PolICIes whIch stressed group consciousness could
threaten the newly-established unity. Emphasis had to
be on those things which people had in 'common,
whether they were Black or White. Where this was the
case, the White oppressor would not find it easy to
revive Zuluism or Sutoism and in that way wreck the
cultural amalgam. Secondly, an unarmed people nursing
a growing unity amidst unparalleled odds could look
for allies only among those sections of the human race
which upheld similar values of life. These were based
largely on the humanism which had brought abantu
basesilungwini into beiRg.
•
(To be concluded)
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COMMENT
Self-Sabotage in
South Afr~ca
'''IS IT A GOVERNMENT by 'mad babies'?" queried WaIter
'Crondike, relinquishing all attempts to be objective as
he and the viewers of Britain saw photographs taken
minutes after the Sharpeville massacre.
The South African government has good grounds for
its angry protests in Britain and New York on the showing of this documentary. The film is damning. It sweeps
aside any lingering doubts that "apartheid isn't wholly
bad".
The commentary was not completely objective, but it
was factual. What better introduction could one have
than a view of the Kruger National Park, followed by a
view of a location, and the explanation that "there are
special reserves for the animals and there are also
special reserves for the blacks?"
We were spared a list of what the white man has
done for the black man: indirectly paid for by his
,exploited labour. But we ·were not misled by that omission. For it was not the evil days of death in Sharpeville and Langa, nor the courageous words of Patrick
Duncan and Chief Lutuli, that made this film such an
outstanding indictment of apartheid; it was the words
of the Nationalist Party Ministers themselves, as in all
seriousness they explained their viewpoint and rationalised their actions with the perverted logic of madmen.
Dr. du Plessis, with the racial fanaticism of de
'Gobineau, maintained that, "Peop~e have different ways,
of life, different definitions of happiness, different hopes
and fears. Apartheid is not only sound policy, but ethical and just." Certain moments approached comedy.
Mr. Vorster defined a pass endearingly as "a neat and
handy book"· in which the African can keep the many
documents he is otherwise "prone to lose". He sounded
like a social anthropologist who has discovered a new
'racial trait' of the Bantu. Mr. Vorster-or should we
call him Father Vorster-then enlightened the commentator on the corporal punishment which 17,000 men
receive each year. "I was caned by my father, weren't
you caned by yours?" he asked softly. Paul Sauer gave
;a ne·w interpretation of democracy . . . "yes, it is a
complete democracy, in so far as those people who have
a vote, exercise it."
Opponents of apa!theid had their say. Chief Lutuli,
Patrlck Duncan, OIIver Tambo, Helen Joseph, Archbishop de Blank. Their words carried conviction but
lacked impact. There is nothing quite so impressive as
the verbal suicide of the Nationalists. Perhaps this was
another manifestation of what Relen Suzman ascribed
to them in the film: "their peculiar form of death
wish."
•

A review, by a South African living in London, of
the film Sabotage in South Africa, made by the C.B.S.
and presented on television in the United States,
Britain and other European countries during March
and April.
THE

NEW

AFRICAN

4

MAY

1963

grounds, who should be attacking the
Sabotage Act and the. Bantu Laws
Amendment Bill. This is the other part
of the Nazi contract, the part providea
by the spineless, the apathetic, the inetfective because divided, and by the
crypto- Nazi collaborators in unexpected
places.

Words
Words

•

Words
to live in Europeparticularly her husband who, .having
fled from Nazi Germany, now -sees the
same pattern emerging in South Africa."
hBoth" are Mr. and Mrs. Reinhold Cassirer of Johannesburg and the context is
the profile of Nadine Gordimer, (Mrs.
Cass.lrer), in a recent London Observer.
Who can complain if the Cassirers yield
to such a temptation? There are grounds
for complaint in the possibility that Miss
Gordimer may remain static as a writer
if the process of' her involvement with
reality in South Africa comes to a sudden
end: surely her chance of developing
from being a very good writer to a great
one depends on her getting nearer and
nearer to the thudding pulse of South
African life, which at present reaches her
books as a muted tap-tap, and away
from the over-refinement which tends to
chisel down the nobility of her writing so
that the products are neat, glazed, rather
chill figurines of books. To leave now
might condemn her to go on carving
cherrystones, when her South African
impulse is to hew solid marble. This
apart, let the Cassirers and people who
feel like them go in peace. If they can
help "the struggle" while abroad, all the
better. If they abandon us altogether,
why shouldn't they? Most of our population consists of people descended from
men and women who at some point in
history abandoned the society they were
living in to move elsewhere, and we do
not judge them for it. (One does have
misgivings about those who leave the
country, under no immediate pressure,
after publicly proclaiming from platforms
and in print that all is not lost in South
Africa. Their going seems to give the lie
to what they, and the colleagues they
leave behind, have been saying.)
H

BOTH ARE TEMPTED

•
is the reason why
Mr. Cassirer in particular is tempted to
live in: Europe, namely "the pattern of
Nazi Germany emerging in South Africa." To quote Verwoerd or Vorster in
the past or the present, to analyse the
Sabotage Act or the Bantu Laws Amendment Bill-these are the obvious parts
of the pattern. Less obvious, because
they are emerging even now where they
were concealed before, are the parts
provided by those who should be opposing V orster and Verwoerd on proper

OF MORE IMPORTANCE

THE

NEW

have for years
been known to be made up of all these
elements. The great disappointment is the
press. On raCIalism in general, for instance, the Cape Times, once a leader
of old-time South African liberal thought
wrote on 9 April: "The essential fact
. . . is that the controlling minority
requires that some two-thirds of the
people, defined in terms of race, shall
be socially, politically and economically
subject to the whites, also defined in
terms of race." And this, it agreed,
overruled moral issues. Look beyond the
editor to the ordinary sub-editor and
reporter, and you will find the English
press, like the English-speaking public
it speaks for, rotten with potential collaborators,and the healthy patches that
are left, partly infested with such apathy
and mean-spiritedness as cannot seem to
summon up the moral fibre to say out
loud, or even to think in private, apartheid (call it what you will) is wrong
because it is cruel, selfish, immoral and
dishonest.
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or woman who could still combine with
others to withdraw his or her tacit consent to encroaching Naziism. Those
newspapers that are supporting the most
ignoble aspects of white publIc opinion,
and are providing the vocal assent to the
Nazi contract, are served by the spineless, the apathetic and the internecine
squabblers, the sort of people who will
when it is too late say, like every other
refugee from the Nazis: "If only ·we
could have stopped it."

real collaborators as well, and one finds them in unlikely places-a gossip columnist, a
magazine feature writer, a sports commentator. Or a book reviewer, such as
Miss Mary Morrison Webster in the
Sunday Times, Johannesburg. Her review
of Miss Gordimer's new novel Occasion
for Loving should have been enough for
Mr. Cassirer to see this part of the Nazi
contract in action, for Miss Webster dismissed Miss Gordimer's minutely-analysed, deeply-felt judgments on human
relations when bedevilled by race discrimination, as "the usual platitudes ..."
Thus does a book reviewer give the
stamp of cultivat~d literary approval to
all that is cruel, blind and greedy in the
"normal" race responses of white South
Africans. Thus does she collaborate.

THE NEWSPAPERS HARBOUR

were Miss Webster's remarks the week before, on John
Howard Griffin's Black Like Me. The
book describes Griffin's horrifying experiences when he darken.ed his "white"
body and lived for some months as a
Negro in the Southern States of the
V.S.A. Miss Webster's review implied
that Griffin found the Negroes racist and
hellish, the whites admirable, and that
"little was gained by his experiment."
"All the whites to whom he spoke in
fact, were unfailingly polite. It was in
his dealings with Negroes that }le was
cold-shouldered or rebuffed", writes Miss
Webster, with a breathtaking inversion
of the facts. To pick out a single quotation in refutation might seem to be engaging Miss Webster in argument about
the book: when all one should do is to
condemn her version of it wholesale. But
one incident near the end does meet a
further point of Miss Webster's so neatly
as to justify a quotation. Miss Webster
writes: "In Alabama ... his experiences
were uniformly pleasant. Even so, he
began to feel a great longing to regain,
his status as a white man . . ." The
struggle of the Alabama negroes for their
rights, Griffin found indeed uplifting, but
here is his own version of the "even so"
that 'brought him back to the white
world: "An elderly white man ... peered
intently at me. Then he crimped his face
as though I were odious and uttered,
'Phew!' His small blue eyes shone with
repugnance a look of such unreasoning
contempt that it filled me with despair
. . . Suddenly I had had had enough.
MORE DISTURBING STILL

of
these apartheid characteristics than the
Bantu Laws Amendment Bill, which
threatens to take away their remaining
civic rights from those of his fellow
c·ountrymen whom Dr. Verwoerd chooses
to call "Bantu", and legalises the paidslave status against which the law has
so far to some exten.t protected them '?
And what does most of the English press
call the Bill? The "Servants" Bill, because a few of its clauses adversely
affect the convenience of white employers
in the housing of their African domestic
servants.
Again, terrible sentences are being
passed against men found guilty of
"sabotage", some of it in the fantastically ·wide definitions of the Vorster Act
-and where are the full press reports
the public should see? Making way for
the sex murders and financial swindles
which, our editor friends will tell us, are
of 'so much more interest to the man
in the train. The local daily will be filled
for days 'with lengthy reports of a City
Hall scandal about building plans, while
in crowded courtrooms, sentences are
being passed that will affect us all. For
it is not, of course, only the period of
all-out Nazi rule under which we must
suffer, but the inevitable period of bloody
excoriation that must follow it. ''The
grass grows over the battlefield, over the
gallows never," wrote Churchill. Yet
these cases, truncated and compressed so
as to be meaningless, hidden at the back
of the newspaper, scarcely reach the man
WHAT

MORE
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Suddenly I· could stomach no more of
this degradation-not -of myself but of
all men who were black like me. I felt
I would suffocate if I had to look at any
more whites baring their hatr0d for noowhites."
~IR.

•

that the Southern
newspapers ignored his story when it
made world headlines in 1960, except for
Hone abusive article from Mississippi."
And one pathetic perversion from J ohannesburg, which will have reached him
from me by the time you are reading
this. He has been asked to reply to
Miss Webster. But his reply is already
in his story. It also makes the best
GRIFFIN WRITES

Fighting Talk'
is silenced

r

J.

B.

BOOTH

has been silenced. Its rousing, spirited
tones will be heard no more, and there are many who
will mourn its passing as one of the liveliest monthly
journals in our country.
-At the begining of March, after numerous threatening
growls from Minister of Justice Vorster, with the
Nationalist press obediently giving tongue, a banning,
order was .served on the magazine, forbidding publication and making it an offence to possess even a single
copy.
So, in terms of the Minister's order, not only must
Fighting Talk cease to -exist but, for South Africans at
least, its existence must be as if it had never been.
Not that this will ever be achieved. The impact of
the journal on the South Africa scene was considerable,
and it will yet be shown just how considerable when
the times come for an accounting of the forces which
shaped the liberation of South Africa.
. .It had its critics, of course.. For many-especially
those who declined to read it-it was too left or too
strident. But as the grim realities of Verwoerd's brand
of fascism became evident, there were fewer in the
opposition groups who voiced this criticism. Its readers
fell into two main groups: those who felt there was
too much politics-though this was implicit in its
founding to act as an unofficial voice of the Congress
movement, and those-particularly its African readers·
starved of thorough-going political analyses and discussion-who felt that it was too literary. Those· who
read its literary material formed a further two groups·
of grumblers: those who found it too highbrow, and
those who found it too low.
But a few journals can ever hope to escape grumbles,
and the· very rumbling is a sign of life and vitality.
FIGHTING TALK

·76

they discover that we have lost -freedams, for the dictatorial group will
turn on anyone who does not toe the
line. This was the most alarming of
my findings. Yet I knew that those
very whites whom I sought to protect
by exposing this pattern would want
my hide. "This is different', they say.
·These groups are fighting to protect
us, to protect our children and grandchildren.' But wher.e one bulwark of
freedom falls, the· next falls easier.
Where racial prejudice is fostered
against one group, it grows and spreads
to others . . . And so the po.is·on
spreads, wherever men begin to compromise principles, no matter for what
cause."

epilogue to what has been said here, and
the best account of the pattern that Mr.
Cassirer and so many others so rightly
fear:
HThe old pattern showed itself again.
An organised group essentially subversive, who claim super-patriotic and
super-religious motives takes power
and quickly becomes oppressive of
both whites and nonwhites who are·
in opposition to it. It is the dictatorship pattern, n.othing else. It has been
shown as such, analysed, documented.
It is a universal phenomenon whereever some popular racial prejudice
exists. It espouses a popular cause and
drags down those decent souls who
think it is on "their side." Too late

For those who battled to bring out the magazine each
month, the grumbl6s were simpler: always too little
money, problems of sales and circulation in a country
where the committed journals are denied the huge
distribution machine of big business. There were also
the raids on offices, occasional arrests and swoops by
the police on news vendors-such eve·nts do not help
to promote circulation. Writers were a problem too:
many articulate South Africans, even if· they refused
to join the White laager of doomed baasskap, are too
intimidated, the ~ocial and political pressures too strong
for them to think of writing for so belligerent an antiEstabli~hment journal. Outspoken writing in this country needs political courage of a special sort.
Yet Fighting Talk managed to do it. Month after
month, in spite of frightened and difficult printers, in
spite of tenuous links with overseas correspondents, in
. spite, especially in the last year, of bans which made
it impossible for members of its editorial board to meet,
in spite of bans which made it illegal for some of its
most constant and valued contributors to write-and in
spite of the banning threat ever hanging over the
joural, it came out.
It was a grim struggle against funds, printers, time
and police but the· staff, led by editor and kingpin Ruth
First, battled on.
What it must have cost her to bring out each issue,
bright with apparent ease, over a period of nearly ten
years, no one will be able to calculate-not even. she..
Towards the end it was being held together by the most
fragile threads: staff, writers and funds were dwindling
under the relentless pressures of Vorster's police state,
but it kept going gamely until the final silencing ban.
IN· THE PERIOD AFTER its switch to a more radical lineit had started after the war as the organ of the Springbok Legion for returned soldiers-it had managed to
carry some fine writing. It provided a platform for some
of the top political leaders in the country: 111en like
Chief Lutuli, Nelson Mandela. Monty Naickei, Duma
Nokwe, WaIter Sisulu. The authentic voice of the
.political opinion of South Africans in the· majority
could be found in Fighting Talk. It demanded political
commitment and passion but also factual documentation in its articles; and its analysis of major issues and
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popular campaigns over the years not only reflected
the policy .of the Congress movement but also played
a vital role in framing it.
Yet it will probably ·be in the field of literature that
Fighting Talk will be equally remembered in' the long
run. For some of the best talent in our country was
first unearthed, and was found a forum, by Fighting
Talk, .and it provided an organ for some of our best
non-white writers: Alfred Hutchinson, Zeke Mphahlele,
Alex La Guma, Dennis Brutus, Richard Rive, Lewis
Nkosi, Arthur Maimane, Can Temba, and T. Gwala.
Most of these found their feet-and their voices-in
Fighting Talk. Established white writers also made their
appearance, often to state a case on a controversial
cultural theme:. AIan Paton, Athol Fugard, Nadine
Gordimer, H. C. Bosman and Lionel Abrahams.
It is silenced now. Its absence leaves a great gap in

our political and cultural thought: the scene becomes
even more· sombre.
THAT A VOICE OF PROTEST, of defiance, of sanity, should
have been drowned out in thls way is frightening. Even
more frightening is the marked absence of protest. Like
so many other barbaric assaults on freedom in South
Africa, .this ban will pass ignored or unnoticed by the
majority. It is just one of the many blows under which
'we reel, or submit tamely, or even silently applaud.
Perhaps the silencing of Fighting Talk is just a sign
that our fighting spirit ·has also been crushed? M·any
no doubt can be excused for their' silence or apathy.
But that the informed and aware and sensitive.' those.
who progress to value human life and human valuesshould remain silent-this surely is unpardonable. . •
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SPONONO

and Krishna Shah's play
in South
African theatre.
If in the final analysis the work were
ascribed a failure, there would be sufficient'in it that was new, 'that was evocative, that was the embryo of so much to
come, to make it a worthy venture. But,
with a steady progression towards a
Third Act of extraordinary power, it is
a triumphant success.
What are Paton and Shah trying to
express? And what are they trying' to
incorporate in this essentially indigenous
play with an essentially universal theme?
In notes from a director's log-book compiled .by director Shah during rehearsal
and printed in the programme, Paton
describes the play with chara·cteristic
simplicity: "Two people .are trying to
'contact' one another."
ALAN

PATON

Sponono proved a milestone

SPONONO

PEOPLE are the Princfpal of
a Johannesburg reformatory and one
of the boys committed to the institution-!- The Principal thinks and rules by
the laws of society. The boy-Sponono
-thinks by the laws of God, of which
the greatest is that man should forgive.
In each is bound the other's faith. And
in each, through the failure to contact,
is the other~s undoing.
"Where's Meneer? . . . Where's Meneer? . . . He is my only hope," cries
mE TWO
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the boy as he is brought to the empty
Principal's office under suspicion of
murder. "Meneer" is not there because
Sponono in turn has "finished" him.
on two planes. Acts
I and 11 deal with the realistic facts
of life in the reformatory and the steady
detericration of the relationship between
Sponono and the Principal. Act III becomes the trial of the Principal in Sponono's mind as he sits at the empty desk
of his mentor. The figures from the
earlier a·cts pass in and out of the witnesS box as the Principal stands in the
dock. Is the Principal guilty in not forgiving Sponono, as Sponono forgave
others, or is he not guilty? In the decision lies the climaxing power of the
play.
THE PLAY MOVES

SUCH IS THE THEME.
What is the medium? Again, a note from the director's
log book: "This is pure theatre-mixture
of songs, dance, music, mime etc. Play
h~s all these." It is because it has these,
in the idiom of Africa that this play represents an indigenous milestone. And
it is on this plane that Shah's direction
comes into its own. Throughout the play
there are grouped on stage two blanketed ·choirs: Theirs, in the Zulu tongue,
the chants that record the ebb and flow
of emotions in the minds of actors. In
the sce.nes in the reformatory yard, Shah
makes full use of the songs and dances
of the people, and the unteachable
ability of his cast to mime and mimic.
In the primitive court ritual in Act Ill,
a "sangoma"--diviner-is introduced to
hunt out the guilty one.
Throughout, a discipline has been
maintained that makes these features fit
the play. Shah is of the Method scho.ol
of acting. It is unlikely, with the inherent
talent of his cast, that he needed much
Method in schooling the actors.
•
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Published with the
permission of Spark
POSSIBLE praise has been
accorded Alan Paton's and Krishna
Shah's Sponono. True indeed the production and talent assembled are of
merit and technical points of production
are well handled. The questions we would
like to answer are: what is the message
conveyed by the play and what is its
social significance?
Counterpoised at contact point are
three strands of thought-ehristian
rriorality explained in the words "forgive
seventy times seven"; the white man's
burden of looking after the black and
trying to adjust the world to suit them
both; and the black man's burden of
trying to find a place in the sun.
Reduced to simplest of terms it is a
projection of the African Image, an attempt to explain social relationships
between black and white such as we have
in South Africa from a common point
of view acceptable between both black
and white.
THE WIDEST

drama at the reformatory is removed
from the social realities that determine
the lives of the people-hardships in
the townships, poverty, unemployment
etc.-it becomes a tussle between men's
minds-a kind ·of spiritual idealis.m as
opposed to social realities.
What we cannot overlook, however, is
that the white man's burden (or paternalism) is only the 'other way round of
explaining white supremacy. Looked at
this way the top dog is white and the
black man is the ·ward to be looked after.
The white man cannot forsake this mission. Sponono says: "You are charged
(also) for having deserted your religion.
There cannot be a greater offence."
Sponono find~ the principal guilty. He
sentences him "because .he did not know
that he was his brother's keeper."

is an interesting setting
for this social milieu. But because the

to be a satisfactory solution
of the problem. But it does not instil
any joy, it leaves everybody disillusioned.
This is the highest point Christian morality (in the play) can reach. There is
virtue in forgiveness or conversely an
eye for an eye. Sponono forgave through
and through but could not forgive the
man who did not forgive him.
This pathetic note is the climax. The
contact point which would have been
Christian morality has failed. The
spiritual idealism falls apart. Sponono
and the principal do not understand each
other. In the nursing of spiritual values
they have overlooked the social back-
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ground that has nurtured them. The
tutelage advanced by the principal gets
too big for him to control and he runs
away-desertion in the play. Sponono
does not realise that he has overgrown
wardship, hence he says to the principal:
"When I needed you most you were not
there. Why were you not there?"
The answer that he had finished does
not satisfy Sponono. It is as if Sponono
would go on to say: "You destroyed me
and you shall destroy yourself."
OF CHRISTIAN MORALITY and
spiritual idealism it becomes a grim
struggle between man and man. Of course
the one is black the other white. It all
ends in a deluge. Spon-ono's victory is a
dream, a make-believe as fantastic as
what he would have liked young Ha'penny to uphold. Is it far-fetched to say
Sponono is doomed to an end as sad as
Ha'penny's?
What is quite clear is that the principal's mission (the white image) has
failed. Christianity has not given the
solution. The spiritual world of Sponono
is far from reality.
But it cannot escape the reader, including the author, that the struggle of
man against man is, at its highest and
most idealistic, not a struggle for spiritual values or black against white, or
against Christianity; nor is it even a
variant of white supremacy, but for
equality of opportunity for all.
•
Z.N.
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Alan Paton talks about SPONONO
Question: in Krishna Shah's Director's Log Book, he
quotes you as saying 'Two people are trying to "contact" each other and this is its thesis'. Would you like
to add to this?
Paton: Two people are trying to reach out to each other
and that is the whole thesis. I think that is true. I don't
want to add to it.
Question: What other themes did you want to bring
out?
Paton: You see, I think that once you have decided
what your story is and you are trying to tell that story,
then, if it is a story which means a lot to you, a lot of
other sub-themes come in, probably many of them unconsciously. People see them afterwards, but it was not
your intention to bring them out. I was just going to
tell this one story of this boy I had in the reformatory
who formed a great attachment to me, and who had
these very high ideals and principles, but who couldn't
live up to them. And you know, in a reformatory, when
you have got six hundred boys and you know that you
can perhaps turn three hundred of them to law-abiding
lives, you have to give up the other three hundred. It is
no good breaking your heart over the other three hun78

dred, so you do something about the three hundred you
can do something about.
Question: Did you bring in the other stories from
Debbie Go Home just to counterpart the main Spono1W story?
Paton: Yes! And to give some depth to the reformatory
scenes too.
Question: In what ways have the reactions of critics
and individuals interested you?
Paton: I was very struck by the diversity of meanings
that people gave to the play. Some people thought that,
because it was a story with one person who was white
and one who was black, no contact between them was
possible. Another person called it 'self-torment' or
sonlething-absolute rubbish. I didn't go through any
torment-it was my job-suited me down to the
ground. I just had to give this boy Sponono up for he
had to take what was coming. You've got to cut your
losses. You can't break your heart over every onewhat a life it would be.
I do object to criticisms from other people who are
playwrights or aspire to be playwrights. I don't think
that playwrights should review playwrights-novelists
shouldn't review novelists.
THE
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Is it a condemnation of Christian ethics? People
wrote letters to me saying it was. This idea was never
in my mind-it was not a judgement of any ethics. It
was the extraordinary predicament in which these two
people were caught. One is to love you too much so
that you don't care about anything. The other is to
love you so little that you have no hope. The question
was insoluble between these two I suppose. It is hard
enough between two ordinary people. But Sponono was
a hard case.
Question: Do you think people and the press have seen
the message as racial rather than human?
Paton: Some people, not all. I think that the part of the
Principal could be played by a black man without having to alter the play in any way at all. The situation in
this country adds some dramatic quality if that one man
is white. When the Principal is brought to trial in the
third act it adds dramatic quality. In the actual script
there is nothing to indicate that he should be a white
man.
Question: Could you have written the play in nonSouth African terms?
Paton: Is the play universal? I'm inclined to think so.
Backgrounds often matter. O'n one hand it is quite
permissible for someone to write a great Nigerian
drama that means nothing to us here, and means still
less to people in Scotland. On the other hand Shakespeare's plays could have been set in any background.
For example, Hamlet: it doesn't matter whether that is
in Denmark or not; the background is incidental. But
if the theme of a play is not rooted in some kind of
local place it must lose a lot of its colour and emotion.
Did you ever see the film Black Orpheus? There was a
beautiful piece of work. But if you had taken away the
local colour, the carnival, I don't know what WOUld
have been left-I think some warmth and colour would
have gone out of it. The Blood Knot in some respects
is a play that a South African would understand better
than anyone else. Many of the English critics sniffed
at the 'whole thing with a lack of comprehension.
Question: Did the third act, with Sponono's thoughts
magnified into half an hour, come off as you wished
it to?
Paton: Yes, it did.
Question: What feature of the production most excited
you with its potential:
Paton:' The thing that most excited me was that African
acting had never reached that standard before. It has
never had a chance.
Another category-the 'chorus too I thought very
exciting._
Question: Do you think that it is fair to call it a play?
Paton: Well, others may differ, but I thought so. One
reviewer in Port Elizabeth said that it was a morality
play. Which I suppose in some sense it was.
Question: Do you feel that any particular points need
work doing to them?
TH-E
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Paton: Yes, of course, many. This question has more
to do with the making of the play rather than the actual
production. Well, this is the first experiment in collaboration between a person who is essentially a writer and
a person essentially a director. The play is really a joint
product. It is not mine. For example, these dreams of
grandeur with which Sponono consoles himself each
time he has been knocked over, wh·en he becomes a
great chief. It was the director who identified that with
what one might call Africanism. It could, I think, have
been done without. But he decided to do that this way,
and I accepted it.
Question: To finish; what are the future plans for the
play?
Paton: Krishna Shah hopes to produce it in New York.
In Durban we got a lot of fun out of it. We really
got to work with these people all those weeks.
•
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REVIEW
To Teach Us
About Ourselves

Tin1e of Arrival and Other Essays by Dan Jacobson

(Weidenfeld & Nicolson, London)
SOUTH AFRICAN READER, in South Africa, w]l
quickly flip through Mr. Jacobson's book, looking at
the dates at the foot of each of nineteen essays. None
about Africa more recent than 1960? And there follows
a strong disinclination to recreate from Mr. Jacobson's
clear and simple prose the mood of 1960 and earlier.
For one feels that not much else can be gain,~d than
this. It is all changing too fast for "Riot in Kimberley"
or "A Visit from Royalty", both written in 1953, or
even the long post-Sharpeville essay "South Africa"
(1960) to have more than period interest. Is that ho\v
it felt in 1953, to be a rebel against the white "morality
of survival"? He makes it sound funny yet bitter, the
officious policeman holding back the crowd waiting for
the princesses to arrive at a dance, teased by the crowd,
who call him "Field Marshal Smuts", then the young
English-speaking man trying to whip up the disappointed onlookers by turning their attention to some
near-by Indians: "Look at them filthy f - - coolies,
coming to look at the King and Queen as if they're
white men." The emptiness, the false gods, the rancour,
the pettiness, but with it some humour, warmth and
enthusiasm. And above all, the period flavour-how
different are things now, when the "filthy coolies" are
being asked to form a police reserve, when a new
university is being builr up for them on Salisbury
Island, staffed by intense young Afrikaners. Why?
Why? Because it's ten years nearer the threat to what
the whites understand by survival, and everything is
changing.
Everything is changing; since the 1960 essay, despite
the marvellous common-sense with which Mr. Jacobson
reduces the likelihood of the "last ditch", or of "black
South Africa", more than common-sense is needed to
sum up the South Africa of 1963.
A

ESSAYS like these date within months of their
appearance. Yet they are still of value, and for more·
than the period flavour they recreate. For in them is a
mass of the sort of evidence that South Africans need,
to see and digest in the search for themselves. True,
Mr. Jacobson knows nothing about African people
("Ben and Betty have been with us for years, and we
thought we knew them so well ..."). But he can tell
the white inquirer much that he has not found out about
himself or his people, when he writes' of South Africa
.as one affectionate towards us and our people, but
standing slightly outside.
So

This gives his essays on England 'and oa Israel individual flavour. 1~he judgements, moral and aesthetic,
of this young man from. Kimb~rley and WitS., instruct
in this way, and also entertain, for he seldom writes
m-ore than a fe\v paragraphs togeth~r without" illuminating his earnestness with the ilnaginat~ve phrases· of
a novelist. His es'savs on books, on Kafka, Jame-s' Baldwin, Scott Fitzgerald, best of all, on Uncle 1 ori'i,· S
Cabin, are admirable, \vith none of the specialist touch
of the South African essays. It is perhaps this last
flavour which takes away slightly from the whole. Ju~t
as· every South African abroad is taken to be, arid sets
himself up as', an authority on these ill-used' creatures;
snakes (about which a tiny few know more than nlmes
and myths), so "the situation" is becoming a special
subject for the South African, or the ex-South African,
as Jacobson calls himself. He knows and senses 10
times more than most, but he cannot know the changes,
and he cannot diagnose without knowing them. His
task is to teach us about ourselves, and this he does
\vell, even announcing. in places his credentials: "As an
ex-South African and a Jew, I can claim to know
something, both from within and \vithout, of the kind
of feeling that is released within groups and individuals
vihen they are threatened, or feel themselves to be
threatened, by the demands and prejudices of other
groups with whom they share a town, or city. or
country."
e
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PROVIDING FOR REVOLUTION
('continued froln page 61)

All the present police-state law can do is to add a
intolerable stin~. to the goading that is already
takIng place under pOSItIve apartheid. Even today over
two thousand South Africans are in gaol because of
the Government's Poqo panic. Evidence of police beatings and tortures is now so commonplace as to have
reached even a United Party spokesman in Parliament.
Apleni, leader of a party alleged to intend an attack on
Matanzima is to hang, Masondo, 25-year-old Fort Hare
lecturer, is to spend twelve years in gaol for sawing
down two electric light poles; Sobukwe is to kept on
Robben Island, his sentence expired, until "this side of
eternity" in Mr. Vorster's amusing phrase. And they
are individual symbols. The reality of suffering for
political beliefs is known at first hand to many thousands, and their number grows.
fu~her,

THE PICTURE of South Africa is of a Government
forcing upon the lllass of its people policies insupportable by the great mass of them, and goading them into
outright revolution by the use of naked injustice and
brutality. If there had once been a hope entertained by
the apologists for apartheid that it would eventually be
accepted by its victims, the new General Laws Amendment Act h(:ls killed that hope. It has done more, it
has guaranteed that those victims will be goaded into
destroying it.
•
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