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IT IS paradoxical that on the very continent—Africa—where 
Mohandas Gandhi conceived his method of non-violent direct 
action, or satyagraha, there should be a debate today on its efficacy. 
Not only did Gandhi "discover" his method in the early years 
of the twentieth century while working for the rights of his 
fellow Indians in Durban and Johannesburg, but there has been 
recent wide-scale employment of non-violent resistance in 
Africa, especially against racism in Northern Rhodesia and 
colonialism in the Gold Coast. Most extensively in Africa the 
Gandhi an method was used in the defiance campaign against 
the unjust apartheid laws during 1952-53 ; while a more success
ful effort in non-violent non-co-operation was the 1957 boycott 
of the buses from Alexandra to Johannesburg, during which 
60,000 Africans walked™—and won their limited objectives. 

Gandhism has, of course, flourished in other continents. 
Its greatest success was in the liberation of India; and since 
1947, Gandhian methods have been used within India by Indians 
against their own government, and by Indians against Portugal in 
the mass satyagraha on the border of Goa in 1954 and 195*5. 
Satyagraha has also been used in an attempt to change the foreign 
policy of governments. The crew of Golden Rule sailed toward 
the Pacific nuclear testing area during the spring of 19^8 in a 
Gandhian protest. In Nevada in August 1957, and in England 
in December i9 r8 , pacifists participated in non-violent protests 
against nuclear tests and missile bases. 

o 
In America Gandhism was consciously used to lessen racial 
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discrimination in the northern states as early as 1941, through 
the Committee of Racial Equality (GORE). But the most 
spectacular American use of Gandhism has undoubtedly been 
the Montgomery bus protest, led by Dr. Martin Luther King, Jr., 
in Alabama from late 195*^ to early 19 57. Dr. King has recently 
published an autobiographical account of this struggle. 

Mohandas Gandhi was a voluminous writer and he composed 
a whole volume on "Satyagraha in South Africa" (1928). His 
various editorials on this subject have been collected in the 
two-volume work, "Non-Violence in Peace and War" (1944, 
1949 ) and in 'iSatyagraha: Non-Violent Resistance'' (1951). 
Gandhi was not, however, a systematic theorist, and others 
have assumed the task of evaluating his method. One of the first 
to do so was the American lawyer, Richard Gregg, in "The 
Power of Non-Violence" (1934). Another significant contribu
tion is R. R. Diwakar's Satyagraha: Its Technique and History" 
(1946). Recently Dr. Joan V. Bondurant, an American student 
of Indian affairs, in "Conquest of Violence", has written an 
important schematic account of the Gandhian technique, 
primarily as used during Gandhi's lifetime in India. 

An analysis of Dr. King's campaign in Montgomery, using 
some of the insights suggested by Dr. Bondurant, may contain 
important lessons for the African scene. Gandhi used to say 
that a non-violent army, like a violent one, needed to pause 
occasionally before regrouping for the final battle. 

The Montgomery campaign began on December 1, 19^57 in 
an act of civil disobedience when a Negro woman without pre
meditation refused to move to the "Negro" section of a public 
bus, and was arrested for breaking the segregation laws. The 
Negroes in Montgomery responded by refusing to ride the buses 
and launching a one-day protest with three minimum objectives : 
to lessen discourteous treatment of Negro bus passengers; to 
lessen, but not eliminate, segregation of Negro passengers on 
buses; and to force the eventual employment of Negroes as bus 
drivers on predominantly "Negro" routes. The initial non-
co-operation was surprisingly such a success, however, that the 
Negroes decided that they would stay off the buses until their 
minimum demands were fully met. 

The Montgomery Improvement Association was formed and 
Dr. Martin Luther King, Jr., a young Baptist minister, elected 
president. Holding weekly mass meetings in churches, partly 
in lieu of its own radio programme or other means of communica-
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tion, the Association elicited the almost complete support of 
the r 0,000 Negroes in Montgomery, and few, if any, Negroes 
rode the buses. While many walked long distances daily to and 
from work, the Association set up a parallel transportation 
system, first with Negro-owned taxicabs and later with 300 
private automobiles arranged in a travel pool. The Association 
received no direct help or support from Montgomery's White 
community, but gained increasing support from Whites and 
Negroes around the United States (and the world), so that a 
large percentage of the total cost of $2 r 0,0 00 for the transporta
tion system came from outside Montgomery. 

While the Negroes of Montgomery leaned heavily on non-
co-operation, they also knew that federal law, if not local and 
state law, was increasingly on their side. Scrapping their initial 
demands, they went to federal court to challenge bus segregation 
directly, continuing to avoid the buses. They won the court 
test and their victory was sustained by the U.S. Supreme Court. 
In the meantime, the Montgomery segregationists used every 
method of intimidation: rumour, defamation, harassment by 
police, mass arrests (for conspiracy to boycott), and violence. 
Negro churches and the homes of Negro leaders, including Dr. 
King's, were bombed; though, fortunately, not a single White or 
Negro was killed. The Association constantly disciplined the 
Negro people never to use violence—and the Negroes almost 
never did. Dr. King told irate neighbours when his own home 
was bombed: " W e cannot solve this problem through retaliatory 
violence. We must meet violence with non-violence." The 
Association on the eve of integration prepared its members, 
through role-playing techniques, for every eventuality, including 
violence, on the desegregated buses. And less than 13 months 
from it's beginning, the campaign ended in success. The Negroes 
rode the buses, sitting wherever they chose. 

The Montgomery campaign can be briefly compared to the 
I9S2~53 defiance campaign in South Africa. The Montgomery 
effort was impromptu, not premeditated as the 19^2-^3 South 
African campaign. The Alabama objective was limited, even 
when the Montgomery Association changed its goal from semi-
segregated seating in the buses to fully-integrated seating. The 
South African objective was greater—against the apartheid laws 
generally. The Montgomery campaign was limited to one city, 
with a population of less than 1 r0,000 (of whom <co,b"oo Were 
Negroes), while the South African campaign covered a whole 
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nation and involved, potentially, millions of non-Whites (and 
a few Whites) from a wide area. It was, however, more inter
racial than the Montgomery protest, with which only a single 
prominent White leader (the minister of an all-Negro church) 
in the whole city identified himself. The Montgomery Associa
tion was based on non-co-operation, but used the federal law 
which was on its side. The South Africa protest was based on 
civil disobedience. 

In Montgomery, a single leader—Martin Luther King, Jr.— 
arose from the Negro clergy and almost overnight became a 
powerful and formidable symbol. In South Africa, the top 
leadership of the campaign was more diffuse and no one person 
emerged. In Montgomery, virtually all of the Negroes in the 
community participated in the protest—and could refuse to 
co-operate without grave sacrifices of job or risk of imprison
ment. In South Africa, only a fraction of the non-Whites parti
cipated in the effort, and those who did were imprisoned and 
often additionally victimised. In neither campaign was there 
the equivalent of what Gandhi called a constructive programme 
during the civil disobedience or non-co-operation or alternating 
with it. In Montgomery, however, most of the Negroes did 

JPrejuaiee...;. 
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participate daily in the campaign, negatively by refusing to use 
the buses and positively by using parallel transportation facilities; 
there was no such opportunity for participation by the mass of 
the non-Europeans in South Africa. 

In Montgomery the Negroes remained non-violent, despite 
great provocations of violence by White segregationists. In 
Port Elizabeth, East London, and other centres, there was 
occasional violence; and while the presumption is strong that 
this violence was instigated by the police and agents provocateurs, 
the picture is morally blurred. In Montgomery the police were 
not neutral; they harassed the Negroes, but they were not 
unusually "trigger-happy." There were few legal methods 
available to them in order to put the Negro leadership out of 
circulation. In South Africa, the police were also on the side of 
apartheid, but there were available to them laws for going 
beyond the harassment of the resisters. Thus imprisonment and 
lashing were constantly employed. In Montgomery, or more 
often, outside the area, scepticism wilted at the calm persistent 
suffering of the Negroes through disciplined non-violence. And 
the Montgomery Negroes themselves underwent a miraculous 
transformation. They became overnight new people with confi
dence and courage, despite nine previous decades of meagre 
progress against segregation since slavery. In South Africa, there 
is little evidence that the hearts of any great number of Europeans 
in the country were moved. In view of the sudden falling off of 
the campaign, the morale of the non-Europeans themselves 
was probably not permanently enhanced. However, the increased 
unity among many Africans, Indians, Coloureds, and a few Whites 
was no inconsequential by-product of the campaign. 

Is non-violent resistance a technique which can only be 
successfully used by Indians, or can it be used by persons of 
various religious and cultural backgrounds? Is there something 
distinctively Hindu about it? Gandhi denied that there was, 
although he admittedly based satyagraha partly on the Hindu 
scriptures. He wrote that he wras also influenced by the Christian 
scriptures, especially the New Testament, and by the writings 
of both Tolstoy and Thoreau. Martin Luther King admits the 
strong Christian element in the Montgomery movement: 
4'Christ furnished the spirit and motivation, while Gandhi 
furnished the method." One can tentatively conclude that, in 
this shrinking world, satyagraha need not be confined to Hindus, 
but appeals to persons with the most varied religious back-
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grounds, or none. This holds for persons who use the method 
and also for persons toward whom it is used. Thus there is no 
doubt that this method can continue to be used in Africa. 

Do the participants in satyagraha have to believe in it as a 
way of life, or just as a political method? Gandhi, of course, 
hoped for the former, but many of his co-workers were attracted 
to satyagraha for purely pragmatic reasons. Even Jawaharlal 
Nehru believed in satyagraha more as a method than as an end in 
itself. Pyarelal, Gandhi's secretary, affirmed: "It is possible to 
run a satyagraha campaign with people who have no faith in 
non-violence as a creed provided they sincerely and implicitly 
follow the rules as a discipline and work under the leadership 
of unadulterated non-violence." 

Were the campaigns in Montgomery in 19 55"57 and in 
South Africa in 19^2-5^3 Gandhian in the classical sense? A 
non-violent campaign which "fails" might well be Gandhian, 
while one that "succeeds" might not. Dr. Bondurant and Dr. 
N. K. Bose of Calcutta have suggested nine fundamental rules 
of satyagraha: self-reliance at all times, initiative in the hands 
of the satyagrahis, propagation of the objective and tactics of the 
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campaign, reduction of demands to a minimum consistent with 
truth, progressive advancement of the movement, examination 
of weaknesses, persistent search for avenues of co-operation 
with the adversary on honorable terms, refusal to surrender 
essentials in negotiation, and insistence upon full agreement on 
fundamentals before accepting a settlement. Both the Mont
gomery and the South African efforts appear to fall generally 
within these rules. Gandhi in his lifetime also laid down a code 
of discipline for those participating in satyagraha: harbour no 
anger, but suffer the anger of the opponent and refuse to return 
assaults; do not submit to any order given in anger, even though 
severe punishment is threatened for disobeying; refrain from 
insults and swearing; protect opponents from insult and attack, 
even at the risk of life; do not resist arrest nor the attachment of 
property; refuse to surrender any property held in trust at the 
risk of life; if taken prisoner, behave in an exemplary manner; 
as a member of a satyagraha unit, obey the orders of satyagraha 
leaders, and resign from the unit in the event of serious disagree
ment; and do not expect guarantees for maintenance of depend
ents. Again, this code appears to have been basically adhered to 
by both leaders and participants in Montgomery and South 
Africa. 

Dr. Bondurant also enumerates the steps of a satyagraha 
campaign. These are nine in number: negotiation and arbitra
tion, preparation of the group for direct action, agitation, 
issuing of an ultimatum, economic boycott and forms of strike, 
non-co-operation, civil disobedience, usurping of the functions 
of government, and parallel government. These steps differ 
naturally with the differing objectives of various satyagraha 
campaigns. If there is a substantial modification of these steps, 
by omission or commission, the resultant method might not 
be true Gandhism, however non-violent. For example, the lack 
of a constructive programme during the South African effort 
and the appeal to the law courts during the Momtgomery cam
paign may have been legitimate in themselves, but may have 
seriously taken both campaigns away from the Gandhian norm. 
The Indians have used the term, 'duragraha,' for a method of 
stubborn persistence which, because of principle or process, 
falls short of satyagraha. Bondurant observes that "duragraha, 
like violence, may well succeed in achieving limited objectives'' 
and "not every movement is ipso facto satyagraha merely because 
it avoids physically violent resistance/' 
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Is Gandhism effective under totalitarianism ? Is this a method 
which can only be used under more or less democratic forms of 
government? Gandhi repeatedly asserted that satyagraha speaks 
to the best in all men, whether Nazis, Communists, or racists. 
He felt that the British were tar from "democratic" in their 
treatment of Indians. He also suggested that the Jews use satya
graha against the Nazis. The method has been used, but so far 
without visible success, against totalitarian Portugal in Goa. 
Commander Stephen King-Hall, a British military writer, in 
"Defence in the Nuclear Age" (195-8) has suggested that non
violent resistance—not nuclear weapons—be the principal means 
of defence of the British Isles against any invasion. 

Certain aspects of satyagraha could be undertaken with extra
ordinary difficulty under totalitarianism. In Montgomery, as in 
Madras, publicity was possible during the campaigns. In Moscow, 
or in Durban, all sources of publicity could be cut off. But the 
virus of non-violent rebellion—-and discipline—could surely 
spread without radio or newspapers as it did in parts of Scandi
navia during World War II. In Momtgomery, as in Johannesburg, 
only a few White persons seemed to be moved as the non-Whites 
suffered. Dr. King affirms: "The non-violent approach does 
not immediately change the heart of the oppressor. It first does 
something to the hearts and souls of those committed to it. It 
gives them new self-respect; it calls up resources of strength 
and courage that they did not know they had. Finally it reaches 
the opponent and so stirs his conscience that reconciliation 
becomes a reality." Certainly Gandhism even under totalitarian-
ism can engender self-respect amongst the victims of injustice. 
But can it go beyond and effect the totalitarian hearts of the 
oppressors? No categorical answer can be given here. But what 
are the alternatives? Did the alternative of violence "work" 
for the Jews in Nazi Germany or for the Hungarians more recently 
under Russian occupation? Are there immediate alternatives for 
the non-Europeans in South Africa except satyagraha? Dr. 
Bondurant writes that "had the Jews offered satyagraha against 
the Nazi regime, their losses could scarcely have been greater; 
they should have, moreover, mobilized world opinion behind 
them much more rapidly than they did ." She adds that the 
chances of success of non-violent resistance "are certainly as 
great as are the chances for violent revolution under the modern 
police-state system". HOMER A. JACK 

American writer on Asian-African affairs. 




