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EDITORIAL
T1u "ps"f'Kr ofIh~mtlSS drmoctrllik mowmMI agll;ruf 'M lkHhQ-MaJan "8im'! 1l11J~n "fl«ltd in
1M inCffil!U' ofjlUiicWJ m",th" in $oJ</1l Afrit:ll.

T'htCtut O/fltt Sharp.'ill" Six is _If·lello'''',. Tlrry ..~/?Mlllt',,~d /0 droll! Ol1'M/J,h fNrrmfw /'NJj

lor fht dt'Qlh ofIl ukotllO",n COWlCiJ on tilt' dQY of''''' Vtull uptUing. during Il mau prtHt'$1 u80inst
"fI'~. T1uiu~ admitlt'd thut' _ no dirffl tvid.."u contlKli"8 fltt' ::ix ..-,',h ,1", lKfuof"'",

tkr, 1I~"""'us""collvic~f~ UIIdu thC' hi"" ofCQmmQl'l cal«...nd "fuYd /0 find ulrmwling
C'ircunulllncn.

Tltt;, Un/rna high lights fnt' Ulrrnrr Ifng/IIS/It, South Alrku Slalt is p,epu,..d 10 go'o Wm«f f>l<H:k
~I/-outS cQ·oplrd into gQwmmml s'!Tvia. ",hf',t!-ftvU ,hut! is unrrst• ...h.x.'rr mllf ",,,,"" '''tIIQI<,(I'

ronn«lrd CIlIIW blamrdfooT ...ha/tv." may rt's"ll. .morrovt'T lhu "'hi,t' ,1I«loflJlt' mus' .Iff' ..", ... ",,,{

order" firmly ma11l(Jjn"d.

Tilt' filial ff'prin'" of rh.. Six in Novembf', /988 ill 110 sllOws official admission of IIlIIisOIrri"g" ofjUJ'
tiu. IIml e,,,.,, I..ss "'115 il 1111 aCT ofg,atuilQUS fo"f..l1;on. Blilde. lives we,e cynklllly "lIlled fo' "'IIil'
li.'es. fou, whi~ polier·men b..ing ,ep,ieved us ...../1.

Thullh.. Six .....r.. ,..lI1po,urily repri""ed ill Murch lind finally r..priewd ill NOI·..lIIber "11.1' ,,"II II.e re....11
ofilllellS<.' i"'e"'Ufim.ul pressure. liS ...../1 us press"re irlsid.. Smtih AfriNi ilSelf. This ",e/u,led aplH!uls
h)' /1<.'1111 0IS'lIles. ,he 5n:urily Counciland European COMMUNITY Ill1llanll·apllrll,<.'it/ muo·<.'lI1eIllS
lIr1d sUf'ptJn..n ...odd· ..·id...

To 0PP<~<.' Ih<.' judkiul slaughler ollhe (J.I SoU/h AlriC/m fNllriNrpr<'S<'mlflHl d...Jlh ro'" ...."''''" UII ,,,.

genl prioril)', t'Sp«UIl/y for Ih<.' ,..Iigiolu Comm.mll,.. ThfOl'gh mi, f"ilh ..... "re .....lIed /I, "'·u88'<.' I""
juSfK<.' and P<'lM;e andlunh<.'mtO,l'. are .....I/rel In M'f all hUlllan lile as ha"jllg ,,{,illlil,.. ..-onh. Mng m
I~ jm"Kf' orGod.

SigllIFKunll,., rh.. Soml. African ('mlllcil 01 Ch.m;l.n in i,. IWIS A""uu/ C(HIleren..... m//('(I I'" II,r
ubo/ili.... ol,h<.' dt!U11t prnall,. as lIKh. C"rrl'ml"uIOla/ ofmare Or! dt!Ulh "'.... '11t<' S A,CC. "...og
"isl' II.mll.is appalfillg ",,,,,ber, m,~,-' of Ilte//l h1<K~, is ('ullsl'd pun/,. b" ,I... upunhri,/ Jlltiinul (.\".',<.'",.
hIlI l" ...." ",,,rr /'rJ' 1I<'IIrrui UUrIIUlie.Hl ill II diJlrlrbed "'>(';"'.1"

11,,' '('(',,11/ .•..,I/<.'II(·i"lI "1,11<.' DelnlllS l,mli.fI.' I"r I,igl, I<.',~'''" .•11"....<III" hll/llr·/i"..s ",,,n' riK'nl,· 11"''''11
Ilrall ",·,·r. Till' IIlms ,1"1I1'><:'lIlk "'''''..lI1nJ/ III/s n" J(JIlC(' I<.'fl W.•Ims,gl<.'10' dl<"'.~rIII I"XIII","I prul'rlul
..."y.•.

Till, I, " ,~".", <,1i,,1/,'''J.:'' '" II", ('11/1,..11<'," il/,id,' ."I/Iull tlf';,'" wir" .lIill IUH"> .«JIIlr """" /(11''''1>1'''''
dl(lIIl:<'.

AI,.... '" III<' ",·/i/li,,,,.,- ,'""mu",il", mm"'K ",I,..",'. ..·",Id· ...ill... Wi' mil I'" im·,<.'asrd 5l'PJIQ(/ IU Ill" Af
ri,."" "'uri",,,,1 ('''''1:''''''' "1",,,1,, 1/11<1 ill KtXHl e.·,nrc;r"c", II"" Ill.. "plI(/I,,,i,15,..IU//l 01 d<.'UI/r 'lilly be re·
1,1",·",11" "" "/',."" ""'i"I}', wi,,,,,, ,,1/ .~'ml/It A/,ic",,, Ii,'/' i" ",wu,,1 """,Hm, frudom 1111/1 prl!CI'..

/."/,,, ,,/l ",,' "/1(11'I1"',,1 '''''.'0/ }.~,.
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TR IBUTE

JOHNSTONE JOHNNY
MFANAFUTHI MAKATHINI

Johnny Mfanafuthi
Makatini was a pioneer in
bringing 10 the International
Community knowledge of the
opprcssK>n of the aparrtheid
Slate, and in mobilizingsupport
to remove it. He left South
Africa in 1962 and for some
years he worked as ANC
Representative in Algeria
whcrehemadeimponanllinks
with other Liberation
Movements, and initiated
support of newly independent
African States (Of the ANC.

He gave impressiveservK:e
as ANC Representative at the
United Nations.ln his last year
he was Director of the newly
expanded Department of
International Affairs of the
African National Congress
whichhasnowbecomeamajor
department in the Movement.
This has occuted because of
the ANC' $ growing
prominence in theInte:mational
Community through, among
od1c:r things. massive support
fonhe Moycmenl inside South

Africa itself,and also because
of Johnny's own unstinting
diplomatic work and frequent
I1avels to maximize support
(or the Movement. Many
Church Leaders lOgelher with
those of Olher failhs tLave mCI
Johnny and through him have
icamed the lIUe nauue of the
Sl.nJggle in South Africa and
the moral impecative to Wow
their weight behind the
democratic forces.

Johnny's funeral was held
in the impressive setting of the
Anglican Cathedral in Lusaka,
whkh was packed IOcapacity,
wilh friends and comrades
coming from as far asEurope,
Asia and Norlh America,
National Representatives,
ambassadors, friends, some
from Soulh Africa, itself, who
all testified to Johnny's hard
work; self-sacrifice. and
dedication to Soulh Mrican
freedom and International
Peace and Solidarity. His
widow; Valerie, pledged her
on-going personal suppon for

lhe Movement. The Reverend
Jesse Jackson, a personal
friend, was represented by his
son, and some weeks lalCr
madehisownmovingpcrsonal
tribute at Johnny's graveside
when attending an African
American Conference.

Both Dr. Beyen Naudeand
the Reverend Frank Chikane
fOllllO' and present Seaetary
of the Soulh Mrican Council
of Churches lOOk part in the

''''''''".

REST IN PEACE
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TRIBUTE TO MAKATHINI FROM THE
SOUTH AFRICAN COUNCIL OF

CHURCHES AND FROM
THE PEOPLE OF SOUTH AFRICA

ADDRESS BY REV FRANK CHIKANE- SECRETARY GENERAL OF THE SOlITH
MRICAN COUNCIL OF CHURCHES

Ladies and Gentlemen, the
apanheid regime would not
like us to be here because the
regime wants to perpetrate the
lie that those who have been
forced into exile by the
violence of the system are not
our brothers and sisters. They
want to maintain the image
they have created of a blood
thirsty, violent, murderous
organisations called the
African National Congress
which has no interest in the
well-being of the people of
South Africa. For them Johnny
Makathini and the ANC are
just blood-thirsty radicals who
are totally against democracy
whatever they mean and are
bent on overthrowing the
'OOVERMENT' by force to
establish a Marxist dictatorship
as they said when they
confronted us as Churches who
stand against apanheid.

I bring you a message of
sincere condolences from the
Soulh African Council of
Churches. andall peace-loving
people ofSouth ACrica. Ibring
this message ofcondolence for
all of you, particularly the
Makalhini family, who have
been grieved and saddened by
this sudden deathofourbrother
and comrade in the struggle,
Mr. Johnstone Mfanafuthi
Makalhini.

THE SILENCED
MAJORITY

I stand here today in the
place of many South Africans
who would have wished to be
here in lheir thousands 10 pay
their last resJ>CClS to their
brother and comrade in the
struggle but could not do so.

I stand here in the place of
those political prisoners,
dctainees,lhemany whoare in
death row awaiting execution,
those who are dragged into
apartheid courts, charged for
high treason. terrorism, public
violence, etc; simply because
all thcse,all of them,rejected
and actively opposeu the
apartheid regime.

I stand here, in the place of
all those who have been
subjected to restriction orders,
some amounting to house
arrests, who could not be here
today. Such as Mama Sisulu,

Baba Gumede, Ntate Mbeki
and many others.

I stand here • according to
the decision ofChurch leaders
in South Africa, to speak for
the silenced organisations, the
silenced majority. Tospeak the
truth in the face of heavy
propaganda and a
disinformation campaign,
including the control of
information. Tospeak thetruth,
and the truth only, in acountry
whe.-e telling lies is a virtue
whilst the truth is prohibited
and criminalised.

Yes, I speak on behalf of
those masses of people
including family members who
were prevented from hol<f::lg
a memorial service for Johnny
Makathini, on Wednesday,
14th Da:emhcr, 1988.because
of a prohibition by the
apartheid regime under the
State of Emergency
regulations.
SAn, Clugy aI Ihl! funl!ral oftil/! lall! Makhmlril1i from left to Riglrl ReI'.
Chikane. Rl!v Gqiha, Na/ide and Father Osmus,

,..~



)TANDING FOR THE
fRunl

Chairperson,l havetQstand
for the truth, as the Churches I
represent stand for oLhers, I
must declare on behalf of the
people that this is a lie.

These arc pure blood
brothers and sisters. Nothing
in the world can change this.
For this reason, we have the
right even by birth to be hereto
Jay our last respects to our
Jrothcr.

The truLh , Ladies and
Jentlemen, is that it is the
lpartheid regime that is totally
lPPposcd to democracy and
lVer the years the regime has
liolenlly and forcefully
;ubjected us to minority white
acisl dictatorship.

The regime al home would
ike us La believe thaL these,
)ur brothers and siSlers areJUSl
nerciless terrorists, benL on
,illing and maiming innocent
>outh Africans for the sake of
L. Butl would like to say lhat
hey know very well that they
Ire lying.Our experience is
nainly that of terrorism of the
;a-called security forces of
50ulh African regime against
lhe defenceless majority and
the innocent people of the
Frontline States.

I would like you to know
that the regime at home says
that people like Mr. Makalhini
and the ANC are the enemies
of SOUlh Afriea who arc bent
on overthrowing the state and
destroying the economic base
of the country.

But, I would like to say that
it is the while minority regime
which is an enemy of South
Africa. Through itsrudc,racist
md unjust policies, it is going
o cause the destruction of that

country and iIS economic base,
resulting in thedcath, pain and
sufferi ngofmillions ofpeople.
This is the truth, I stand for the
truth.

The death of our brother
comes again as a reminder of
the seriousnessofthe situation
at home, thai apartheid is evil
and it needs to be eliminated.
Tomake sure that our brothers
and sisters return home and
a~sumetheir responsibili ties in
the lifeand government ofthat
country. To make sure thatour
brothers and sisters will die
and be buried at home with all
the dignity and respect they
deserve.

RETRA VAL OF HUMAN
RIGIITS

What shocks me friends, is
Lhat, this world, particularly
the so--:alled civilised modem
world, after witnessing the
Nazi Gcnmmy ex pcriencc, can
still allow an inhuman, brutal
and racist regime like the one
in Soulh Africa, to cominuc
for 40 years ( in its
institutional ized form) without
any direct intervenlion to stop
it,Whatshockcd me even more
is the fact which I discovered
lately during the 40th
Anniversary celebrationsofthe
Universal Declaration of
Human Rights, that this
declaration was produced
precisely because of the
experience of Nazi Genm:my (
The Third Reich). Its intention
was to stop a repeat of such an
experience. On the other hand,
South Africa has not only
refused to sign and adopt the
Universal Declaration of
Human Rights, but it is
fundamenta.lly opposed to the
verycssenee of Human Rights,
in terms ofits constitution, and
laws, etc.

,
In fact, because it docs not

recognise blacks as human
beings, and because it trcats
them as less than human, the
question of human rights docs
not arise at all. Thus in lhe
spiritofthe UN Declaration of
Human Rights, it should have
been sufficient for the world to
act. But this has not happened.
The question people arc ask ing
athome is: "How long will this
state of affairs be allowed to
continue?" "How many of us
should die before the world
acts?"."How close should
Soulh Africa come to a direct
threat to International Peace
and Stability beforc Lhe world
opens its eyes?".

1L is my prayer, and I say it
on behalf of the majority of
South Africans, that Godopens
the eycs of those who arc in
poSitions of flOw~r around the
world to sec lhc seriousness of
the situation weare facing and
ae! to avoid anmhcr possible
holocaust.

We, as Churches in South
Africa have eommited
ourselvcs to a path of standing
for the truth lOend lhe apartheid
regime.

Brother Makatini, I say, on
behalf of the people of South
Africa and the Churches:
"MAY YOUR SOUL REST
IN PEACE. MAYALL YOUR
LIFE AND ENDEAVOURS
ST AND AS A WITNESS
AGAINST THOSE WHO
HAVE HEARD YOU BUT
IGNORED YOU.MA Y THEY
REMAIN ACCUSED
UNTILL THEY RESPOND
TO YOUR CALL."

NO PEACE OF MIND.
UNTILL THEY ACT. NOT
FOR THE SAKE OF
SELFISH INTERESTS. BUT
FOR JUSTICE AND THE
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Cedric Mayson I

CHALLENGE TO THE
CHURCH
I1. THE CONFLICT

friendship 10 draw both sides
IOgether....but plays no such a
role. The church itself is
divisive and divided, in
desperate need of

reconciliation. It
is not Gods army
but Gods
battlefield.

Since the
current
emergency began
in June 1985
progressive
Christians in the
South African
church have
produced three
documents which
have jolled the

course of the struggle and
startled the weSI northerly
world.

A THEOLOGICAL
RATIONALE AND ACALL
TOPRAYERADRTHEEND
OF UNJUST RULE was
produced by a group in the
Western Cape for the June 16th
Memorial Serviceof1985,and
iLS authors explain;

We have prayed for our
rulers as is demanded of us in
thescriptufCS. Wehaveentered
into consulLation with them as
is required by our faith ...We
now pray that God will replace
the present structures of
oppression with ones that are
just, and removc from JXlwer

•-

2. RECONCILIATION

2.1 Is the Church a
Reconciler?

Bcforewecould explore the
role of the church they likes to
think it stands between the
contestanLS, black and while,
rich and poor, old and young,
stretching OUI the hand of

apartheid,or protecli':g
minorities, or necklaces, or
bishops, or prisoners on
Robben Island; it is a struggle
10 overthrow an unjust and
repressive regime and replace
il with a government mandated
lOestablish a uniteddemocratic
non-racial South Africa. This
is the line of battle on which
the contending forces divide.

communism, or the
Commonwealth, or the EEC,
or PeR, or church funds, or
theology, or forms of
representation, or reforming

.
C1ngymen il1l:/"di"8 Dr Allall Bcwsak. The Rev F. Chikane. Ar.
chvis/wp TiJ/a,,,,r/ Archbishop. S. Naidroleading Il prales/march.

ThcconnictinSouth Africa
is between a minority who
impose a divisive
undemocratic non-racial
society. It isdividcdbctween
the mostly
whiterichand
the mostly
black poor.
One side has
the weaponry
of a modem
military Slate
and the other
has their bare
hands. One
side receive
massIve
economic and
political
support from the west, and the
other is allowed neither
political organization nor
outside support.

The regime has no
legitimacy. It survives solely
by violence enacted in the legal,
economic and social S1lUCtun',s,
the bloody engagement of the
military and police, and the
employment ofmercenaries in
townships and banlustans, the
reckless repression of its own
populace and its neighbourinr:
St:ltes. Ovcr all lies a grey fog
of deceit and misinformation,
adeliberate auempt 10 disguise
or justify the enormity of the
oppression and itsroot in brutal
injustice and exploitation.

It is not a conflict about
sanclions or violence or



those who persiSl in defying
his law. installing in theirplace
leaders who will govern with
justice and mercy.

From SowelO in Scplember
1985 came a document called
"A challcnge to the Church"
but known universally by its
subtitle ; THE KAIROS
DOCUMENT. This
theological comment on the
political crisis in South Africa
begins by denouncing what it
calls State Theology which
deflCS secular rulers, Law and
Order(even iflhclaw isunjuSi
and Ihc order vicious).and
make a devilish scapegoat of
communism. The South
African regime promotes a
false god, an Klol, the anti·
Christ. The document
criticizes the false assumptions
behind Church Theology:
"Reconciliation" which
accepts evil; "Justice" which
is determined by opprcssocs
and envisagesno fundamcm.al
change in Ihc SUUCIUrc.'i of
society; "Non-violencc"
which condones the violct1(.'C
of the state and accuses Its
victims of aggressl()fl; and the
promotion of a false faith and
spirituality remote from the
affairs of the world and the
concerns of scripture.

To be truly biblie.al our
Church leadcrs must adopt a
theology that millions of
Christians have alrcady
adopt.ed • a biblical theology
ofdirectconfrontation with the
focces of evil rathcr lhan a
theology ofreconciliation with
sin and Ihc devil.

The Kairos Document
advocatcs Prophetic Theology
which makcs a social analysis.
emphasizes the flfffi Christian

tradition of the conquest of
oppres.sionand Ihcdethroning
of tyrants, assures Hope, and
calls ~Ie to side with God
in the slruggles of the
"I'P="d.

The Church ofJesus Christ
is not called to be a bastion of
caution and moderation. The
Church should challenge.
inspire, and motivate people.

EVANGELICAL
WITNESS IN SOUTH
AFRICA was prOOuccd inJuoe
1986 byagroupof 'concerned
evangelicals' which includcs
those bclonglng to the
charismatic and penux:QSLaI
churches and groups. These
'born again' Christians endorse
much of the Kairos theology
and are panicularly aroused
by the intrusion of western
heresies.

What is called Western
Christian Civilisation or the
western capitalist culture is
secn as identical with the
Christian failh or the demands
ofthc gospel .... it is thcclass
interest of these people ...
their being bcncfJCiaries ofthis
r.ll."lst apanhcid system, which
moves them rather than the
gospel ...

None of these documents
were produced by Church
Synodsorhierarchies: cachof
them was built line on line in
small groups of progressive
Christians involved in the
struggle - united non-racial
democratic Christians - and
evoked an e,;plosion
comparable with the Church
in England calling a Day or
Prayer for the downfall of
Thatcher, or the German
Church changing its name to
ChristiansagainstKohl. Italso
blew away any notion that
something called "The

7

Church" occupies a neut.ral
central ground and acts as
reconcilerwithbothsKlcs. The
Church is a model ofdivision
andconflict, not reconciliation.

There we sit in the same
Church whileoutsideOlriSiian
policemen and soldiers are
beating upand kill ing Christian
children or tonuring Christian
prisoners to death while yet
other Christians st.and by and
weakly plead for peace.
Kairos Document.

2.2. Is Christian tt'3ching a
ft'oonciJer?

Can our theological
perception of the faith once
delivered 10 the saints indk:ate
to votcrs and polllicians how
10 dis.~olvc the tensions in
socICty'! Do rcliglou~ leaders
havea storc of solutions lOour
conniets? Does thc Church
have Good News for the
Modem World?

II iSlhc unanimous message
of these documents that much
Church teaching has led us
astray. The Gospel istruc, but
our understanding is so
buffet.ed by the S1ormsofsocial
and political pressures that we
cannol. sct acourse through the
chaos and confusion. We all
fccl the church ought to point
the way out: but it does not
The moment Christians begin
discussing these documents
the theological conniel
emerges in growls or moans or
criesof'Hcrcsy!' Theterrible
accusation that the teaehingof
the church has misled the
pcopledcmonstrates toscrious
situation in which we Jive, the
cuning edge of the Kairos
time. And yet reconciliation is
at the hean of the GospeJ.
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2.3. Scriptural
Reronciliation

Foranyone who is in Christ,
there is anew crealion; lheold
creation has gone and now lhe
newoneishere.ltisalIGod's
work. It was God who
reconciled us to himself
through Christ and gave us the
work of handing on this
reconciliation. In other words,
God was in Christ reconciling
the world 10 himself, not
holding men's faults against
them, and he has entrusted to
us the news thao they arc
reconciled. So we arc
ambassadors for Christ; it isa.~

though God were appealing
through US, and lIlc appc:.l1 thal
we make in Christ's name is:
be reconciled 10 God. 2
Corinthians 5. 17-20.

There arc two ways [0

condudcaconlcnlion. OU\'"
for Ihccontcst.ants todisr"v,:r
their points of agreement ;Jnl!
for hom to unite upon this
ccntwl grnund. The Olh~T

sulut;"n IS ..... hen une says: 'Y""
ale right and I am wrong'. "nd
cruss<:s "vC. ttl th<: "ther sid<:,
When thc 5<:.iptures spcak of
Icconeiliati,m wlth Gud the )alt<:.
case always applies. God never
meets sinnen; half way. He goes
a11the way to suffer with them in
order to bring them entirely QlIto
his side, He does TlQt reconcile
himsclftothe world. he reconciles
the world to himself. The work of
reconciliation which he has har><kd
011 to us as ambassadors for Christ
is [lot that God will be reconcile<!
with evil. or that we should be
reconciled to one another in our
godlessness, but that God draws
us all onto his home ground.

One of the nat",nal

characteristics of the British (in
the hwnbleopinion of the British)
is their ability to hear both sides of
the question, to atSure fair shares
IllId play the game, but it behoves
US not to C(lIIfuse our C(lIIflic\S.
God never makes a compromise
with evil. When God's new
creation is spelt out in terms of
love, or justice, or compassioo,
the reconciliation in which wedeal
is not aquid proquo with brut.ality.
or kinder forms of exploitation,
but a reconciliation which pulls
the offender 1Ol.a1ly ooto God's
camp. Jesus refused to
compromise with the rich, with
Pilate, with Caiaphus, with
Cephas, or with himself. God
does not sit halfway between rich
IllId poor. he camps withthepoor.
Jesus did not reform the traditions
of the Phariscc:s: he broke Ihem.
He diu not negmiate lower prices
witll ,!'Ie muncy cllangers: he
ki"ked tllem uut.

Th.· slnlj:glc to liherate the
...·,"Iu. ".mng salvation to society,
i~ <:,mcemeu with the purposc of
(;, ..1f".hLlmanity. Christians arc
" .. I ,kaltng lIere witll poiitieal
, "1111''' 'lIIises hut of fundamental
"""., "f faith. the will ofGod, the
mil h~ wllieh CJ'lable hwnan society
(" "perate. and 011 sucll mallels
.n ,"",;1 ia t ion u,;o:;s nnt c<>me ffum
,,'ckon~ the ,",entral ground. It
,', ,""', h)" a hHal transfnrmatlnn. a
III'" '"g of the I'",itlon. an
11I"'"adtt"mal sunender of evil
anti -g<.X.Ily, anti·hwnan positions.
and a .:ommitmcnt to the new
creation.

II was lhe genius uf Jesus to

capture this new creation in his
teaching of the Rasilei!>. This
creative movemenl within hwnan
soeiety is not a dream of ltcaVCJ'l
but a reality on Eanh. not a space
odyssey descending from the
clouds at the end of the age but as
a power within hwnanity here and
now, not a .eligi<lusOfganisation
about spiritual ity but a liberating
mOVement in the whole material
ofourbeingLngether.1heBasileia

is the reconciling JXIwer drawing
people from 'east and west, from
north and south, IOcomeand take
their places at the feast'. (Luke
13.29) This is the Good News of
the new creation.

3 RECONCILING
CONFLICTS IN AFRICA.

3.1. The focus of reconciliation,

The liberation strugjtle in
Southem Africa is of this
fundamental nature. It i5 an appeal
10 be reconciled to God. It is not
about replacing wllite supremacy
with black supremacy but
establishing a non-racist society,
It isnot lOpe:rmit upwardly mobile
blacks to join the ranks of the
wealthy but todcsign anewsociety
in which the earth is shared. It is
not an ideological western scheme
but an actual conflict in which
SQuth Africans are transforming
their society and building a new
nation on a new plane.

On the 25th and 26th of June
1955, on a soccer field outside
Jollannesburg several thousmd
South Africans met to formalise
the Freedom Charter. (Sec end)
Those COTlCcms were fundamental
md remain the basis of the
liberation stru~gle to this day.
They arenot matters ofnegotiable
politics but fundamcnt.al principles
for tile design of lIoman societies
which we. in our Chnstian way,
recogni,." as Jesus' Rasileia
wOfking its way out, conditions
derived from the ground of being
in wllieh human society is rooted.
'It IS all God's wo.k·.
Reconciliation is not halfway
belwcen justice and injustice.
aparthc:id is evil' its tlleulogi!:al
justificallm is lIeretical: itCaMot
be reformed but must be totally
rejected. Half a democracy is
undemocratic. Less e~ploilation

is still e~ploitation. Oppression is
not to be reduced bot eliminated.
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Tyrants arc not to be
domesticated but tumbled from
their thrones. Even South
Africans arc sinners and when
we achievea united, non· racial
democratic suucture we shall
still have plenty of problems:
but until weeslablisha society
on that basis the connict is
tOlally irreconcilable.

3.2. The Church and
Reconciliation.

From that moment In

history when the Church fell
into the hands of an elite who
associ3led the Basileia with an
ecclesiastical structure, the
Church isolated itsclf from
God's work in human society.
It becameacommunity which
was good about caring for the
outcast in society, but lost its
vision of society in which
people were not cast out.
Western people see Jesus as
one of themselves doing
missionary work to save the
uncivilized heathen and find it
difficult to believe that the

Basileia is theotherway round,
rooted in the communities of
lhc common people who heard
Jesusgladly. Theyassumethe
Basileia is directed from God
in heaven through Church or
State committees . The
thcologyofJesus' community
mostly arose from the beliefs
ofthe oppressed, but today the
academic community ~ostly

situated in the middle and
higher middle class docs the
theology,basically for lhcsame
community,Bonino. Much of
what we do in our church
services has lost its relevance

to the poor and oppressed, says
the Kairos Document.

Christisintheconnict Itis
the liberation suuggle of the
people against the oppressive
regime which is seeking to
reconcile South African
society with (he Basileia. The
only role for the church is in
thehearlofthat struggle of the
oppressed people, doing its
thoologising from within the
conflict.

The taSkofCllristiangroups
must be carried out together
with people committed to
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liberation who are not
necessarily believers. In its
original biblical expression,
God's Kingdom was for the
poor and not for the believers'
Pixley 104

The church must avoid
becoming a Third Force, a
force between the oppressor
andthe oppressed..Christians,
if they arc not doing so
already, must quite simply
participate in the suuggle for
the liberation and for just
society. Kairos Document.

The Church is not the
servant of a Basileia which is

different from
the Basileia
emerging in day
to day human
experience.
TheChurch has
noelevatedrole
on a supenor
plane: its
agenda for
human society
is the same as
the Freedom
Charter. There
is only one
liberation
struggle in
South Africa,

and thcroleoftpeChurch isto
enter it wholeheartedly and
proclaim and pursue it in tenns
of faith and hope and
commiunent as the only way
to reconcile our connict in the
new creation.

Christians who approach
the liberation struggle from a
base in lhcafOuent middleclass
of the white west are
unconsciously aligned with the
oppressor and find themselves
deeply challenged by the



The Church's role as
ambassador, as reconciler, is
entirely dependent upon its
entering the struggle on ilie
side ofthe poorand oppressed.
The positiverole oftheChurch
in the reconciliation process is
eneofopen solidarity with the
Liberation Movement,
specifically with the African

unjust, heretical, violent
exploitative regime. That
rejection entails a positive
response to the victims
demands for the total isolation
of the regime, including
mandatory economic and
political sanctions. That
rejection includes only the
Nationalist ?any, but every
party in the present South
African elections, splinter
groups seeking their own
benefit, and the tragedy of
Inkatha which is being used to
divide and destroy our people.

The United States. West
Germany and Britain seem
intent on arranging a round
table conference between the
South African regime. other
whitepolitical parties, Inkailia.
Black Conciousness groups,
the PAC. the UDF and the
ANC. but this seems a ploy to
justify continuing the System.
The only base for
reconciliation is commitment
to a united non-racial
democratic South Africa by
those entering such
negotiations and the Western
Church should be there
amongst them.

10

insights of Christians in the
frontline who have grappled
wilh lhe dimensions of me
struggle in terms oftheir faith.
They profess particular
concern about violence and
communism.

4 Summing up; (he
Church and Oppression

~yw~christiansare

horrified by the white
Christians whc govern South
Africa but in truth there is no
difference between white
South Africa and the white
West, except that for us the
Third World is on the other
side ofthestreetand for you it
is on theOl.hersidcofthc world.
The south African microcosm
enables us ill see what the
western world is really like. In
thisconfiict theChurchcannot
occupy hypolhetical positions
between or above lhe struggle;
if it is nOI on onc side it is on
the other. Most see it situated
within theoppressivewestem
block.

The Church 'protestation
that it has laken an option or
bias for the poor andoppressed
locates it firmly in the midst of
the affluent ruling class with a
mission tobekind towards the
poor.ltacccptS the perspective
and legitimates the structural
disparity between afnuence
and poverly, power and
powerlessness. For most
Christians in South Africaand
the world the church does not
have a bias towards the poor;
the church is tile poor and
oppressed people of God,
struggling to ovenhrow the

tyranny ofeconomic, political
and military structures which
make people poor, and the
cultural, social and religious
structures which make people
accepttileir oppression. It is
from thesedispossesscd people
of God that God's initiatives
come, not from the powerful
and arnuent administering
ecclesiastical instituions. God
doesnotactbccausctheChurch
has decided to take an option
for the poor: the liberation
struggle IS God's initiative to
save the world from tyranny
andreeoocileittohimself. The
western church must decide
whether it will besympathetic
towards the oppressed, or join
the struggle on their side.

We are a divided Church
precisely because not all the
membersofourchurches have
taken sides againstoppression.
Not all Christians hllVe united
themselves with God "Who is
always on the side of the
oppressed" Kairos
Document.

5 The Church and
Reconciliation.

These recent documents
from South African Christians
enahle us to set-out explicitly
the role theChurch should play;

5.1. Reconciliation means
rejecting the System.

The Church cannot
collaborate with tyranny.
Kaires Document. It must be
totally irreeonciled with the
policies and practices of the
South African regime and their
partners. They can give not
the slighteSlsuppon. notagrain
of recognition. not a step of
common ground with the

5.2. Reconciliation
commitment to
Liberation Struggle,

means
th'



National Congress and the
United Democratic Front.
There has been a gradual
progress along these lines, but
the momentisripe for decisive
action by the Western Church.
Christ cannot come into you
until you come into the
struggle.

The time has come for the
Western Church to go beyond
negative criticism ofapanheid
to positive open strong action
on the side of the liberation
struggle. If the Western
Church is serious about
reconciliation it mustestablish
a direct detailed and ongoing
consultation in Europe with the
African National Congress. It
must be seen to be there. The
ANC would welcome the
closest relations with the
western churches on the
theological, political,
economic and pastoral fronls
of the liberation struggle.

Thoscofyou whowill come
togelher asagroup to takesuch
asland within the Church will
certainly have to cany a cross:
in South Africa it would take
you intodClCntion for the UDF
and death for lhe ANC.

5.3. ThenettleofCapitalism.

If the Church in the West
would playa rolcas reconciler
it must grasp the neUie of
capitalism. It did good in its
day, but now itiscOl11Jptand it
muSt follow the great empires
and slavery and feudalism into
e;o:tinction. Western Christians
are beginning to hear the word
from the world lhatcapitalism,
like its child apanheid, is evil
and its lhcological and moral

justification is heretical. lIS
time has come, and its time is
your Kaitos. You cannot
devisea western version ofthe
Kairos Document or the
Liberation theology of Latin
America, only those engaged
in Liberation struggle can
theologise about them. Your
struggle is to liberate western
civilisation from the
exploitation and desuuetion of
capitalism. In lhis struggle you
will write your own Kairos
documents and devise your
own liberation theologies and
they will mingle with lhe
harmonies already being
played in theThird world. Such
is yourrole as reconciler to the
ways of God.

The Gift 0' Faith
If that were all, it would

seem that this paper is simply
suggesting that lhe Churches
should join the uendy lefties
but there is a distinctive role
for Christians at which vitality
we must look in conclusion.
Disciples of Jesus know that
he taught little about God thaI
the Jews and the older eastern
rcligiousdid OOIknow already.
His distinctive message
concerned proclaiming the
Basileia and he had the gift of
enabling them to believe it
when he preached it. That was
theirgift offaith through grace.
Preaching and teaching the
Kingdom of GocI is the
distinctive task of Christians
in the liberation suugglc
surging through the world

"""'.What Chrisl in the Third
World suuggleoffers the west
is not arguments and
expositions of the evils of
capitalism, but the gift of faith
inanaitemativefutUIC. People

II

in the oppressive unliberated
western world are so
deplorably and miserably
hopeless, so uneenain and
depressed about the future,and
peoplein the liberationstruggle
are so incredibly and joyfully
cenain that victory is comming

Faith is a new vision. The
western church thinks 1M; the
western world thinks: most of
il has little vision beyond that
of the politicians, the media
and warmed up 19th century
theologians. Itisfumblingand
lostand ilknows it Indeed, as
the Marxist Machovec writes:

Many Marxists, but also
many self-critical modern
theologians, are aware of the
facl that concern forthcfuture
thaI longing for liberation and
radical change once found in
Christianity· has been taken
over in the modem period
almost exclusively by
Marxists.

Perhaps what is needed
most is the liberation of lhe
Church itself. Thereisneedof
a mental dccolonization and a
theological perspective to
analyzethe situation not only
scientifically but out of
experience...perhaps you can
only do that if you find others
who have been born and bred
in the struggle themselves and
can talk from experience.

There is a new way of
looking al the world alGocl,at
the Basileia, at the Church, at
Communism, at Christians, at
other religions, at people: a
worldreconciledlOGod. There
is a vision ofworld with social
structuresdesign to makepeace
insteadofantagonism; ofa new
economic system that is

- continued to page 25
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THE FREEDOM

A ROMAN CATHOLIC PERSPECTIVE

common
good.

The people shall share in the
coun:ry's wealth

therefore surely have the
Churche's backing when
quoting from the preamble of
the Freedom Chaner that "no
government can justly claim
authority unless it is based on
the will of all the pcople".
Funhennore. it also meets the
demand that"all shall beequal
before the law",

"You are not making a gift
of your possession 10 the poor
person. You arc handing over
to him what is his. For what
has been given in common for
the use of all, you have
arrogated to yourself. The
world is given to all, and not
only (0 the rich."

Pope Paul says that this
implies that" privale propeny
does not consitUIe for anyone
an absolute and unconditional
right".

In talking about the rights "Funhermore ...• the right
anddutiesofpropenyowners. to propcny must never be
Pope Paul VI reminds us that exercised to the detriment of
God intended the earth and '111 the common good... If ccnain
that it contains for the use of landed estates impede the
everyhumanbeingandpeop1e. general prosperity because
HequotesfromSaintAmbrose they are extensive. unused of
to describe the proper attitude poorly used. or because they
of persons having possession bring hardship 10 peoples...•
towards !hose in need the common good sometimes

VelenlllS of/he re.olUlion with Cd/." Dora Tarnane in /me 50·s. The demandsthcir
yearsofrhe Z.e. CJI:~".

What the
Freedom
Charter is
calling for
here could be
seen as a
demand that
the wealth of
!hecountrybe
used for the

As catholics, our views on
the demands of the Freedom
Charter should be guided by
examining lhem against the
social teachings ohhe Church.
ExlraClS from Pope JohnXXDI
's encyclicalleucron "Human
Rights and Duties" (pacem in
Terris) and Pope Paul VI's
letlCf ''On the Development of
Peoples" (Poputonum
Progressio) have been used
here to show some parallels
between me Church's social
teachings and the message of
the Freedom Chaner.

"As introduction we can
look at Pope John's stalement
on the reason for having
government and the duties of
me government:

1bewhole reason for having
rulers is to further mccommon
good...

Moreover, the
nalUre of the
common good
demands mat its
benefits extend to
all citizens... Those
who govern must
do so impanially,
showing no
favouritism either
to individuals or
groups but
promoting fairly
lhe interestsofall".

We would



The land shall be shared
among those who work it!

On the question ofproperty
ownership, Pope John writes:

..AIsoderiving from man's
RaWIe is his right 10 possess
private property even of the
kind which is productive".

To link the themes of
properly ownership and
workers we can quote a
previous Pope, Pius XII, who
declared lIIat:

.....the inherent dignity of
work demands, among other
lIIings , lIIe maintenance and
development of a social order
which will extend propeny
owning, even if only on a
modest scale, 10 all classes of
society".

All shall Enjoy Human
Right's

The theme of human rights
is evident throughout both the
social teachings examined. A
small .selection of the many
statements on this issue are
produced below:

"(Citiuns) can WISt on
freedom tO.search for the truth
and- willlin the limits imposed
by the moral order and the
common good· 10 publish their
opinions and 10 pursue any
occupation. They also have the
right to be told the truth about
public events".

"From !he fact that people
are social by naturecomes lIIeir

right to gather in groups and
create societies... They have
every right lOexCl"Cise initiative
and responsibility in them to
achieve the objects for which
they have been founded".

"'Then also every person
should be allowed freedom of
movement and choice ofplace
of residence wi!hin his or her
own country".

Tlttre shall be w(M'k and
SKurity

Again from Pope John
XXIII's encyclical:

"Turning now to the
individual's rights in matters
cconom ie, it isc lear, first ofall
lbal besides enjoying the
natural right to have
opportunities for work, he or
she has theright also to freedom
in taking up work_"

"The rights entail Olhef"s by
which a person can demand
conditions of employment
which will not undcm1ine his
or tlerphysical health, will not
assail hisorhermoral inltl"grity
and will not be hannful to the
development of young
people".

The Doors of Learning and
of Cullure Shall be Open!

1lIe right to education
features prominently in both
Pope Paul's teachings.

In speaking on a citizen's
natural right, Pope John XXIII
says:
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:Since by a natural right a
person. is allowed to scet
knowledge, heor shemust ,of
necessity, begranted 8("i'#S$ 10

the ordinary courses of
education , «. if he (II" she
wants,10 thecoursesoftraining
from a uade or profession, in
the measure pcrmiued by the
degree of education ptogtess
reached in his «beT country...
so that, as f.. as possible,
eVO)'one reaches aposition in
society which is consonant
with his or her natural talents
and the skill he or she has
acquired."

Theexuacts prescnlcd hen::
from "Pacem in Tenis"(1%3)
and "Populonum Progressio"
(1967) show that the Church
and the proponents of the
Freedom Chartcrare largely in
agreement as 10 human rights
which citizens can justly
demand. 1lIese exlOlCts are
taken from only 2 of the 10
encyclicals on social teaching
and when the Freedom Charter
is examined against all 10
teachings more thoroughly, the
common goals are to be more
dearly revealed.

THE FREEDOM CHARTER LIVES ON!!
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HOW U.S.
EVANGELICALS BLESS

APARTHEID
"PeopSe abroad don't understand our problems bere,"

said lhe deacon of Johannesburg's largest American-style
Pentecostal church. We were sipping tea in the living room
of his comfortable suburban home in an immaculate white
enclave of the city. Through a window I saw the deacon's
garden boy, a black man in forties, cleaningout the swimm ing
pool with a net raxed on a kmg pole. A new Mercedes was
parked in the driveway.

"Unlike your country." be went on, ''the blacks bere are
not a minority. One person,one vote just isD'1 practical in the
South African situation. There is no political solution to this
demand."

Nevenheless, the deacon, a
prosperous businessman, did
not seem apprehensive about
the bonfire to come.
"Someday, we will be
recogni7.ed asa model for race
relations all over the world:'
he said with eerie fervor. "God
is me only solution for Soum
Africa."

But whoseGod? Presidenl
Bollla'sor BishopTutu's? The
God ofapartheid or the God of
liberation? In a giant step
backward for Good
Samaritanism the Big Three
of American evangelism _
Jerry Falwell, Jimmy
Swaggan, and presidential
candidatePatRobenson_have
been chosen Botha's idol.
Although all have officially
deplored the masonries of
South African segregation,
they suppor! the Preloria
regime in the sacred name of
national security.

AsPaslOr Falwell portrayed

the crisis in a Moral Majority
Express Gram: "Communist
terrori"SIS are openly
threatening to kill me and my
family because of my
campaign toprevent theSo\ :et
Union from taking over the
vital minerals, strategic sea
lanes,and naval basesofSouth
Africa .... Please send your
$100, $25 gift now ...."

Since the only alternative
to Catha, in the geopolitical
theology of the right, is a
Communistbloodbath,Falwell
urges mere prayers instead of
protest against apartheid.

Asapracticed rendererunte
Ceasar, however, Felwell
polluted the national debate
over economic sanctions and
disinvesunent in the summer
of1985, when he calledBishop
Tvfu H a poony"and appealed
to fellow Americans 10 prop
up the all-white government
by buying Krugerrands. This
solidarity was the result of an

authoritative five-and-a-half
day fact-finding tour of the
troubled country. Falwell, a
former segregationist himself,
dared 10 claim that he met not
a single black soul in South
Africa who wanted tosqueeze
reform out of Pretoria by
applying financial pressure.
Since he hung out with
members of the ruling party,
perhaps his contacts were as
limited as his stay.

Despite the moral isolation
oftlle Botha regime, American
evangelist-from hard-boiled
fundamenlalist to tongues
talking Pentecostals-have
made communion with the
white cause in South Africa.
The fruits of this shameful
connection were apparent
when I visited the country for
five weeks last spring.

JimmySwaggan is the most
popular American evangelist
in South Africa. Hehasalarge
office and spiritual super
market in Johannesburg, where
his tapes, records, books, and
pamphlets are for sale 10 the
faithful,blacks and whites alike
love brotherSwaggart's music.
Since his fantastic
apocalypticism serves the
interest of the regime, he gets
plenty ofexposure on the state
controlled television.

For instance, the South
African Broadcasting
- continued to page 28
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SUPPORT THE
AFRICAN NATIONAL CONGRESS
by Dr. BENJAMIN F.

CHAVIS, JR.

After my Te\;ent lour of
Southern Africa as part of a
leadership delegation from the
United Church of Christ, I have
come to one fLml conclusion: the
most effective means of
supporting the people of South
Africa in the strngglc (odismantle
apartheid is to give all possible,
direct support to me African
National Congress (ANC).

On April 16. 1988 in Lusaka,
ZambiaI had mepleasureoftaking
pm in an hislOric meeting between
the leadership of the African
National Congress and nalional
leaders of my church. The ANC
delegation was composed of
members of their National
Executive Committee, including
Pallo Jordan, Thabo Mbeki. Ruth
Mornpati and JlICQb Zuma. The
ANC's Religious Arraiu
Department was also there,
including Chaplain Gqiba. The
atmOlipheTC was pcrmeaied by a
sense of mulual respect and
solidarity. Whal became cleM 10
Olll'" delegation was the profound
love which IheANCconlinues to
have for Ihe people of South
Afriea.
Candid and in-depth discussions
Wernet for an entireday in candid
and in·depth discussions
concerning the present crisis in
South Africa and South Africa's
allempls to destabi1i~ all of
Southern Africa. We also
discussed the history and
programme of the ANC and ils
vision for the future of South
Africa.

Dr. Avery PosI, Presidall of
the United ChurchofChrist,stated
at the meeling: "The racist
apanheid regime in South Africa

is perp<:ualing one of the greatest
crimes against humanity that has
been witnessed in history, These
crimes are not dissimilar or
unrelated to the holocausl during
the World War n, and both of
these crirrn:s against humanity
were borne out of.similar racistl
fascist ideologies... WearecaUed
by God topranoteGod 's justicc",

In response, ANC's Pallo
Jordan stated, "We have had
reason, especially sine<:: 1980. to
be eXlremely disappointed with
the sons of responses we have
been able to get from the
Administration in the United
Stalesonissues related toSouthcm
Africa, And we are pleased 10

have this opportunity to meet with
the people like yourselves who
have been with us in the lrenchcs,
fighting the same end."

Thabo Mbeki focussed 00 the
long history and deep affection of
the South African people for Ihe
African National Congress,
reminding us that, "TheANC was
founded in 1912as anorganisalion
committed tothedtmocratie,non·
racial transformation of Soutll
Africa. Nalurally, we have deep
roolS without our communities.
Generations of Black South
Africans have grown up in the
ANC. So even if they arrested all
Ihe leaders and llCIivists, the
community would carry on in the
spirit and the name of the ANC."
South African terrorism

Mbeki also reported on the
latest murderous acts of lerrorism
committed by the govemment of
SoullI Africa again&! Ihe ANC:
the assassination of Dulcie
September. the ANC's Paris
representalive; the car bombing
of AlbieSachs,an ANClawyerin
Mozambique; the attempted
bombing of ANC's chief
represQltativein Brossels; and the

scores ofother persons who have
been murdered by South Africa's
''2 death squads" in raids on the
neighbouring front·line nalions.

Whilel was inBO\$wlIJ\a I saw
the terrible devastation 11 the site
of a recent raid where South
Africa'sdeathsquadhadmurdcrcd
and burned the b<xEes of four
people, three of them young
women. One of the victims was a
church member of Ihe United
Congregational Church of South
Africa..

Also al the meeting Ruth
Mompati spoke ofIhe millions of
children who are being physically
and psychologieallylOrturcdatthc
hands of thc South African
govenuncnl. She talked aboullhe
ANC youth programme thai
established schools IOcare for and
and prepare Ihe youth who escape
from South Africa for future
leadership. Thebcautyofthe ANC
is that it is preparing future leaders
while still respecting the wisdom
of thesenior leaders ofthe slrUgglc.

The President of Ihe ANC,
OliverTambo. is 70 years uld. He
wasonce the law parmer-of Nelson
Mandela. the noted ANC leader.
Mandela has been a political
prisoner in SoullI Africa for 26
years. Those at the mccling
reminded us that on July l8tll of
1988 there will be an international
celebration of Nelson Mandela's
70th birthday.

As Our mceting ended. a
member of the ANC delcgation
requested prayer. Suddenly
anothcrmcmbcr "I tile ANC began
to sing "We shall o"ereo",c", and
,as our voices joined in sung. we
formed a cirele an.l hel<1 hand~, As
the Soulh Afnenns uy.
"Amandla!" ·"Power t" the
people."
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"OUR CALL IS
THEOLOGICAL"

Address to the National Summit of the Historic Black Churches
Howard Inn, Washington DC on 10 January 1989 by
M.Msimang. ANC Chief Representative in the UK and Ireland.

African Americans 
greetings from the African
National Congress!

We arc l1ulyhonoured to be
asked with you today. Long
ago, your anCCSlOrs and mine
came from ,hcsoil of,hcs:lmc
continent. And now, here we
arc,youandl. Youarccitizcns
of a great COUntry, with lIle
w:m:: of Independence ilnd me
emancipation of slavery and
the mighty slruggk for civil
rigllLS behind )'ou. No doubt,
you stillll:lve a few problems
left!

AI this hislOJic confcrcncc,
when you recall the epics of
your past. and in lhis monlh
when you recall the 69th
annivCfsary of Dr Martin
Lulhcr King, we count it agrc:J.t

prjvi lege lIlal you should invilC
us 10 discuss with you the
struggle in Southern Afrka.
OUf rcvolutioo is not yet won,
our tyrant still occupies the
throne, our people have no
righL~ at all.

Thi s isa ehurch conference,
and I am a politician, not a
preacher. BUll am lold that a
good American scnnonhasan
inuuduclion, thrcepoints,and
a conclusion.

You h,n'c had the
ino-oduCiion.

For my !hrcc points I shall
speak about:

-the nature of our struggle
-the violenceofourslJUggle
·the legitimacy of our

strugglc.

And in conclusion we must
consider your response.

Tht' Nature of our struggle

It has orten been noted lhat
the naMe or our Slfuggk is
really a matler or raith.
Apartheid Pretoria asserts that
its policies and pr3Ctices arc to
preserveChristian civilisation
uponlhcAfricancootincnl.w~
believe such claims arc
palcally ra1sc: Christianity has
lO be libcralCd from !hiscorTUpt
caricature that masqucmdcs in
its name.

23.4%01'ourpopulation adhcre
to Jewish, Muslim, Hindu,
Bhuddhist, Confucian or
traditional religion, or specify
no religious adherence: they
show no signs of being
converted 10 apartheid
Christianily.

20.4% belong 10 ACrican
Indcp.::noc.nl churches; 23% to

the main line Protestant
Churches whoarc membcrsor
Ihe South African Council of
Churches (SACC); 9.5% arc
Catholic; 7.5% belong to
smaller Christian groups
(Orthodolt, Monnon, Seven!h
Day Adventist, Salvation
Army); and all of these
spcciCically rcject the claim of
the regime !hat its policies
represent Christian truth.

15.9%01"the population belong
to the Dutch ReCormed
Churches. but nearly half of
these are merobcrsorthe black
"daughter churches" which
maintain, wi!h thccndorscrncnt
oftheworld Reformed Church
community, that themoral and
theological justification or
apartheid is heretical, a direct
negation of Christianity.

Thus the apartheid policies
arc acccpled by only 8.3%,
belonging 10 the white Dutch
Refonned Churches.

The ANC IOtallYrefutes this
imposition of a fallacious
!hoological authority for !he
oppressive apartheid regime.
Religious people are notcalled
to protect !he white South
African wayoflifcbutlOreject
it



has been
by religious

leadership
strengthened
conviction.

O.R. Tambo.4 May 1987:
Ollr fOllllders were

chllrchmell and womell.
ThrollghoUl our 75 years lhat

link has never been braun.
Today the ANC embraces

within its membership a wide
variety of believCfS. The
varying symbols and practises
lhrough which we focus our
faith bring a wealth ofvalue to
ourcullure which enrich usall.
and display a unanimily of
theological, ethical and
political priorities which
confinn and guide oursuuggle
to liberated so::iety.

From the beliefs and
ellpericnce within our ranks.
Ihe ANC knows thai adherents
ofall faiths have contributions
to make tolhcconceptofjustice
and peace. and lhe praclice of
democracy, from which caring
and competent communities
arc emerging to comprise our
new society.

OR TAMBO
Oursisamuw~l~rmwn

movemenl which conlo;ns
within jtdijferelltphiJosopmcal
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Archbishop Tutu of 16 March
1988:

~YOM are flO dowbl (lW(Ue
/hal t1te upre$Sed iII/ell/ioll of
/M planlled re-volUlion by 1M
ANCISItCP a/liatlce is /0
wlimatdy Iransform SOUlh
Africa iIItbQ/l atheisticMarxist

~
ReI' Jesse }(u:ksorl alJd his son laying a w,tllth ai/he G,a<'t of }Qh"y
Makhmlu'lli.

stale, where freedom offailh
and worship will surely be
among thefirsr caslllJlties~. PW
801ha. 16 March 1988

This is simply rubbish:
ridiculous fallacious
sJoganism. The ANC is a
Liberation Movement (not a
political party) which has
always recognised thai !he
liberation struggle takesp~
in a religious conteJll. and is
specifically committed 10

religious freedom.
When the people formed

the African National Congress
in Bloemfontein in 1912South
Africa was a predominantly
ChriStian country and lheir
commitment to a united quest
for a Iibcratcd so::iclY was fired
by their failh.

From Rev 10hn Dubc. lhe
firSI Presidelll whoopcned lhe
ANC In prayer. to S M
Makgatho, RevZ RMahabane.
Rcv W B Rubusane, 1 T
Gumcde... right down to Chief
Alben Lulhuli ,OlivesTambo,
andNelsonMandelatoday.our

In the ANC wc recognise
that many of us wcre born intO
a situation of religious
antagonism and uclusivity, a
typeofspirilU:ll apartheid,from
which we have bc:m painfully
Iiber.l.ling ourselves. South
Africa has left behind the
missionary era when many
equate<! Christianity with a
form of ecclesiastical
colonialism.

No one denies that devout
ellpoocnts of apartheid may
display charitable personal
altitudes:tyrants can be
charming persons. It is their
practice of injustice lhat is
wrong. lheir promotion of
oppressive policies enacted
by violence that is evil, and
thcirclaim to do it in the name
of God that is blasphemous.

Pretoria has constantly
attacked the ANC for being
ungodly and irreligious as is
"eert in P W Botha's letter to

TilE KAIROS
DOCUMENT:

"The god of the South
AfricDn Stale is not merely an
idolorfaise god, i/ is the devil
disguised as Almigh/y God·
Ihe anti·Christ."

When the South African
Constitution talks of an
almighty God who has blessed
and protected l.hosc. who have
lcilk:dandconquered tOenf"orce
a racist supremaey. it is
promoting an idol. which does
not ell isL When people thank
God that guns have a longer
range than spears, that god is a
false image.



and relii?WUS lendendes, f>uI
all of which adhere In lJ

comnwn resolve lQ bring aboul
a uniltd, democralic and non
racialSoulhAfriC(l on Ihe basis
ofthe Freedom ChlJrler ., .. At
in the past, we shall we IhlJII
rrsi,{t ,/1/ lJtlemplS IV InjectlJny
anli"rdi},; :OUJ notions inlo our
midst.

THE FREEDOM
CHARTER, devised and
accepted in 1955 after a
lIaliOliwide consul~tion, is the.
m:lin f(X·us (lr ANC policy. It
do:tlarcs that:

'the law shall guarantee to
all their righl to speak, [(>

organi.<,), 10 tI'l(:Cltogether, to
pub/i.<h, 10 preuch, to worship
and 10 educat,~ Iheir children.

AI/laws I./lich di.lCriminate
on grounds oj rau, colour, or
beliefshall Ix repealed.

All 1/1,' cul/l<rlillreasunrs
of mankind sh(/II be open to
(/11.

0/11)' a dcn~'crll/ic Slale,
based vn 1/1" ....iII of all
thepeop/". (WI secure to all
their hirthright Wilhoul
di.<tlnction of colour, race,
sex. "r hdid.

This (lllTlmitmcnl If}

r"llglllll~ I" ralism in thc
FrCCdlllli (, :lr1cr has lWO
aspc,'l' 1! is a political
~tatO:IIO,.11 Ihat dcmocrac)'
prescrv," 1,ligiou,; freedom,
and a tlieologic:11 st:llCment
that religious ph:lo',llism I';

CSSClillal for dc.m.j:, ',h;y"

CHIEf' A J LUTHUl.I:
1 'llso, a.,' a Chrislian and

patr;')I, couid nOllookon while
.ry.ltt'·lntica:lrtnplswtre made
in aimoSI el't.ry department of
life 10 drbase tM God -factor
in Man or tosel a limil beyond
....hich tM human ~ing in his
hlackform might '101 slrive 10

serve his Creator 10 Ihl! beSt of
his ability. 10 remain neutral
inasilualion wMrethe laws of
Ihe land vir/uolly crilici.fed
Godfor having created menof
colour was the 50r! ofthing I,

as a Christian could '101

tolerll/e. Osh,. Nobel Lecture
1%1.

SHEIKIl ABDUL HAMID
GABlER.

"fhe Freedolll Charier 10

which tM ANC Is committed
provides Ihe surest Munrontee
oflhe presermtion ofour Din
andcultlUe In a /iberaled South
Africa.

PROF LOUR ENS DU
PLESSIS:

"I'hr "'rudom ("hurler sti~1

remainI the /xui.. of Ihe ANC
programme. {Igivrshope. On
Ihe ba.fis of this rcmarknble
e;r;prl'.I.Iion of Ihe aSpirations
oflhc penplcnfS(>whAfrica.
the ANC perceptwn of Ihe
slruggle provide.l roomjforme
and ,'lliN Afriknners woo
despjsr 1':l<lClhcid10 also mau
a {hlt/jcl,/ar CQ11lribUlion.
Dabr 1')&7

The rJllh which oodcrlilles
the Freedom Charter
sopeN'des the f:i1sc claims of

religious apartheid,and itends
with a declaration to struggle
together until liberation is
wrought: fOT faith grows in
action.

THEFREEOOMCHARTER:

J'hesefreedoms we wi/lfiglu
for side byside IhrouglOut our
lives until we have won our
liberty.

MAULANA FARED
ESSACK:

They did flat ask us if we
were Muslim or Chrislian
wt.en IheydeclaredClaremonl
and Constantia white. They
didnotask us ifwe wcre Wndus
or Muslims when lhey lear
ga.lsed us: nordo Iheyenquire
about our religion when Ihey
killed our children on Ihe
Slreets, SidebysideApanMid
has sought 10 dehumanise us
afld side byside we shall work
to destroy II and create a new
Soulh Africa. Cape Town.
Aogust 1984

THE KAIROS DOCUMENT:
ChriSlians. if Ihey are nOI

dol11g so already, mUSI quite
simply participate in the
Slruggle for liberation andfor
ajust society.

OUT struggle is a mailer of
faith: oor failh is confumed in
oor struggle.

TilE VIOLENCE OF OUR
STRUGGLE

Violence rulcs Soulhem
Africa. It is a function of

, . .
THE.,SPIRIT OF LUTHULI LIVES ON!

••



government by coercion
instead of government by
consem, and the System is
bound by iLlt cannotestabLish
the apartheid policy eJl:cepI by
vtolence.lt cannotcounter the
liberation struggle and the
Freedom Owter eJl:cepl by
Vtolence. It cannot 3nS'NU the
moral appeal of non-violence
resiszance eJl:cepl by violence.
It cannot preventjustice being
done except by violence.

Millions have sufrercd
under the racist rule from
structural, social, judicial,or
military violence. The infant
mortality, preventabledisease,
starvation, povcrty, deliberate
homelessness, industrial and
agricultural negloct.detention,
imprisonment, and the
calculated killing of!housands
throughout !he subcontinent
verges on genocide.The blood
lies warm across: Africa today
because apartheid is a killing
culture.

The liberation struggle is
not an academic debate in
gracious SWTOUndings, but gas
and guns and bloody guts,
dog's teeth in yourchildren's
legs and electrodes on their
testicles. Apartheid is violence
untodeath in thcnameofJesus
au;"

And it goes on. Do not be
misled by the talk of reform:
repression is as string as ever
today. The SA Catholic
BishopsmectingwiththeANC
in Lusaka recognised ~that

apartheid cannot be reformed
but must be ended in its
entirety·.

Talk of releasing Mandela
from prison conceals the
hundreds now being consigned
to prison. The SharpeviUe Six

were saved from the gallows
because of !he !hre3t of
sanctions, but the judgcment
in the Delmas trial makes any
quest for peaceful political
change into treason. ' If these
four men tLave committed
treason' says ArchbishopTutu,
'thesll haveoommitted b"taSOn
as weD'. Pik Bothasbook hands
with Chester Crocker in
Brazzaville on the day his
colleagues were banning four
more organisations at home.
The brutality nevcr stops.

Those who denounce the
ANC for"practising violence"
or being "a tcrrorist
organisation" forget that for
nearly 80 years our struggle
has used non violent direct
action against the apartheid
regime. It did not slOp when
the Passivc Resistance
Campaigns were crunched
after the Sharpeville Massacre
in 1960, butcontinucstoday at
a higher level than ever.
Boycotts ofschools-shops and
buses abound. Last mon!h the
regime's SowelOCityCouncil
wrote offR167million kost by
the rent boycotts; despite
fearsomerepiession,l988saw
the grealeSlthrec day lUtionai
strike in South Africa'shislOly,
sitinsand stay·awayscontinue;
bans on peaceful funerals,
meetings and marches are
defied; there is persistent non
cooperation with officials
appointed by the regime,
rejection of the SADF and
SAP, and continuous defiance
of the Special Branch and its
tactics of intimidation and
destruction. Church leaden,
jailed whilst marching in peace
lOprote5llOtheStatePn::sidcnt.
arecommitted to making non
violent action wort.

The ANC has deep
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sympathy with those who find
the use of force difficult.: it
causes us much anguish tOO.

Theaddition ofthesltategyof
armed strugglc to liberation
tactics came afacr 46 years of
non-violent endeavours.. All
peaceful means had been
exhausted, the appeal for a
National Convention rejected,
and the existence of the ANC
as a passive resistance
organisation summarily
banned, before military
methods were used.

When the ANC speaXs of
turning to armed struggle "asa
last resort", it means we have
uied every sortof non-violent
resistanccand found it blocked
by violence. The pursuit of
pcx.: means that warmongers
who cannot be won by
conversion must be restrained
by c:>mpulsion. (Manyofthose
who criticise the ANC for
taking up ;Irm~ have not tried
anything).

Aflcr World War II,
Christi:lns in m.1ny .:olonial
countries found Wt because
violence "";I.. It .'I'uuctural
function of oppressive
societ.ics tl~ removal of such
regimes WJj the only wa)' to
secure justice and peace.
~itical and oconomicsy~tems

which established lherich and
exploited the poor had to be
changed to remove both the
injustice Olnd lhe violence
which ensured it, and this was
brutally apparent in South
Africa Which defined and
defended oppression on racist
groun<h.

Christians, Jews, Muslims,
Hindus, and agn05lics in the
ANC were in the fotefront of
those who debated this
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question, and when me ANC
was banned in 1960lheycould
no longer escape a decision.

NELSON MANDELA.I963:
AI the Mginning of June

1961. afiera long and anxious
assessmentof/heSoulhAfrican
situalion, I, and some oj my
colleagues. came 10 the
conclusion that as violence in
this country was inevitable, il
wouldbe unrealisticand.....,ong
forAfrican leadersto continlle
preaching peace and 11011

violenct when /heGovernment
hadmtlourpeacefuldemands
with force. This conclusion
was nO/ easily arrived at. II
was only when all else had
failed, when all channels of
peaceful prOlest had been
barred /0 us, that the decision
wasmade to embarkofl violent
forms ofpoliticalstruggle. and
to form UmkJwnto we Silwe.
We did so, /WI because we
desired such a course. bUI
solelybecause the Government
had left us with no olherchoice

Criminals and fascists and
tyrants have 10 be restrained,
and when persuasion fails to
reform them force is necessary
to remove them. Oppressors
who eXlenninated those who
soughtjusticeand peace had 10

be removed from power, and
like the struggle to remove the
Nazis, this necessitalCd the usc
of arms.

The bland statement th<lt the
"Church docs not agrec With
violem.:e" requires closer
eX:Jmination.

Thc ANC h;ts grci.1l r,'sp<'l'l
For thuse who hold deeply
'p:Jcirist' beliefs yet commit
themselves to the liberation

struggle by taking non-violent
action against the regime. But
those who use an appeal to
pacHism tocloak: their racism,
imperialism or cowardice, or
use their rejection of armed
struggle as an excuse to avoid
the struggle altogether, are
supporting the regime. In the
judgement of Mahatma
Ghandhi, if cowardice is the
only alternative to violence, it
is betler to chose violence ")
would rather have blood on
my hands than the water of
Pontius Pilate" said Bishop
Trevor Huddleston.

History reveals severnl
traditions about violence.

HERBERT McCABE OP;
There is probably flO sound

on earth so bizarre as Ihe
flOise of clergymen bleating
aboul terrorism and
revolutiolUJry violence whilsl
their cathedrals are Sluffed
with regimenlal flags and
monumell/s 10 colonial wars.
The Christiall Church, with
miflOr exceptions, has been
solidly on the side ofviolence
for cenluries, but normally it
has been lhe violence of
soldiers and policemen. It is
only when lhe poor catch on to
violence lhat it suddenly lurns
out (0 be againSlthe gospel.

But there is another
ltooition which has accepted
the usc of armcd sltuggle for
righlCOUsncsss:tke. Thoscwho
protcct the f'I~}I" JJl(1 oppressed,
stand upJgamsllyr;.mny. light
to preservc justin' Jnd seck
peace. hJve been pmiscd. The
ANC hatcs violence, but is
proud that thousands of men
and women and boys and girls

are willing to give their lives to
defend our people against
aggression.

There is a fundamental
difference between force and
violcnce, and the words should
be used correctly. Force is
used by legitimate rulers to
reslJ'ain wickedness and vice
and proteet their citizens, and
is quite acceptable. Violence
describes the aggressive acts
of illegitimate oppressors and
criminals, and is repulsive.

Most churches accept that
force is sometimes necessary
to defend justiceand withstand
the violence of oppressors:
the ANC has practised it for
decades. Side by sidowith such
strategies the Church supports
the uscofmilitary action where
necessary; so docs the ANC

Neither the South AFric:m
regime nor western
governments have moral or
theological objections to the
use of rorcc; they enrol
thousands of people to the
'Defence Force' every year.
The issue is not the usc of force
but the legitimacy of the uscr,
not their militancy.but their
morality.

The National ExccUlive
Committee of the ANC is
exltemcly concerned at the
recent spate of attacks on
civilian targets, and whilst the
great majority of these have
been mounled by the regime, it
notes thaI:

Some oflhese auacks haW!
been carried out by cadrts of
lhe peoplt's army. UmkhonlO
wt Siswe... and in cerlain
instances opera/ional
circumstanCtS resulted in
unintended casual/ies. II has



There is
international
unanimity that
people have the
right to determine
their own
governments and
their own future,
which isenshrined

r in the Chaner of
lhc United

Nations, andbecauseapartheid
violates this it constitutes a
crime against humanity.
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/ have no ckJub/ tha/ you,
being men ofthe clo/h, will not
object to the Government
expressing its view on non
governmental ins/ilutions
nu:ddling in affairs ofstate. /
earfU!stly and with reverence
mlLSt u:quest tM signatories
not to beconu: involved in the
mailer ... which is adecision of
the highest government
autlwriry in the COUlltry, but

rather to confine

-nT' tMmselves to tM
matter for which

• 1: they ave been
cailed, namely
service to the
Lord. 4 April
1988.

ANC. What is this politics of
violence we must give up
before they will talk to us?

rejection. Thousands are dead
todaybecause they havesoughl

also conu: to tMir notia /J1ll1 10 talk 10 me racist regime.
agents oftM Pretoria reginu: No onehasdied by seeking
have~en detailed to carry out IOtalk wim theANC. Students,
a number of bomb attacks politicians,businessmen,Pope
deli~rmely to sow confusion and Archbishops, women and
among the ~ople ofSouth men, Black and white,
Africa and the internatwnal Afrikaner and English, somo
commUllity, and to discredit and Zulu, rich and poor, me
the AfricanNmwll(JlCongress. world's leaders and oppressed
The ANC hereby wuJerscores children ... they all talk 10 me
lhal il is COn/rory Puppel Bishop Mo!l:()f'f1a, lefl.

tour policy to
select /argets
whose sole
objective is to
strike a/ civiJiaflS.
NEC Statement.
17AuglLSt 1988. I

1naninterview
wi/h/heAfrikaans
Newspa~r Beeld
IfI Decembu
/988, Margaret
Thatcherspokeof
the ANC and said

1"1Jequestionis
how to get it to
give up the
politics of
violence. TlJebesl approach is
by offering the possibiliry of
f1egotia/ions.

The ANC has always sought
10 talk rather than fighl, and
the regime has always
responded by violence. When
Lumuli and Mandela sought a
round table conference in the
1950's, wilen me Sharpcville
residents sought 10 talk in the
1960's, when the children of
SowelO sought 10 talk to the
Banlu Education Aumorities
in 1Jle 19705, and when the
mourners ofUitenhageand the
clergy inCapeTownsought to
talk in the mid eighties, the
response was brutal anned

THE LEGITIMACY OF
OUR STRUGGLE

The South Aftican regime
contends that they alone may
makedocisiO/lS forOW'country.
All muSlobcy withoutquestion
because govcrnment is
instituted of God to be the
authority in matters of state.
Minister J C Heunis wrote to
the church leaders of
Thaba'nchu whorequestedthc
reconsideration of a
compulsory removal:

HUMAN RIGHTS
COVENANTS:

Ail~opie have the right of
self-de/ermination. By virtue
of thaI ,ight Ihey freely
delermifU! theirpolilical SlalUS
and freely pursue Iheir
economic, social and cul/ural
deveiopnu:fIIs. 1966.

INTERNATIONAL
COURT OF JUSTICE

To establish and to
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enforce. distinctions,
eulusions, restrictions and
limitations exclusively based
on grounds of race, colour,
descell/, or national or ethnic
origin which constitwe abasic
denial offundamental human
rights isaflagrant violatjon of
lhepurposes and principles of
the Charier. 1971.

By its violent subjugation
of its own citizens the SA
regime violatcs intcm31ional
law and would be subject 10
international exclusion and
sanctions were it not for the
protection of the UK or US
veto in the Security Council

DECLARATION OF
HUMAN RIGIITS

The will oj/he people shall
be the basisoj the aUlhorityof
lhe gO\itrnmefll; thiswillshal/
be expressed in periodic and
general elec/ions.

The only legitimate basis
for the authority of any
government is the consent of
the people, and thus the regime
has no right in international
law to speak in the name of
South Africa and no right to
assure ilS own survival.

The rulers of South Africa
deliberately manipulate the
Statute Book,Army and Police
to ensure that the will of the
people isneverexprcssed, and
thus lack any authority torule.

This judgement is endorsed
by wce and the SACCo

TilE wee LUSAKA
STATEMENT 1987:
It is our belief that civil
Qllthority is instituted of God

to do good. and tM.t under tM
biblical imperative all people
are obliged 10 do justice and
show special care for the
oppressed and the poor. It is
this understanding that leaves
us with no alternative but to
conclude IMt the SowhAfricGll
regime and its colonial
domination of Namibia is
illegitimate.

We affirm the
unquestionable right of the
people ofNamibia and South
Africa 10 secure justice and
peace throllgh the liberation
m/)vemems. While remaining
commilled /0 peaceful change
we recognise tM.tthe nature of
theSouthAfrican regime which
wages war against its own
inho.bitQllts GIld neighbours
compels the movement:l·to the
use offorce along with other
means 10 end oppression. We
call upon the Churches in the
international community to
seek ways to give this
affirmation practical effect in
the struggle for libera/ion in
the region and 10 strengthen
their contaClS with the
liberation movemenlS.

The words ofSouth African
church leaders h) their own
white members should be
heeded by the whole western
world:

To the white WJtersofSoUlh
Africa we must say ... that you
are being deceived by the
government. YourfellowSoUlh
Africans want nothing m/)re
tho.n to live in a jus/ and
peaceful country_ Your
position is becoming untenable
and we believe you mu.ll
dissociate yourselvesfrom this
government Apartheid a
heresy. You cannot r..form (l

heresy. If you are 10 (jS.mr('

yourfuture you must pull out
of'whitepolitics' andjoin the
real struggle for democracy.
SACe. February 1988.

Another question on the
legitimacy of our struggle
which is frequently raised in
the west,concemsourre1ations
with the South African
Communist Party and the
Socialist countries, especially
the Soviet Union. It can be
answered directly by our
President, Oliver Tambo:

We must state clearly that
we consider all these forces as
firm and reliable allies in the
comm/)n struggle for the
liberation ofour COMtty and
our people. Instead of being
criticised and denounced for
inWJlving themselves in the
struggle against apartheid.
they should rather be
congratulatedasslwuldpeople
ofother political persuasions.
such as social democrats and
liberals wlw have also joined
thefight againstwhite majority
domination ....

The African National
Congress .... is nol in the least
interested that elememsofthe
East-West conflict should be
illtroduced introducedinto our
situation. It would therefore
help a great deal if the same
spir:ttho.t inspired both East
and West in the struggle
against lliller's Germany
slwuld once more prevail,
enabling the great powers to
act in concert, with thecommon
objectiveofseeing South Africa
Irans/ormed inev a non -racial.
non-aligned and peaceful
emity. wce 1987

No nne c.ln validate



apartheid by criticising
communism. Our problems in
South Africa llJenotcaused by
commissars who claim 10 be
atheists.but bycapilalists who
claim 10 believe in God. The
challenge is not how 10
evangeliseeastern communists
but how to liberate western
Christians.

Those who afford the SA
regime recognition and claim
they are 'scclcing positive
change' must realise this isnot
the way to deal with
international criminals.
Humanity does not ask those
condemned foc committing
mass murder and wholesale
robbery 10 be a Iiule kinder: it
deposes them and appoints
legitimate rulers instead.

DR ALLAN BOESAK
February 1988:

Let us flO longer pussyfoot
around this issue. This is an
illegitimate government that
ikserves 110 autltoriryand~s
Mt Milt it ... that deurves /1.0

obedienCt and must!Wt gel it.

CONCLUSION

In conclusion. you did not
ask the ANC 10 come here to
tell you thatapanheMi. is WTOfIg:
we won that battle years ago.
You want 10 know how you
can help 10 pull the tyr.I.nt from
the throne. how you can stand
in solidarity and suppon wilil
these people who seck to build
a new society on the otherside
ofEa.rth.

You will not expect me 10
aslc you 10 lake the matler
lightly. You are 100 nwtured
in the words of Scriptwe and
100 reminiscent of your own

stnlggles, 10 imagine that
'laking up yourcross' isanun
demanding matter, or that
'layingdown yourlife for your
friends' will nothurt. We share
together in the struggle of all
God's pc:opIeon Earth fortheir
inheritance.

Our fU"Sl call upon you is
theological. North America is
largely Christian, and the
fallacies and heresies which
infect the religious petcCption
of many South Africans affect
you 100. Because apartheid is
theologically false its removal
is aduty upon Christian people
everywhere.

The US church. the US
people. and the US
government, must be brought
10 realise that apanheMi. cannot
be reformed but must be
removed and replaced. The
right wing sects which seek to
justify right wing policies. the
evil arguments which excuse
racist genocide. and the
heretical voices which worship
lile idols of anti-communism
and the apostasy of affluence,
must be confronted and
silenced.

We need you to make clear
10 every US citizen that the
liberation struggle is
theologically sound: that the
ql)CSf. for a new united nation,
with a mandate 10 establish a
free, non-racial non-sexist
democratic society can be
embraced wholehcattedly by
lile people of faith. Let the
climate ofconviction become
so suong that noonecan claim
IObclong IOChrist in the Uniled
States without supporting the
liberation suuggle in South
Africa! Who will take on that
theological task for u.s?

Secondly, there is a
political task. The tyranny of
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Pretoria cannot continue 10
exist without thesuppor1ofthe
western world. and the
imposition of total mandatory
sanctions inevery sphere isthe
crucial political objective.
Some of you have made
magnificent efforts over the
years to promote this policy
but we need 10 conf1ITTl that
call. Sanctions llJe working.

Sanctions are designed to
hit full pockets, and hit them
first, and liley do. Those who
are squealing about sanctions
are whites not the blacks, the
wealthy not the impoverished,
those with work not those
without work. Sanctions are
designed 10 make those who
consort with the apanheid
regime 10 tremble. and as the
democratic movement grows
those who llJe not aligned with
that movemeru fear sanctions
more and more.

The arms embargo was a
vital factor in the military
defeat of the South African
forces in Angola. Sporting and
cultural boycoUS have been
majo!elements in undermining
white South Africa's ability to
live with itself. Financial
sanctionsare proving acrucial
influence in making apartheKl
100 expensive 10 sustain. 'That
is politics.

Noonedoubts theinfluencc
the United States exens in the
wocld, but it needs diTtCting.
Margaret Thatcher was
persuaded to provide bases for
US aitcraft 10 bomb Libya. and
she can be persuaded not to
provide bases 10 support
apartheid. Swiss francs will
stop supporting apartheid
rands.and western banksrefuse
10 roll over apartheMi. loans, if
the mighty dollar growls at
them. Thalis politics.
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But if the political will of
America is to be aroused by
her politicians, it will be
because the conscience of
America has been aroused by
her people. Who will lake on
that polilicallaSk for us!

....Thirdly, there is the task
of financing the liberation
struggle. Despite divestment,
US business ismakingmmions
through the exploitation ofthc
human and natural resources
of OUf country. DcspilC the
public protestationsofpcaccful
intent, US dollars feed the
political and military
disturbances which plague our
subcontinent.

Is i1 not time for you to
come in on our side, by direct
financial support for the work
of the African National
Congress? Wedo not ask you
for equipment to ass..1ult the
the military might of the racist
regime: we believe that is the
work of God, but it is not the
role of churches.

Most of our work falls in
dirCCl response to the word of
the Prophet Isaiah which Jesus

of Nazareth lOOk to himself:

to bring the good news to
Ihe poor,

10 proclaim liberty 10 the
captives,

/0 give Ihe blind new sighl,
IOse/lhe downtroddenfree,
and announce tha/the day

has come when the Lord will
save his people.

To the African National
Congress this vision means not
only evangelical zeal, but
conscientising the world to
win commitment to the
political objectives of
liberation; itmeansstrucluring
and directing the quest for a
new community; it means
ministering 10 thousands of
exiles with the essentials of
healthy living and an edueation
in which struggle can emerge
in true democracy; it means
our schools and hospitals and
settlements; it means research
and training to prepare to
constitute a democratic South
Africa; it means enabling our
people to tum the hopes of the

Freedom Charter into the ex
perience of liberated living.
And that means money.

This is what we need from
you, Christiancomrades: theo
logical partnership, political
colleagueship, and financial
solidarity.

We have always had sup
port from Christian individu
als within our ranks, but it is
onl yin rcccnttimes thatchureh
bodies such as you have begun
to reach out their hands to us.
African Americans, you will
understand the particular
poignancy, the deep sense of
gratitude and grccting, which
enables me, today,to reach my
hands to you in the name of
andon bchalfofmy leadership
and the entire membership of
the African National Congress
and theopprcsscd and fighting
people of South Africa.

LONG LIVE THE AFRICAN AMERICANS
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On OClobn 18. 1972,
Benjamin F Chavis Jr. and nine
olher Black activists were
coovictcd of having illCiled race
riols in Wilmington. North
Carolina in 1971. 1lley were
sentenced to a CQrnbined lotal of
282 yeal'S in prison.Nearly a
decade and millions of dollars
later. thaI conviction WIS over
turned and the Wilmington Ten
were freed. The cue has become
a landmark in the struggle for
civil righlS in this COutltry.
Amneslylnternalional declarred
the WilminglOn Ten political
prisoners in the U.S.A.

OUTing his yean of
oonflncmall in various Nonh
C;orolina prisons, Chavis know
thai he had to maintain his faith in
God, inGod'5people. and in their

From page 11

designed primarily 10 give
people homes and schools and
hospitals and jobs todo; a new
way of look.ing at lhe world
without the barbed wire of
nationalism,
denominationalism, race or
sex, a faith which blasts the
church out ofthe tyranny of its
traditions and tllmbles its
conceits off the throne, and
sees new communities of the
faithful growing more rapidly
than ever before in hislory.

11 is a vision which laughs
al the idea that western

collective will and yeaming to be
free. He decided 10 capture his
prison prayers and Hpericnces in
the fonn of psalms.The psaIms
were ....rinen as a testament that
lhedescendanlSof African slaves
wcn~ able to swvive ccnlwies of
oppression because of an
irrepressible f lith inGod ofjustice
and l'Teedom.

The book is divided inlo lhree
parts: Oppression. Stroggle. and
Liberalion. the lhree historical
phases of all successful freedom
movements. Il consislS of 150
psalms, wriuen iffreeline and frcc
verse, from the perspective of a
Black m inisterwho was a poli lical
prisoner in the United States. The
psal fIlS speakdircc IIy to llle is sues
of llle Balek struggle. bul lhcy
also address the overall issue of

churches can have a morJJ
reforming innucnce On the
western powcrs- any more than
Ihey can improve Boll\3's
unshi ning image; which mocks
yourego trips in your best suits
to burning the Church to the
notice of Government
ministcrs or the big names of
business; which says to those
hopeless reformists who
recognise the enormity of the
west but steadfastly rcfuse to
contemplate the revolution:
come over and join us!

This faith is a gift. When
Jesus told Nichodemus it was
necessary 10 be born all over
again to see the Baliseia he
was referring to Ihe
transformation ofour religious

IIwnan righlS. As Chavis wriles in
lIis introdUCIion, 'The conlexl is
particular bUI lhe message is
universal."

Since leavingprison. Benjamin
F.01av;s Jr. haseamed adoctorale

from the Divinil,' School of
Howard Universily. He is
currently Depoly Director of llle
Uniled Churell of Christ
Commissioo for Racial Justice. A
veleran of llle civil righls
movement for 21 years. DR.
Chavis is a formerschooheachcr.
and is an experienced civil rights
lea<kr who has worked with Dr.
Manin Luther King JR., the
Southern Christian Leadership
Conference, and the NAACP.
Currenlly. DrCllavis is helping to
organise the Nalional Black
Independenl Political Party.

experience. No one can force
themselves to be reborn, or
manufacture faith, butthcy can
be willing to let the old lifego,
to let the burden of those
oppressive edeas of God and
his world roll away, to realise
that in the cold lonely
godforsak.en nuclear fears of
the oppressive western world,
the liberated people are
offering us the hope of new
life.

Let us all say

apartheid

must go
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REFLECTIONS
BY REV. F..F. GQIBA.

DEPARTMENT OF RELIGIOUS AFFAIRS AND INTER-FAITH
CHAPLAINCY AFRICAN NATIONAL CONGRESS (ANC)

Ifanyone says I love God ,
bUI hates his BrOlhcrs, he is a
liar. (I John 4: 15-21)

ThccpistlcofJohnhas been
called by many 111001081305 IDe
letter of Love. What arc the
circumstances that led to ilS
writing?

One thing that comes clear
is that Lheaurnor is writing loa
Christian community not a
pagan one. He is writing to a
community in which the
Gospel has successfully been
preached. They are clearly a
community in which there was
a great deal of enthusiasm for
the Gospel of Jesus Christ.

Apparently things began to
go wrong. Heresy began to
creep in. There arose teachers
who claimed that they have
reached such a high level of
spirituality thai they were
beyond good and eviL

What might be sin for
people al a less mature stage of
spiritual development was no
longer sin for the mature
spiritual man. As it often
happens this tended to leave
divisions among Ihe
Christians. As a rcsull, it was
no longerpossiblc for the loyal
Chrislian to continue with the
newcrccd of Christians.

In response to this grave
situation, lile writer wrote lilis
lelLer to state the criteria for
truth. For him the criterion for
truth is Love. Love isesscnlial

ingredient of Lnith. For the
Christian, Love has become
the dominant principle of his
life.

In Corinth, we find a some
what similar situation.H it is
clearwhen reading through the
1st Cor. that Paul had been 10
Corinth to preach the Gospel.
He gained many convents and
encouraged the gifts of the
spirit.

On his departure, things
went wrong. The devil began
10 takehotdofthcircnthusiasm.
Self interest began to creep in.
Boosting began to creep in.
Some Christians began to see
themselves as more spiritual
than others. Certainly,
speaking in tongues began to
be the criterion according to
which one's level ofspirituality
could be judged.

This is thesituation that Paul
had to correct. Paul docs not
say that the gift.~ of the spirit
arc undesirable. All that Paul
is saying is First things First.
Love is the principle gifL. He
even places it above faith: So
faith, hope, love abide; but the
greatestofthem is love. (ICor.
13:13)

In the I Cor.. 14:1 make
love your aim so, for Paul as
well love has to be thedominant
principle of the Christian life.

Of course, whilt John and
Paul sayabout love is grounded
in the teaching of our Lord

Jesus Christ. For Jesus, loving
God and lovingone'sneighbor
is the gift of the Gospel.

Love is one oflhe attributes
of God. It is love which
characterized His relationship
10 us. It was in lile context of
love that the Incarnation lOOk
place. The Incarnation is the
love of God f.;lr us in aClion.

Jesus and later Paul and
John (whoever wrote the
epistle)aIl agree that love is of
prime importance for
Christians.Everyliling else
comes second. It is lilecontext
in which Ihe Christian life has
to be lived. Love ought 10 be
lile distinguishing mark of the
Christian failh.Love has 10
characlCfiseour relationship 10
God. This is Lnie, bUI the story
does not end there. H anyone
says I love God and h:ltes his
brother, he is a liar h:l~ toexlend
toone's fellow man.

I need not talk about the
problems of our land South
Africa. They are all 100 fam iliar
to you. Our land is a land of in·
just -a land where some people
are treated as less than human
on lile basis of one's colour: a
land where some people arc
denied Iheir God.given riglll
to determine their destmy: iI

land where some people arc
denied equal shilre of the
whealt of the land. It is a land
where greed. hillred and
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selfishness prevail. It is 3 land
without Jove.

This is a problem. Love in
our land is conspicuous by ilS
a~e.1be wordsofSt. John
I( anyone says I love God and
haleS his brothers he is a liar,
have been igooraJ.God calls
upon all ehristians 10 lake a
sland in relation to thc
injustieesofour day. They are
notofGod's making.lbcy arc
a consequence of man's
sinfulness. Our Lord took a
stand in relation to the injustice
of his day. He scolded the
Jewish authorities. You
hypocriteS, and when reason
failed to prevail be did not
hesitate 10 use the sjambok.

It is, howcver, significant
that whatever Jesus did and

said in opposlUon to the
injustice of his day stemmed
from love. It stemmed from
cooccrn for hisown IosI. people.
This is the spirit and concern
for our sinful fellow-human
beings whoare in faetassinful
as we are. It is clear that the
Christians canJlOl stand and
Iookon in the faceofinjuslices.
Inone waroranother,hc has to
oppose them because they are
not of God, but of the devil.

However, the Christian
responsibility cannot only be
negative. Thcrc is something
positive that be can do. There
is famine of love in our land.
This is the problem. Love has
got to be restored toourpeoplc.
Thcnourland will behcalcd.lt
ofrc.nsurpriscs me that whereas

theevilofracism has managed
to spill over from OUI sociely
into the church, love docs not
seem 10 spill over from the
church to OUI society.

We do not seem to be
making much impact on the
world around us. I am afraid,
face it. the responsibility for
this sad state of affairs in the
last analysis lies wilh lhe
shepherds ofthe nock. I t is our
ineffectiveness and lack of
seriousness about the work to
which God has called us.

I can only rciler3rc. lhe
words of God 10 the prophet
Ezekiel in connection with the
shepherds of Israel: Ho
shepherds of Israel who have
been feeding yourselves!
Should not shepherds feed the
sheep?
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Company aired a Iape of a
scary Swaggan sermonjustas
lhe government announced a
Slate of emergency in June of
1986. Blacks whom I
interviewed viewed
Swaggan's ravings aspolitical

would soon be raptured into
heaven. They would escape
lhe terrible tribulation period
when "the heavyweight
champion of all lhe ages is
going to come !xack" and
destroy Russia.

Swaggan has actually put
down roots in Soulh Africa by

lhcological foundation for its
war against the African
National Congress(ANC), lhe
i!legal occupation ofNamibia,
andany abuseofhuman rights.

But not all native
Evangelicals accept the
politicallheology sponsored by
lhe white SlalC and blessed by

('llI/rcll kader.,- It-oding II fUIlt'rIll f"U,·t'ssiQn of a I'ic/illl of .I/,m' lerror ill Cup/' TOWII.

propaganda. 'Theconflictlhat
is coming is not just for a tiny
portion of the globe."he
preached. "It is for lhe entire
planet, and lhat includes Soulh
Africa. And to be honest wilh
you, you are a prime larget,
becausc there are fewcountrics
on lheentirecontinenlofAfrica
that hold up the BibleandJesus
Chrisl"

Swaggandcscribcd the land
of apartheid as a
fundamental ist paradise where
teachers could pray and read
scripture in their classrooms
and where abortion is
outlawed. Theirnation wasso
godly. 'They hate Israel," he
said, "for the same reason they
don't like South Africa." But
he assured his audience that if
they believed in Jesus, lhey

helping to fund a new
Assembly ofGod bible college
outsideCapcTown. Only after
theAmerican PenlccOS1a1 who
runs lhe school signed a
statementdenouncing lhe anti
apartheid World Council of
Churches (considered a
Communist front by Bolha's
people and by our own
Religious Right) did lhe
govemmentgranta multiracial
chaner. When Istopped by the
campus last April, I learned
lhallhe student body included
just a few whites.

Since the biblical
justification forsegregation has
been abandoned even by the
mainline Dutch Reform
Church, the American brand
ofEvangel icasm has fumished
South Africa with a new

American missionaries. A
group of 132 ministers who
call lhemselves Concerned
Evangelicals. most of lhem
from the black township of
Soweto, recently published a
detailed critique of their own
kind. Many evangelical
churches and evangelistic
groups, especially those
organised by whites (here or in
lhe USA) preach lhe gospel to
blacks to make them
submissive to lhe oppressive
apartheid system of Soulh
Afr;ca'. declared the
pamphlet,entitled Evangelical
Witness in Soulh Africa. We
as Concerned Evanglicals have
been outraged by th~ .. ,. ,,



way In which American
Evangelists like Jimmy
Swaggan came here 10 South
Africa in the mist of OW pain
and suffering,even unlO death,
and pronounce that'apartheid
is dead'.

I dropped inon amcctingof
the group in a Sowetan church
hall, Chickens nln free in the
courtyard.Outside, in thcdusty
stteeI , children played with
lOy caho crafted from wire and
tin cans salvaged from the
ubiquitous garbage heaps.
Soweto is quardcd by two
nearby military bases.
Occasionally, brown
uniformed white "troopies"
woulddrivebyonpa1I01. Here
the state of emergency was an
everyday reality.

The black Evangelical I
spoke 10 felt betrayed by their
American colleagues
especially Jimmy Swaggan. I
showed BTOlher Frans, one of
the Sowetan ministers. an
arti..-:Ic written by Swaggan in
the July 1985 issue of his
magazine, The Evangelist..
Frans was incensed by the
following passage:

"Some300 ycanago, when
the country of South Africa
was form;;:.(J, the whileS built
this count."Y wilh ingenuity,
sacrirlCC.,3:,J hard wurk. And
through these lasl tree
cemuries, more and morc
blacksopting fOf" the good jobs
and thc higher wages in South
Africa migrated in thai
u;,cction. Consequently, there
arc now Sill or seven times
-""C blxks in South Africa

.ere are .....hites. And
"TIistakc about it. the

:lVe tootributed to the
b of South Africa but

far and away, il was the
ingenuity, thesac:rirICc, and the
hard work of me whileS that
made this counuy theenvy of
all of Africa

"I didn't know that tic: is as
racist ashe is,"said Frans,like
Swa&8aJI,aPenu::costal, lllCre
is a South AFrican edition of
The Evangelist, but no one in
the hall remembered seeing this
particular issue. "Swaggan is
saying things that he~ not

know,"said Frans. shaking his
head. "It is only a racist who
can say these kind of things.
It's very clear that America, as
justina! by you Evangelicals.
;s nghting an ideological
warfare in southern Africa
against the Soviets but at our
ellpense. YourgovemmenthO\.~
an interest in the status quo,
and t!ley benefit from
apartheid,"

MiniSlct'S like the ones I
encountered in Soweto are
doubly suspicious about
American evangelical groups.
Several of them mentioned
theIr fearsofsccretlinksto the
C.I.A. This is nOi paranoia.
The late william Casey was a
good friend of south AFric:m
inU:lIigeoce. ReversingJimmy
Carter's policy of non
cooperation. Casey shared
sensitive information with ttle
Bolita gO"emment, including
material on the A.N.C.

What American
Evangelical~really needed in
ordcr to sell accommodation
toward aparthcid is the
prophetic equivalent of Bishop
Tuto. Rut where could they
Ii nd a black hclyman ofreno.....n
in South Africa who would
condemn churehes of protCSt
and lay Iunds on the current
regime? If bishop lsax
Mokoena did no! e.r.ist. surely

P.W. Botha or Jerry I aI-
would never Ilaw ,"ventc<l
him. Despite less than
distinguished credentials and
brushes with scandal. Bishop
Mokoena has been plucl.:ed
from the obscorit} of thc
Refonncd Indepcndentth;lt he
re(;eived thc prestigious
Decoration or l\k.rIl0rlnus
service, an award bc~towcd on
no thermembcrofhis f'.M;C bst
year but gradOllsly granU:d to
the llI·ivcs of the present and
past presidents.

11lc Amaican sponsors IJf
Bishop Mokocna were willing
to overlook his record and
present him a.~ Ihc great blxl.:
hope at the annual con"cOlinn
of the National Religious
Broodl:aslCrs in 1986and 19117.

Thc cllccutivcs or !"l.R.B.
havc political muscle. their
various nctworl.:s SOIturate the
United States. and thClr
satellites litcf'J.l1y covcr the
canh. South Africa. trying tl.l

woo Evangelicals. has had a
booth on lhe N.R.B. ellhihitinn
noor ror the last two yC;lfS.
Bishop Mol.:oena was
introduced to the press ;11 Ihe
1986 gathering as "a man who
represents 4.5 mill ion blads."
The small blJek ngure was
csconcd by twO bull-like
afrikancrs who turned out to
be Penteeostal ministers.

"I have come 10 appeal 10
you to speak to you
congressman. speak 10 YOUf
senator. asl.: him to offer some
words ofcncouragement to the
President of the United S\.3les
to stCp up in vesuncnts, notooly
within the present areas of
South Africa but also in the
homelands," announced
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cxpulsions. "Be is practicing
sexual intercourse with the
male students of the collcge,"
the petition Slated in the most
serious complainl Reached

by tclephone in Johannesburg,
Mokocnasaid that he had been
vindicated by the COlIn, but he
refused lodiscuss the spccifICS

of the case or any Other
incidents in his past ovcr k)Og
distance lines. ··It's a pack: of
lies," the prelatc shouted.
Mokoena was restored to his
post at thccollcgeand remains
mere today.

In 1986, the benevolcm
bishop allcmpled toestabl ish a
new "moderatc" multiracial
political party. along with
Thamsanqa Linda, former
mayor of Ibhayi, a township
ncarPon Elizabeth, he fonned
the United Christian
Conciliation Party (U.C.c.p.).

Ipassed by thchcadquaners
on the 19th noor of a
down town-Johan nesburg

nonsense by claiming he can
spcakon behalfoffour million
blacks in Sooth Africa," said
Professor Oosthuizen. "He
represents only a small group
of a few thousand."

The bona fides ofthe bishop
are tainted by an imbroglio
involving SC)l. and money. In
1979, Mokocna was accused
of financial mismanagcmcnt
and committing"unnatural sex
acts" in papers submittcd to
the Supremc Coun in
Johanncsburg in an allcmpt to
ban him from running the
South African Theological
College of Independent
Churches, which he founded
and chaired. Fifly-two of the
young thcologiansat the school
signed a petition charging him
with a multitudc of
malfeasances, from non
payment of students
allowances to unwarranted

Independent Churches at the
Univcrsity of Zululand, Who
dismissed the innate<! figure
in the Johannesburg Star.
"Bishop Mokoena is talking

-"""=-'---~'-'-

Bishop Mokoena. who
procccdcd to berate the effort
10 impose sanctions on South
Africa.

A hopeless
proselytizer of the
terrible status quo in
his caunO)', Bishop
Mokocna has
wandered the glove
meeting right-wing
leaders, arguing
against sanctions,
declaring the end of
apanhcid. and
attacking genuine
black leaders like
Bishop Tutu. ("The
Nobel peace prize for
suchaman is an insult
to the black Christians
of South Africa:'hc
insisted in 1984.)

Naturally, Ronald
Reagan. an arch opponent of
sanctions before Congress
forced the issue in 1986, was
mformed of this ecclesiastical
ally. Reagan once referred to
lhc bishop in the bumbling
press conference in reply on
August 13, 1986: '"There are
religious leaders. another one,
anotherbishop you never heard
of him, Idon', know whether I
pronounce his name righi, but
it's, I think Moreno or
Monorem. I'm going to have
to lind out how mey, what
sound they attach 10 some of
their letters. Buthe'sthe leader
ofsome4.5 million Christians
thcreand all ofthem aredcadly,
opposed to sanctions."

In fact, the bishopis not the
shepherd of 4.5 million
independent Christians,
according to Professor G.C.
Oosthuizen, head of the
Research Institute on Black



building. The debris of a
campaign celebration of some
son still littered one of the
empty rooms, The U.c.c.P.
had no literature, posters, or
leaflets. Yet the election was
only a week away. In fact it
had no candidates running in
the all-white election. The
party appeared to be nothing
more than a front. A coupIe of
Mokoena's staff cassually
referred to personal
connections at John Vorster
Square, the Johannesburg
headquaners of the South
African police.

All this activity on behalf
of lhe regime has made lhe
bishop a subject of
assassination by other blacks.
In lhesummerof1986,gunmen
broke into Mokocna'sehureh,
mistook the assistant pastor for
him, and shollhe unlucky man
dead, Later in November
another mob of blacks
kidnapped the bishop from his
car, beat him up, and dumped
him outside Johannesburg.

Bishop Mokoena is hardly
the only South African black
making celebrity tours of the
UnilCdStates. Membersoflhe
cabinet of the Ciskei, one of
the so called homelands, flew
to Southern California to
appear on a Trinity
Broadcasting Network (TBN)
Praise-a-Thon in 1986. Prior
to lhis airlift, Ciskei granted
TBN permission to build and
operate a TV station there. Ihe
South African ambassador 10
Ihe Ciskci helped TBN wilh
arrangemenK

Three Christian pro
government blacks appeared
on Pat Robcrl~on's "The 700
Club"lasl summer. Two were

evangelical minIsters, the
mird, a young woman,claimed
to have been a member of the
AN.C. She dropped out and
turned herself in to the police
after she was "born again."
Oneoftheothers.Rev. Barney
Mabaso, said mat "the spiritof
the ANC is the spirit of anti
christ:'

Later, the same mreesome,
along with their Afrikaner
interpreter, turned up on
Capitol Hill for ameeting with
the House Republican Study
Committee, where Mabaso
charccterizcd Tutu and the
ANC as "wolves in sheep's
clothing" and wcntaround the
bend saying that Tutu
supponed "drunkenness and
immorality and murdering."

Pat Robertson, the
televangelist who would be
president, has a TV station in
the homeland of
Bophuthatswana in north
central South Africa.
Robertson's Christian
Broadcasting Network (CBN)
aims its signal at occupied
Namibia. The Afrikaans
version of "The 700 Club" is
aimed at the white rulers of
that emballied country.

Robenson has a special
interesl in Ihe frontline stalcs.
He has even sent a video crew
into Marxist-run Mozambiq ue
with a RENAMO (Resistancia
Nacional Mozambicana)
commando team. RENAMO
is a rebel group that has
received weapons and
direction from Pretoria and
gained a reputation for
terrorism. 'Ilte CBN crew
filmed RENAMO guerrillas
planting antipersonnel mines
and blowing up a tree 10 block
passage.

Robertson a regular at me
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Reagan White House and a
"personal friend" of Oliver
North, aired several pro -South
African governmentsegments
over Ihe last few years. Ben
Kinchlow, the black co-host of
the "me 700 Club," visited
Soulh Africa and ,like Falwell,
was shown around by
governmentguidcs. Kinchlow
later reponed 10 his viewers
back home that he personally
experienced noracism in South
Africa.

Almost all American
evangelical organizations in
South Africa practice
apartheid, according to
Concerned Evangelicals.
"They hold scpartc services for
different race groups for
mythical claims of language
and cultural differences," the
132 ministers charge in their
jointaccuse. Campus Crusade
for Christ (C.C.C.). founded
by Reagan pal Bill Bright
during the early years of me
cold war, has functiC'~cd in
South Africa since 1972. This
California transplant thrived by
evangelizing affluent
A fri ka an s -spe a kin g
businessmen and high-level
government officials.

In 1983,theC.C.C. in South
Africa split into two racially
segregated field operations
withlwodiffercntnames. The
whites and Asians got to keep
the original title, while me
blacks had toseltlc for the less
catch Life Ministry of South
Africa.

Apparently, thesehism was
initiatcdby the black crusaders
Ihemselves. According to
Brother Frans, a former
C.C.C.oisciple now with
Concerned Evangelicals, some
of the blacks felt like second-
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class citizens, and they took
hiLS from their own people for
labouring in white-bossed
vineyards.

This racial distinction
extends to separatebut unequal
lIC3Surics. the Afrikaners have
a much liITgcr budget than
their poorer black brothers.

Back al C.C.C.
headquarters in 5t Bcm::trdino,
spokesman Don Bechler
defended the colour line in the
Soulh African branch; "We
recognize thai they [South
Africans) arc in a beLIef
position than AmericanslOdc.'11
with the cuhur-II diflicullics
;lIId complexities in their
counlfY." Even so, Bechler
denied thaI the C.C.c.
approved or practiced
apartheid, which means
aparlncss in Afrika.1ns. Eager
10 emphasize the racial
harmony behind the
S{'grcg,ltion, BeehleT noted that
the Afrikaners and blacks
"spend lime togelher in

conferences, retreats, and
prayer." as forlhefinances, he
said lhat each racial groulI
depended on ilS own base of
support, emphasizing that all
American resources went to
the blacks.

In yct another Hands
AcrossApartheid programme,
cadres of Full Oflspel
Businessmen's Fellowship
International, flew to South
Africa for a two-week fact
finding missions, with thchelp
of the South African Tourism
Corporation. A 30·minute
video produce and narrated by
Ohio full Gospel
Bussinessmen have close lies
to the Reagan administration.
The President himself claimed
that the prayers oftheF.G.B·s
on his staffhcaJed a nasty ulcer
in 1973whenhewasgovemor
ofCaIironia.

South Africa's omcialsarc
pleased with the result of their
outreach to American
Evangelicals. ''111cyhavcbccn

a great help to our country in
her hour of need, said one
manning thc tourism both at
the national Religious
Broadcasters convcntion last
year. "They have been very
successful. People return to
the United States with apropcr
understanding of the South
African situation."

American Evangelicals
have fanned the rlfCsofhatrcd
in South Africa by labeling all
religious critics of the
apartheid system "apostate"
followers of the Antichrist
simply becauseoftheirpolicies
of the state. They have made
the following deadly
statement: Resistanceto BOIha
equals Communism. That
mak('.s every black protester a
potential subversive and a
possible target of repression.
Once dehuminiscd ideolgical
enemies can be killed more
casily with aclear conscience.
Such is theglory ofaholy war.





KNOW IjUR LEADERS

-"_....::...-

Joe Siovo Joe Modise

Steve Tshwcte Gctrude Shope
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1. Joe Siovo: General Secretary of the South African Communist Party.
2. Joe Modisc: Commander of Umkhonto We Sizwe
3. Getrudc Shope: Head of the ANC'S Women Section
4. Steve Tswete: Member of the N.E.C.


