
EDITORIAL

This second volume of our journal for this year offers a mixture of
very interesting articles which are related in a special way. They are
all concerned with one or more forms of oppression and struggle
against it. They are also breaking ground in or lifting up one or other
area for theological attention. They deserve careful attention.

Ranwedzi Nengwekhulu has written about culture and religion as
they relate to liberation in a very fresh and provocative way. He
shows how they can both be used for the advancement of the cause
of the oppressed or against it. One cannot but reach the conclu
sion that these phenomena have to be taken seriously by those who
are committed to the cause of the people and involved in theology.
In the past, most Marxists dismissed the relevance of culture and
religion in the struggle to create a socialist future. In South Africa,
culture and religion have been used to divide black people and
perpetuate domination over them. Consequently many black peo
ple who were committed to change found themselves without a
choice. Nengwekhulu's presentation will hopefully show that there
is a way out of this dilemma.

Takatso Mofokeng reopens the debate on the relevance of popular
religion in the search for justice in South Africa. He identifies a new
form of popular religion that has been very forceful in mobilizing
the oppressed in the 1970s and the 1980s. He also shows that the
same popular religion has to be defended against cooptation and
use against the struggle of the oppressed. It is, according to him,
not only a liberative resource but also a terrain of struggle.

Jackie Williams enters the debate on the agenda for a Black
Womanist Theology from a fresh and provocative angle. She first
presents the Story of the Black Woman and the religious songs she
sings when she is in reflective worship in the Black Church. Her
argument is that attentive listening to these songs and hymns yields
a full agenda for a Black Womanist Theology. This is a very impor
tant effort.

Gwinyai Muzorewa continues to give attention to African Theology.
This time he engages in a radical critique of the imprisonment of
this theology in a conceptual world which will frustrate its efforts
of freeing the religious heart of Africa.


