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Villa-Vicencio, C. (edit. ): Theology and Violence: The South

African Debate. Johannesburg, Skotaville, 1987, 309pp R12-95
(paperback)
Takatso Mofokeng, University of South Africa, Pretoria.
Dr. Charles Villa·Vicencio, professor in the Department of Religious
Studies at the University of Cape Town and editor of this book, is
a good ethicist, very prolific writer and very vigorous editor who has
written and edited several books on various highly topical issues
relating 10 the South African situation of oppression of black people by the white supremacist government and exploitation by white
racist capital. In this present publication from his editorial desk, VillaVicencio has used his analytical mind very well and correctly identified one of the most debated issues in South Africa today and lifted
it up for closer scrutiny and intellectual attention by an impressive
panel of highly (espected theologians, pastors and church
beaurocrats. All of these people are united by many things, the most
notable of which is their publicly known abhorrence of apartheid
oppression which has issued out in a long history of practical involvement in acts of civil resistance. Some of them have seen the
inside of prison several times as a price for their deep commitment
to the eradication of apartheid and the liberation of black people.
Many of them have relentlessly waged a long ideological war on
all forms of theology that legitimize the white apartheid state. This
present book represents one such ideological assault.
This very well planned book locates the debate on theology and
violence in three contexts. Firstly, in the context of the history of colonization of South Africa and that of the colonial churches (English
and afrikaans speaking) in which the use of violence to take the
land of African people from them and to subdue them was encouraged, sometimes applauded, always sanctified and never debated.
The second context is the contemporary one in which black people
have recovered from their long stupor and decided to use whatever
means they deem necessary and effective in their fierce attack on
the South African racist state and its supporters, without debating
the morality of using them. It is within this context that an interesting
paradox plays itself out, namely white theologians who are members
of the above churches suddenly realize the necessity of placing
violence as a political weapon high on the theological agenda,
hence this book. The last context of the debate, as you can guess,
is that of the biblical traditions and the history of the "early church"
as well as that of the European church from c. 312 to the middle
of this century.
The topics which are vigorously and intensively debated and which
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yield stunning results start with one on the direct and active involvement of the British christian missionaries as conscious agents in
the violence of colonization of South Africa in which, as Greg
Cuthbertson aptly says: "missionaries no less than anyone else
believed that the british empire was the greatest force for good in
a world ripe for christianity. And most accepted that because the
empire had been won by war, it could legitimately be extended by
war" (p22). Logically, the Africans responded by developing
"religions of resistance" to accompany and reinforce their armed
resistance. A very interesting article that becomes even more relevant for us because it deals with one of the Afrikaner churches
namely the Dutch Reformed Church, that has the reputation of being the ruling "Nationalist Party at prayer" reveals the shameful
hypocrisy of that church in that it consistently supported violence
whenever Afrikaners as an ethnic group resorted to violence as a
political weapon, and condemns violence now that their power is
challenged.
The second part of the book consists of an inconclusive debate by
three black pastors on the legitimacy of the black struggle, the legal
status of black people who take up arms i.e. whether there are
enough arguments to support their status of freedom fighters, and
whether they, by virtue of their being christians, qualify to be called
christian soldiers. This section of the book is followed by one in
which several biblical scholars and systematic theologians comb
through the scriptures and church historical books in search of clarity
on how the preceding religious communities, biblical and christian,
resolved the problem of the use of violence and made their choices.
The results are varied and confusing, thereby leaving contemporary
christians, both black and white, to debate the issue again within
their present context, determine theological positions for themselves
and accept responsibility for their conclusions. This they do in the
fourth section of the book in which positions range from a qualified
support for armed politics to radical pacifism. The debate ends with
an article that has been strategically well chosen to close this book.
In it the writer points out the pervasiveness of violence in the South
African society and goes on to argue that even the decision to be
a pacifist is maintained and defended with violence. What a
dilemma!
I recommend this book very highly to lay and trained christians who
wish to inform themselves on the above debate and clear their minds
on choices that are open to them.
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ENKLAAR, 100, H.: Life and Work of
Dr. J. Th. Van der Kemp 1747-1811.
Cape Town and Rotterdam: A A Balkema, 1988.
xi+234pp. RSS,OO
Simon S. Maimela, University of South Africa, Pretoria
In this very fascinating book, Dr. Enklaar sets for himself the task
of writing yet another biography about that most gifted and controversial missionary pioneer of the London Missionary Society in South
Africa, Dr. Van der Kemp, hoping thereby to correct some of the biased biographies which have presented him in bad light. Dr. Van der
Kemp was a rare personality of strong convictions, and a highly
educated man of unusual talents in a variety of fields such as
philosophy, theology, medicine, chemistry, military tactics, many
classical and modern languages.
The book comprises of nineteen chapters. Chapter I discusses Van
der Kemp's family background, his childhood, school years, his
moral and spiritual life. Chapter II is devoted to his military career,
his unconventional moral behaviour and repeated failures to change
his corrupt life-style, his marriage which shocked his friends, and
discharge from military service.
Chapter HI-VI discuss his journey to England and resolve to complete his medical studies, his philosophical writings, and his spiritual
struggles both before and after his return to Holland. His medical
practice and skills at the army hospitals are examined. This is also
the time that Van der Kemp experienced a conversion and spiritual
growth, both of which turned his life-style upside down by transforming him into a missionary fanatic.
Chapters VII-X give an indepth account of Van der Kemp's call to
foreign mission, which brought him into contact with the Moravians
and London Missionary Society. Then he initiated the awakening
of the mission zeal in his native country as founder of the
Netherlands Missionary Society. Thereafter, he was called as missionary by the London Missionary Society in the Cape.
Chapters XI-XIX are devoted to his mission work in the Cape colony (1799), Xhosaland (1799-1601), again in the Cape colony and,
most importantly, the establishment of the Bethelsdorp mission station among the Khoikhoi (1601-1612).
In his portrayal of the life and work of this staunch critique of Boers
and colonial government and the founding father of liberal thought
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in South Africa, Dr. Enktaar has succeeded in presenting Dr. Van
der Kemp as a man of enormous courage and deep evangelical
convictions about the equality of all human beings regardless of
race, economic status intellectual and cultural sophistication. Here
we are presented with a portrait of a man of brilliant intellectual mind
yet one who was overcome by the power of the gospel when he
underwent a spectacular conversion which turned him into a person of admirable piety and a radical socio-political econoclast, who
shocked the white Cape community by marrying a black slave girl,
Sara. Above all, it was in his struggle for social justice for all people and his unbending commitment to the civil liberties of the people of colour among whom he worked, people who were unfairly
treated by the labour policies of the day, that Van der Kemp has
left an indelible mark in South African history as the fierce opponent of slavery and oppressive colonial governments, the passionate
fighter for human rights, and a preacher of the gospel of "liberty
to the captives, and the opening of the prison doors to them" to
the downtrodden. (p. 178).
In this book, Dr. Enklaar has given us a balanced, well documented
and less emotional account of this great missionary, a man of learning and the first preacher who publicly defended the poor and oppressed, which I commend highly to our readers.
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DONDERS J D: PRAYING AND PREACHING
THE SUNDAY GOSPEL
Maryknoll, Orbis Books, New York 1988
L.D.Jafta-Federal Theological Seminary
Pietermaritzburg
Father Danders' timely book is a must for all those who are interested
in relevant preaching. It is one of the best tools for people who want
10 relate scripture to their contexts. While the title of the book may

sound conventional, the content is very stimulating indeed. Each
homily has a "catching" title which, like a fishing bait, draws the
fish into the bait. Danders uses a grass root language which is an
indication of the kind of readership he envisages. While it is a useful
tool for pastors it is equally useful for bible studies on contemporary
issues. Perhaps an analysis of one of the homilies will throw light
on the exegetical method he uses:
Homily No. 17 is entitled: NOT THE SHOUTERS BUT THE DOERS.
The text is Matthew 7:21-27. He begins by saying: "You must all have
heard about those martyrs in Uganda about a hundred years ago.
There were many of them. They died in different ways."
In his application Donders writes, "The fight between the old and
the new is not only a fight between an old god and a new God, or
between Christ and anti-Christ, high up in the sky of our ideas and
ideals on an apolitical battlefield. It is between the old and new in
this world, in this life. When you read reports on South Africa, for
example, it seems that many Christians over there refuse to analyse
the real situation - the political situation of the qppressed people
because their fight is only in the air."
He then concludes by saying:
"It is not those who shout Lord, Lord, Christianity, Christianity,
Church, Pope, Bishop, who enter the Kingdom of God but those
who do the will of God by refusing a bribe, taking up a child or
establishing justice."
While some of us take pride in mentioning the martyrs of the early
church like Polycarp etc, Donders mentions martyrs in our own
African continent e.g. Mbaga Tuzinde. This is the relevance the
reader cannot escape in reading Donders' homilies. Donders attacks the dichotomy of the temporal and the spiritual worlds which
tends to lilt the balance of the scale towards the spiritual. The issues,
he says, are economic, "social" and "political". Social analysis is,
therefore, a must for preachers. Refusal to analyse your society in
your sermons is falling into the trap of being irrelevant. This is a
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challenge to many of us who have fallen into this trap. We tend to
please our congregations by preaching what they want to hear rather
than challenging them with the gospel. Danders makes clear that
neither the Pope nor the bishop nor the church matter; What matters is whether we act justly and righteously. This, again is a
challenge to those who are obsessed with' institutions rather than
the gospel.
The other significant element in Danders' homilies is Ihat of affirmation. People, especially the oppressed and the marginalized people need to be affirmed. In homily No. 45 he makes a point for divinity
which is in all of us.
"I invite you to stand in front of your mirror, once you are at home
again, and, looking at yourself say 'look at her, look at him, charged with God, full of spirit."
There is a recognition of the sinfulness of human nature hence the
need for the confession of sins. There also is the recognition of the
blessedness of human nature which also needs to be confessed.
Many Christians ohen talk of confessing sins to the lotal neglect
of the affirmation of the blessedness in them. BUI sins are not sins
in the abstract - certainly not in isolation from the context; sins
are always sins in relation to neighbour. The context has a lot to
do with the type of sins people commit. While Danders does not
explicitly say this, he implies it in a number of the homilies. In his
exegesis of the text: You are the salt of the earth, Danders says that
we cannot speak of the salt in isolation. Apart from the earth, salt
is useless. Both salt and light are in relation to the earth, apart from
which they are both useless.
Referring to the text on the blessedness of Peter where Danders
concludes that we must affirm ourselves because we have this
blessedness, one is reminded of Steve Biko's dictum: You are black
and beautiful. This is the affirmation of personhood which should
not be interpreted with any racial slur. We forget the good in us. We
forget God in us. We overlook our potentialities, our dignity, our access to life itself. What a relevant message particularly to the
marginalized and oppressed people!
It must be re-iterated that these homilies are short and are deliberately meant to be that way. This is why I prefer to use the word homily
rather than sermon. One feels that Danders' homilies are deliberately truncated to allow the reader to elaborate them as one wishes.
Short as they are, the message is full and challenging. The Old
Testament fans will probably be annoyed by the fact that the texts
for these homilies are all taken from the gospels. References are,
however, made to the Old Testament.
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