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This publication continues the discussion of the important theme
of the General Assembly of Ecumenical Association of Third World
Theologies held in Oaxtepec, Mexico, during December 1986, at
which EAT"VVOT exercised a serious soul-searching and self-criticism
after ten years of its existence in order to meaningfully address the
issues that confront struggling masses of the Third World.

The book comprises of four parts. In Part one, Boft highlights the
social factors in the Third World that gave birth to liberation theology.
He also highlights what is distinctive about liberation theology as
well as its contribution to theological discourse in general.

Part two is made up of contributions by four representatives from
each of EATWOT's constituencies, namely, Africa Asia, Latin
America and U S minorities. Engelbert Mveng discusses the
characteristics of African liberation theology embodied in its Fran
chophone, Anglophone and Black Theology variations. After noting
the relationship of the African theology of liberation to liberation
theology in g&neral, he concludes his essay by challenging women
to become full partners in the production of liberation theology. Tissa
Balasuria, from Sri Lanka, with deep insights, highlights the
methodology, the central themes as well as the uniqueness and con
tribution of Asian theology of liberation. He calls for a re·thinking
of central Christian concepts of sin and redemption in order for
theology to relevantly address the issues that are confronting the
oppressed masses in Asia. Julio de Santa Ana discusses the new
emphases and developments within the Latin American theology
of liberation during 1982-1987, especially the role that is played by
the poorest of poor, the oppressed women, the culturally oppress
ed Indians and Blacks. He applauds the move to discussing specific
issues rather than dwell on generalities, for in this way liberation
theology will be able to address the variegated nature of human
oppressions which call for a variety of solutions. James Cone
discusses the contributions which are being made by the various
U S racial-ethnic minorities in the production of liberation theology.
He notes with appreciation the voices that have come from the
Native American Indians and Hispanic-Americans who have been
silenced for a klng time, who are now playing their part alongside
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African Americans.

In Part three, we have a useful survey of the African theological
literature of by Justin Ukpong, the Latin American theological
literature by Pablo Richard, the theological literature of US Minorities
by Dorothy Folliard, and the Korea theological literature by Hyun
Kyung Chung.

In Part four, Sergio Torres gives us a very perceptive background
to the emergence of EATWOT at Dar-es-Salaam in 1976, the impor
tant role that was played by various personalities from Africa, Asia
and Latin America, as they struggled to displace the dominant Euro
American theologies and to develop the Third World theology of
liberation. Maria Clara Bingemer critically reflects on the EATWOT
General Assembly held in Oaxtepec in 1986, focussing particularly
on the elements that various constituents of EATWOT liberation
theology share in common, differences among them as well as the
mutual cross-fertilisation that has resulted from the exchange of
ideas among Third World theologians. Samuel Rayan concludes
the discussion by looking at the successes, the frustrations, and
hopes of Third World Theologians. He also gives useful directions
that liberation theology must take in the future, if it is to remain a
useful instrument in the hands of the oppressed and poor people
who are struggling for liberation.

This is a stimulating book which I recommend highly.

Prof. Simon S Maimela University ot South Africa
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Prof. Simon S. Maimela: Modern Trends in Theology.
Johannesburg, Skotaville,1990.
V+208pp. R19,95. (Paperback)

Prof. Simon Maimela, a prolific writer and one of the most promi
nent Black theologians in South Africa, has again made a notable
contribution to the development of theological thought in our coun·
try, with this book on modern trends in theology. It comes at the
right time and deals with an important matter in a lucid and contex
tual manner.

The last twenty years. a period which coincided with the strife for
political self-determination and economic independence of the Third
World, has been a very creative period in the field of theology,
especially in the Third World. These two decades have coincided
with the struggle of oppressed people of the world against cultural
domination by the powerful sectors of the world. Part of this strug
gle was waged in the theological field by courageous Third World
theologians who shook off the shackles of theological dependence
and launched a struggle for theological self-determination of chur
ches in their part of the globe. This struggle of the pen and for the
bible took two forms-a polemic and a projective form. Polemically,
it assumed the form of a heated debate in which the long held claims
of the universal validity of European and American Theologies and
theological hermeneutics, that have dominated the Third World
theological skies for centuries, were contested and dismissed. Many
theologians in our part of the world devoted a lot of time and ex
pended much energy in this effort, arguing that God also spoke the
word of salvation audibly in our part of the world and that millions
of Africans heard and understood and responded theologically, even
though orally for the most part. Other Third World theologians con
centrated their energies and time on a more creative undertaking
which was equally important and acquited themselves very well too.
They projected the independence of their region by concentrating
on developing new hermeneutics and relevant theologies for their
respective areas, thereby severing the umbilical cord from the First
World once and for all. Our own backyard, South Africa, did not lack
behind in this important effort. In a projective effort, many black
theologians took up the challenge and developed Black Theology,
our local blend of a theology that could speak to our people in their
peculiar situation in a manner that could capture their heart-rending
cry and legitimate aspirations as they pierce the massive cloud of
scattered villages in our land. They did it in a language that our
mothers and fathers, brothers and sisters. sons and daughters could
easily understand and respond to. The most important achievement
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by Third World theologians in this theological tug of war was a very
significant admission by many dominant theologians of the First
World that situations in which people live and work, colour, not on
ly their view of reality, including biblical reality, but also its interpreta
tion and presentation in theological enterprise. This colouring in
evitably manifests itself in the selection of theological questions and
writing of theology itself. Flowing from this admission was a univer
sal recognition, which is equally significant, of the right of Third
World theologians to read and present theological material, not on
lyon their own regional issues but on those of other regions as well,
from their perspective and in their own idiom and style.

This book by Simon Maimela, is based on the above mentioned
gains and does something that has not been done before in black
South Africa. It takes the above mentioned dialogue a stage higher
and a step further. The author takes the dialogue a step further by
penetrating deep into the area of European Theology to read and
interprete it from a black perspective. He has identified a problem
that has been with us for as long as the colonial church has been
here in South Africa. In line with the universal validity claims of Eu~
pean Theology, African theologians were taught for a very long time
to view and understand that theology from a European perspective
for such people to change a perspective which is in their blood, as
it were, some assistance will be needed. In this regard Maimela's
work will come very handy and timely. His work is a helping hand
to many people, (academics, theological students as well as serious
christian laity), who are not familiar with the religious atmosphere
and philosophical ideas which influenced and formed the backdrop
of the nineteenth-century theology which he will be dealing with later.
He devotes an entire chapter to the impact of the religious and
philosophical streams of the eighteenth-eentury on Christian
thought. It is indeed true that, contrary to popular thought, as he
himself puts it...because human beings depend on one another
for support and insights in order to find meaning in their lives, it
is important to realize that we modern Christians are not the first
to believe in Jesus Christ as saviour: we have been initiated into
the Christian faith and its divine mysteries by those who believed
and lived before us." The eighteenth-century is characterized by two
very powerful spiritual and mental forces which left an indelible im
pression in that entire century and laid the ground for the nineteenth
century as a period of unparalleled cultural and political ingenuity
in the history of Europe. Pietism emerged and engulfed the religious
atmosphere while in the field of philosophy the Enlightenment swept
all areas of that continent. These forces together contributed to what
came to be known as the modern human being who unleashed
hislher energies, intellect and other resources to develop Europe
to the heights rt has reached. The nineteenth-century also has its
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outstanding characteristics in comparison to the preceeding cen
tury. II is generally referred to as the age of liberalism in politics,
economics and theology, this is the preoccupation in this book, great
theologians who placed issues like the quest for the historical Jesus,
on the theological agenda emerged. In the entire theological enter
prise during that century no one could ignore the impact of Karl Marx
and his very powerful socioeconomic critique. Theologians stopped
and listened and social ethicists responded by advancing various
ways in which society could be reshaped for the benefit of those
people who were disadvantaged. Many development of that cen
tury overlapped into our own century, the twentieth-century in which
they were received differentty by different classes of people. Some
people were elated at what was passed on them by their forebears,
while others, especially those at the receiving end of social pro
cesses in Europe itself were agrieved. In the latter circles, that in
heritance evoked a reaction that took different forms in different
areas of the European continent. This does not mean, however, that
what is most notable about this century is its reaction to the previous
one. That would be too far from the truth. What is true is that, this
century, which is generally referred to as the modern age, does
have its own notable contributions to the development of thought,
both secular and religious. And these are, as a matter of fact, not
restricted to the First World. As far as Europe is concerned, we can
think of such theological stalwarts as Karl Barth, Paul Tillich and
J.A.T.Robinson. In the field of philosophy, the name of Feuerbach,
Nietzche and Karl Marx come first to mind. Many prominent
theologians in both the First as well as the Third World argue strong
ly that the greatest creativity, in the field of philosophical and
theological thought in this century, has come from the oppressed
and exploited two-thirds of the world. It should, therefore, not come
as a surprise that, when Maimela explores modern trends in
theology, he devotes most of the available time and space to
theologies that emerge from the midst of these neglected sectors
of the world and church populations. It is these theologies that are
breaking new ground in the area of hermeneutics. They are also
posing the theological question in a new and fresh manner, thereby
convincing "theologies of Europe and America" of the urgent
necessity of new paradigms and methods for their theology. I have
no doubt in my mind that, especially South African theologians,
students of theology and serious christian laity will benefit greatly
from this book.

Dr. Takatso Mofokeng, University of South Africa, Pretoria.
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Jack Nelson-Pallmeyer: War Against the Poor.
Maryknol1:0rbis, 1989. 98pp. $11·95.

In this lucidly written monograph, Nelson-Pallmeyer discusses what
he refers to as the "strategy of low- intensity conflict," namely, the
war that is waged by the United States government against the Third
World poor, particularly in Central America. This deadly form of in
tervention, operating without any respect for civilized Christian stan
dards or morality, employs techniques such as economic exploita
tion and bribery, disinformation, manipulation of elections as well
as diplomatic and military tactics to try to block revolutionary change
or manage social change in the Third World in order to protect what
is perceived to be United States economic interests.

The book comprises of five chapters. In chapter 1, the author bold
ly defines United States as the enemy which is waging a "global
war against the poor" and suffering millions of exploited people in
the Third World. As U.S tries to protect its powerful empire and
economic privilege in the world, Nelson·Pallmeyer is shocked by
the way Christians in our time "Quietly tolerate the death of far
greater numbers of people each year as a result of the international
debt crisis, which is settled on the backs of the poor"(13).

In chapter 2, the author discusses what he humorously call the
"crimes of the poor", namely, the irritation that United States gets
at the poor's capacity to hope, envision, and work for the alternative
future that is free from economic exploitation, oppression and pover
ty. This explains why United States has targeted liberation theology
as the enemy number one that must be discredited and destroyed
at all cost.

Chapters 3 and 4 are devoted to a detailed analysis of the dirty tricks
and methods that United States is using to wage its deadly war
against the poor, including the disruption of the peace and economic
stability of poor countries, covert military interventions, deceiving
the American electorate, U.S style totalitarianism comprising of
economic, military and diplomatic warfare, the sponsoring dictators
and hit squads to destroy those who seem to threaten American
interests, the manipulation of news and media which are copted and
used to describe as "communists" those who oppose American im
perialism, et cetera. The list is long and shocking to a sensitive Chris
tian conscience, especially because these evils are perpetrated
against the weak and oppressed by the so-called "world
democracy" in the name of democracy, when in reality they turn
democratic turn on its head.
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In chapter 5, Nelson-Pallmeyer concludes his discussion by calling
all Christians to conversion so that they might be on the cutting edge
of human struggle for freedom and human justice. In so doing, they
will be preventing the few elites in Europe and North America from
exploiting the majority of the world's population systematically
without moral qualms - as Nazi Germany killed Jews, and White
South Africans unashamedly oppress the black majority in the name
of the so-called "Western civilization". tf Christians should refuse
to stop this deadly war against the poor, they have only themselves
to blame because they cannot, like Germans during the time of
Hitler, later claim that they did not know what was happening in the
world around them.

This slim booklet should be read by all concerned Christians in order
for them to unmask the rhetoric of freedom and democracy which
the United Sates uses as a "convenient cover for the defense of
the freedom to rob and exploit" (p.51) the oppressed peoples of the
Third World, thus subverting the democratic rules of justice and fair
play which it professes to uphold.

Prof. Simon S Maimela, University of South Africa, Pretoria.
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