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BLACK CONSCIOUSN ESS
THE MAJOR event in the Black Consciousness movement during
1974/75 was the harassment of its leadership, organizations
and followers by the South African Government through its security
police. The Government not only saw to it that the various leaders were
banned but continued to detain, arrest and charge some of the leadership.
For the first time in the history of the Black Consciousm.'Ss movement,
attempts were made within courts of law and by the Schlebusch Commission to impute subversive motives into the Black Consciousness
movement. The first such case was during the trial of Mangena where
the State alleged that the Black People's Convention was a logical
continuation of the ANC and PAC, both banned movements in South
Africa. The State went on to allege also that BPC had programmes of
violence, directed at ov~rthrowing the South African Government. It
was alleged that l\'1angena had attempted to recruit two State witnesses
to join the BPC and through the BPC to go for military training. The
court, however, eventually found that it could not be proved that the
BPC had arranged programmes of violence.
Similar attempts at tying up BPC and/or SASO have been made in
various other cases in Johannesburg and Bloemfontein. The same
allegation forms an important part of the present case against the
thirteen SASO and BPC members now being charged in Pretoria.
A lengthy argument tying up the Black Consciousness philosophy with
Black Power and Communist ideas was drawn up by the Schlebusch Com·
mission in their fourth interim report of NUSAS. The report starts off
by pointing out the similarities in the enunciation of Black Consciousness by exponents like Steve Biko and Barney Pityana on the one hand
and expnnents of Black Power like Stokely Cannichael on the other. In
facti the Commission went on to argue that large tracts of these two
SASO leaders' writings were plagiarised versions of the Cannichael

approach. Beyond this the Commission noted that Carmichael had an
openly expressed admiration for the Chinese version of Communism
and that the only reason why the two quoted SASO leaders d;d not
continue their philosophy to the logical conclusion was because they
li,·ed side by side with laws that would not allow this. The grand
conclusion of the Commission was that Black Consciousness was
introduced to South Africa from America; that its basic tenet was a
polarization of white and black attitudes towards each otheri and that it
was an undesirable philosophy bent on conditioning blacks on an
overthrow of the existing order.
It must of course be noted that none of the SASO leaders who were
being thus ::I.ttacked in the Schlebusch Commission could reply to the
various allegations contained in it. Both Barney Pityana and Steve Biko
are banned in terms of the Suppression of Communism Act and arc not
allowed to write or Cluse to be written any publication which contains
any comment for or against any aspect of Government policy. In
addition, none of their pronouncements may be printed in any newspaper or publiCltion inside the country. Thus the Schlebusch Commission report could not be tested in any public debate involving those
that it condemned without· trial.

Political Manifestations of Black Consciousness
Opposition of the eRe Elections
The degree to which the message of Black Consciousness has sunk
home in the BIack Community was manifested during the elections of
the Coloured Persons' Representative Council. In the first instance the
Labour Party adopted a stance that they would upon election dissolve
the Coloured persons Representative Council, thereby bearing witness
to the rejection of this institution by the Coloured people of South
Africa. The Labour Party was, on the strength of this promise given a
resounding victory in the elections. Political observers took this to be an
indication of the end to the CRC. However, it is now common knowledge that the Labour Party did not, in fact, carry out its promise to the
people.
During the same elections there emerged two groups in the Transvaal and in the Cape who were campaigning on a Black Consciousness
ticket against the elections and in favour of a total boycott. In the
Transvaal one group called themselves AFRO which is short for
Anti-CRC Front, whilst in the Cape they ealled themselves ACROM
which is short for Anti-CRC Committee. A spokesman in describing
the group, said that they "sec themselves as the vanguard of Black
Rennaissance. They have taken upon themselves the duty of politicizing
the people and making them aware of the values of Black Conscious-
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ness". 1 The current campaign was to make people aware of the futility
of the CRC, educate them towards finding alternatives to the system
and make them aware of the dormant power that they have. The method
of operation of the group was to attend several meetings of the various
candidates for the elections in the Cape and Transvaal and ask revealing
questions about the CRC and at the same time engage in informative
debates with the candidates about participation in the CRC. Several of
the meetings they attended got disrupted because of the heated debates
following their questions and at some of the meetings police were
called. The group did not distinguish between Labour Party and
Federal Party but rather dealt with the question of participation in the
CRC. Commenting on the methods of the AFRO in the Transvaal, Mr.
Solomons a Labour Party candidate said "while I do not agree with the
methods they employ I must say I admire them for their stand".2 This
view was echoed by many CRC politicians, who were conscious of the
compromising nature of the CRC.

The Black Rennaissance Convention
In the middle of December 1974, about 300 delegates representing
the various black organizations throughout the length and breath of the
country met at Hammanskraal under the banner of the Black Rennaissance Convention. The Convention had been called by a Committee
comprising representatives of various church groups and was broadly
devoted to the theme of the Conference. At the end of the Convention
the following resolutions were taken:.The Convention declared that legalised racism in South Africa is a
threat to world peace and therefore called upon ~ountries of the
world to "ithdraw all cultural, educational, economic manpower
and military support to the existing racist government and all its
institutions.
• The Convention expressed shock and dismay over the expropriation
of the Federal Theological Seminary i~ Alice and called for the
entire Black Community to fight for the continued survival of this
institution. (see chapter 9 on higher education)
.The Convention, noting that most black people are workers, that
besides being discriminated against, the workers also suffer the
most blatant forms of exploitation, that the wages that the workers
receive are far below the bread-line and that they were frustrated in
their attempts to use bargaining powcr, thcrefore called upon thc
Government to see the need for workers to organise themselves into
trade unions free from Govcrnment interference and called upon
the Government to immediately recognise African Trade Unions.:l
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Commenting on the work of the Convention, the secretary to the
organizing committee Rev. Smangaliso Mkatshwa said: "Most of our
people will agree that, thanks to SASO efforts, Black Consciousness has
come to stay in South Africa. Because of its nature in its membership
and composition, SASO only reached the educated and sophisticated
segment of the population. Through its projects it is now gradually
moving towards the grass-roots, SASO/DPC desen'e our praise and
admiration for the splendid work and dogged determination they brought
to the Convention".-I
The Convention provided a long needed platform whereon black
people could ventilate their grievances in an atmosphere of freedom and
uninhibition. There were many disagreements at the Convention between the Left and Right but it was demonstrated beyond doubt that
black people were unanimous with regard to the ultimate objective,
"Blacks demand their freedom now". The rejection of institutions of
separate development was manifested by the expulsion from the conference of Mr. Collins Ramusi of Lebowa, Mr. David Curry of the La·
bour Party and 1\1r. S. S. 1\1:othapo of the Bophutha.Tswana opposition
party. These men, after their rejection, also issued a joint statement in
which they said that the)' too condemned this system which was a
"fraud" and that they only work in it to expose it and they called it the
bluff of Pretoria/i

Theological Manifestation of Black Consciousness
Revolt by Black Churchmen within Established Churches
A report in the April 8 issue of Drum outlined a growing mood of
discontent within the ranks of the black Churches in South Africa as
follows:
.
"Yet another 'reyolt' of black churchmen against 'white domin·
lltion' has occurred with black priests in the Roman Catholic Church,
demanding higher representation in the predominantly white Priests
Council.
The black priests made the demand during the annual meeting of the
Priests Council at St. Peter's Seminary in Hammanskraal. The Council
is second in importance to the Office of Bishops in the policy making
machinery. The two offices are linked byan Executive Committee elected

by the Priests' Council.
The five member Executive Committee consisted of four \Vhites and
a Black from Lesotho. The Priests' Council itself is about 80% white.
The "revolt" was spearheaded by the St. Peter's Old Boys' As-

sociation (SPOBA}-a body originally confined to former students of
St. Peter's Seminary but now open to all the black clergy. SPOBA
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demanded 80% black representation in the Council maintaining that
this would be a proper reflection of the percentage of Blacks among the
two-and·a quarter million Catholics in Southern Africa.
The Priests' Council countered with the argument that it was not a
body representative of the laity, but of the actual priesthood, and that
since there is a majority of white priests the existing representation was
not unfair. A good number of black priests who are not members of
SPOBA also spoke out against its proposals.
SPOBA members had planned a walk-out if their demand was not
met. This would be followed by the fonnation of a black caucus which
would directly communicate with the Bishops. This, however, was
averted when the white priests agreed to increase black representation
in the Executive Committee to four. Another conscssion made by the
Whites was to sanction the formation of a liaison sub-committee of four
Blacks and two 'Vhites. Its function is to communicate to the Executive
any grievances from black priests.
The Hrevolt" followed a public denouncement of the Roman Catholic
power structure by SPOBA in 1970. Among other things, they pointed
out that only 700 of the 2,000 South Mrican Catholic priests were
Blacks and that there were practically no black Bishops. (Bishop
Dlamini of rvIzimkhulu is retired while Bishop Peter Buthelezi of
Johannesburg is an auxiliary).
Said one black priest: "\Ve are frustrated by the whole R.C. structure
which is obviously maintaining the status quo". He described as '
"ridiculous" the fact that the predominantly white executive should
convey "black suffering" to the Bishops.
The expression of black consciousness within the Catholic Church
follows similar expressions by black Anglicans in the Provincial Synod
last October: About the same time, 100 black ministers of the Nederduiste Gerefonneerde Kerk in Africa also "revolted" openly against
apartheid.
Put in perspective, says EcuNews, a bulletin issued by the South
African Council of Churches, these events show a definite trend in the
thinking of black churchmen in South Africa. That black Catholic
priests, generally regarded as Hconformists" and black ministers of the
NGKA who have been called "stoogies" took a lead in the "revolts"
suggests a growing degree of discontent amongst black Christians.
While it is difficult to predict the eventual outcome of the current
situation, it is clear that black clergy are set on a common course against
"white domination".In a recent conference, black ministers of the NGKA decided that
they would no longer go on with their white sister church but would
affiliate to the S.A.C.C. This was seen by observers as a logical development on their earlier rejection of apartheid.

•
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Joining the many ,outspoken church leaders Bishop Peter Buthelc~i of
the Catholic Church came out strongly in defence of Black Con
sciousness. He saw it as a movement quite compatible with Christianity.
"Jesus died for opposing an exclusive law in which his people did not
want others to have thc same advantages that they had. If Black
Consciousness was to be exclusi,'c and deny the humanity of the white
man, or if it taught hatred, then it would be wrong. But if it defends all
humanity in defending the most misused of humanity, intends to allow
everyone his rights, and only works in separation to re·establish those
who have becn most disinherited, then it may be doing a service to God
and all men."1
4

Trade .Union .Manifestations of Black. Consciousness
Following ,he 1972 and 1973 s',ikes by black workers ,hroughou"he
country there has been a marked increasc in Trade Unions activities
amongst blacks. This is also being coupled with increased demands by
the white press and by white politicians of the Progressive Reformists
for recognition of black Trade Unions.
Of the many results of the strikes, the formation of several black
Trade Unions was the most noticeable. Amongst those formed were:
Thc Transport and Allied Workers' Union, The Laundry and Dry
Clcaning Workers' Union, The Swcct, Food and Allicd 'Vorkers'
Union, The Paper and Allied 'Vorkers' Union, and The Chemical and
Allied \Vorkers' Union.
The trend now seems to be to have employers on their own re·
cognizing the Trade Unions and n~gotiating with them. A major
breakthrough was made in this direction when the Anglo-Amcrican
Corporati"on declared in a statement that it was prepared to" rccognise
, "and negotiate with black Trade Unions if they werc "fully represent
ative" and run by uresponsible'" people.
The one"Trade Union which seems to have grown tremendously is
Black Allicd Workers' Union (BAWU). This Union has described
itself as Han umbrella organization catering for all job categories. 'Ve
have invited existing African Trade Unions to join our Council so that
black workers can speak with one voice".i
BA'VU has offices in Johannesburg and Durban to be followed soon
with offices in Cape Town, Bloemfontein, Port Elizabeth and the
Border area. Their membership now exceeds 8,000 but their target is
every black worker in South Africa. llBy virtue of our existence and
strength employers would be forced to accord us de facto recognition.
Legal recognition will follow".10 This was the argument outlined by
Mr. C. Fanckiso, secretary to BA\VU.
4
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Black Consciousness and Commerce
During 1973 and 1974, attempts by the National African Federated
Chamber of Commerce (NAFCOC) towards the formation of a black
bank began to crystalize. The idea of a black bank was first conceived in
discussion between NAFCOC and groups like IDAMASA who were
concerned at the extent to which money from Blacks was being used to
boost up white industry and commerce. Towards the end of 1974 plans
were well advanced to register the African Dank and directors of the
Bank had already been appointed. Outlining the philosophy behind the
project Mr. S. M. l\10tsuenyane, president of NAFCOC in his address
to the Black Renaissance Convention said, "The continuous increase in
Black earning and spending power has in recent years drawn tremen·
duous attention of both white and black entrepreneurs alike. The black
business sector, although keenly interested in the buying power of their
people, are not in a position to compete against the better trained and
more competitive white retail outlets in town...
Something very urgent should be done to curb the monolithic flow of
black profits and investments into the white areas. It is the black people
themselves who must take steps towards solving this problem. A project
such as the black bank will help to keep our funds circulating among the
African people themselvcs...there is an existing demand for black
labour to be organised, trained and adequately rewarded which must be
met.... 1I1l
Sports and Recreation
In the years 1974 and 1975 there has developed in the Cape Province
an open revolt by rugby clubs againSlthe South African African Rugby
Board and their policy of racial sport. Following the example set up by the
Kwazakhele ~ugby Union (KWARU), many rugby clubs in Grahams.town, Uitenhage, Fort Hare, King William's Towri, East London and
Cape Town have broken their ties with SAARB and have joined or
formed Unions that are affiliated to the non-racial South African Rugby
Union (SARU) under the leadership of Mr. Abass. This has been
interpreted by observers of rugby administration to be the writing on the
wall for the racial SAARB under the leadership of Mr. Grant Khomo.
Another booster for black progress in the sphere of sport has been the
phenomenal success of black boxers against rated international opposition. The most successful black boxers in the past year and a half
have been Nkosana UHappy Boy" Mgxaji of East London, Norman
UPangaman" Sekgapane and Maxwell Malinga, both of Soweto. These
three boxers have stirred the imagination of their black followers
throughout the country.
In the sphere of music and entertainment blacks continue to take
pride in achievements of black stars like Leta Mbuli, Hugh Masekela,
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Mariam Makeba, The Dashiki, Dollar Brand, the l\1alombos, the
Batsumi etc. Even imported music has to come through the medium of
black singers like the Staple Singers, Gladys Knight and the Pips,
Timmy Thomas etc. Thus the averagc modern day black }'oung man or
woman hardly hears any music by whitc singers in this connection. This
is an interpretation of the pride that blacks feel in their ability to capture
the correct emotional feelings in their musical productions be they oral
or instrumental.
An important development in the sphere of theatre and drama has
been the consolidation of the magazine Sketch published by Sketch
publications. Edited by Sydney Sipamla, the magazine seeks to project a
paper interpretation of black theatre and to publicise works of known
and unknown black artists. The magazine published theatrical drama
presentations, poetry, and music. In its last issue, 'Vinter 1975, the
magazine highlights the success of two black South African actors
John Kani an.d 'Winston Ntshona of II Sizwe Banzi Is Dead" who had a
successful run with this play first in the Royal Court Theatre in London
and then in the Edison Theatre in New York. The play itself was a
raging success in both cities and is itself a commentary on how apartheid
can twist the personalities of Blacks.

White Reaction to Black Consciousness
In the wake of the Frelimo success in l\10zambique there has bcen a
predictable increase in commcntary on the black peoplc's political
activities. Following the Black Renaissance Convention several news·
papers commented in leader stories on the significance of these deliberations.
In a leading article in The Star the editor wrote: "The Day of the
Covenant week-end is traditionally one of white J'hetoric....
But this time there were some coincidental new voices which also
deserve the closest attention.
They come from the Black Renaissance Convention organised by
black theologians and broadly devoted to the themes of Black Consciousness. At the close of their discussions the 300 odd delegates con·
demned seperatc development and racial discrimination; called for an
equal distribution of South Africa's wealth and a non-racial society with
one-man one·vote....
[These demands came from] a middle stratum of black urban intellectuals...
These are the demands born of frustration and sheer inadequacy of
the existing political institutions for blacks. If the current fine phrases
about equal citizenship mean anything at all, white South Africa must
take note of this rising mood among moderate Blacks-and start doing
something new towards meeting it".12
138

In its leader the Pretoria Neras of the December 17, 1974, followed
basically the same trend and declared:
"Between White and Black South Africa there ir. clearly a gap to be
bridged by consultation around the conference table comparable with
that between 'Vhite and Black Rhodesia. The difference is that in
Rhodesia, both sides, having experienced the ghastliness of confronta·
tion, are prepared to give consultation another try. South Africa still has
the time to avoid a clash, but dare not ignore the danger signals".13
Commenting on the elections of the CRC the editor of Reality wrote:
"The Labour Party did win, taking 31 scats to the Federal Party's
8, the other seat going to an Independent. Its share of the vote was
ovenvhelming, but even this spectacular victory gives a false impression
of the extent of the Coloured people's rejection of Nationalist policy.
In the first CRC election in 1969 more than 25% of eligible voters did
not register and of those who did, less than 50% voted. For the 1975
election the number of registered voters fell by 120,000 and in some
\Vestern Cape constituencies less than 20% of those who did register
bothered to vote. In most constituencies the percentage poll was low
and in the Western Province where the most politically active Coloured
people have always lived it was exceptionally so.
The message to the Government is clear. The Coloured people don't
like apartheid. They showed this by their massive refusal to register for
the CRC roll, the massive stay·away of those who did register, and the
massive vote for the Labour Party of those who did vote...the same
message three times over."u
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