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trying lo keep the creche and 
schools open as the government 
attempted to close them down. We 
have tried to support them by 
collecting re-sellable household 
items which the women then sold in 
the village to raise funds for the 
creche. We also join them every last 
Sunday of the month for their 
combined church service designed 
to encourage the community in 
their present situation. Johanna 
Mermen, a Pretoria Black Sash 
member, says she comes away from 
these meetings with an awareness 
that these are people in the front
line of the struggle against 
apartheid. 

Another important aspect of the 
Black Sash's life in Pretoria is a 
weekly prayer vigil In June 1986 
many people felt the need to 
practise their Christian conviction 
that prayer can aid fellow- human 
beings. In Pretoria* lay people of 
various denominations started 
meeting in a church for half an hour 
every week to pray silently for 
fellow South Africans who might 
be in trouble or detained, or for 
relatives of detainees. 

No week has been missed even 
during the holiday periods of 
Christmas and Easter, Usually the 
hall-hour is entirely silent, each 
person praying, quietly focusing 
thought and heart on the precepts 
of Christ. In particular the meeting 
remembers silently all who are 
detained in prison. Many detainees 
know they are remembered during 
a short time of prayer. We believe 
this helps them spiritually, to face 
their physical, mental and 
emotional trial. 

Some common 
(mis)perceptions 
about the Black Sash 

Marjoriv Jobsott 

I have been a member of a small group of concerned individuals in 
Pretoria for several months. We meet each week with the common 
purpose of working out how we can contribute to the building of a new 
South Africa. 

The group developed a level of trust in which I shared that I was a 
member of the Black Sash. This triggered a reaction from one of the 
women, which r .thought I would share with others through the 
magazine because-'it gave me some idea of how the Black Sash is 
sometimes perceived. 

She challenged me on the following points: 
She said she regarded me as a 'white traitor* and that she could not 

trust me because I must be more on the side of the blacks than the 
whites. The name "The Black Sash* indicated to her our identification 
with, and support of, black people. 

She said that being a member implied that I condoned violence, and 
that she suspected that I was unable to deal with my own personal 
aggression and so vicariously condoned violent acts by black people-

She said that she believed that I had been brainwashed and that 1 
was probably being manipulated unawares by individuals with 
communist intentions. She was concerned that I had 'jumped on a 
bandwagon'and that I could have no control over its direction or goal. 

As I listened, it seemed that I heard the cries of fear of many ol our 
white population — 

the fear for one's own personal security; 
the fear of being out of control; 
the fear of losing something if blacks were to become free and 

equal; 
the fear of a future under a black government. 

And it seems to be that those in power have succeeded to a large 
extent in fostering the 4siege mentality' referred to by Mary Burton in 
her public speech during the national conference in March. 

Someone in (he group then asked this woman whether she would 
then put me into detention, were she a member of the security police. 
She replied that she did not have enough evidence! 

I know that it was only through personal contact with me over the 
next few weeks that led her to admit that she was in fact acting out of 
her own fear of what I represented to her and that her fears were 
irrational and illogical and separated us. • 


