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EXPLANATORY NOTES. 

This essay contains a biography of Huzrath Sheikh Ahmed Badsha Peer (R.A.). 

(R.A. the equivalent of May his soul rest in peace). 

The articles on Sufism Tuwakkal, Miracles are included to ensure a clearer understand


ing of the life of Badsha Peer (R.A.). 


It should be understood that the majority of the dates be regarded as approximate. 


Also included is an orthodox view of Sufism and Badsha Peer (R.A.). 




Mozoo;'(Tomb) d Harrat Sheik Badsha Peer (RA) 


Founded b~ Soofie Saheb in '8~5. 
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INTRODUCTORY REMARKS. 

Huzrath Sheikh Ahmed Badsha Peer (R.A.) whose Mazaar is situated in the Brook Street 

Cemetry in Central Durban, is a household name not only in Natal, but throughout the 

length and breadth of the Republic. However, although his name and fame has been spread, 

and although a number of articles have been written on this great Sufi Saint no book has 

yet been published on him. 

Thousands of people of all races, colour, creed and religious constitution attend the Shrine 

of Badsha Peer (R.A.), some for spiritual guidance, some for worldly gain and still others 

for curiosity sake. 

Badsha Peer was Majzoob, that is a person who is saturated with the love of God. "Badsha 

Peer (R.A.) lost his mental balance due to his extreme love of the Creator, The Supreme. 

He is unaware of his surrounding. Weather and atmosphere does not affect him, he has 

also last Track of Timell. 1 

MUSLIM PIONEERS IN SOUTH AFRICA. 

As a prelude to a biography of Badsha Peer (R.A.) and the reaction to Sufism, I propose to 

briefly look at the background of the early Muslims in. South Africa • 

The first Muslims to have disembarked on the then wild and unexplored shores of South 

Africa (then known as the Cape of Storms, later Cape of Good Hope) were slaves and 

exiles who had been transplanted by the Dutch East India Company from the East Indies. 

Although the vast majority of them were slaves, many were also noblemen who had 

rebelled against the tyranny of the Dutch Imperialists in what is today called Malaysia and 

Indonesia. Although they were in a strange undeveloped country among people with strange 

unfriendly ways, they were Muslims of stern calibre, who defied all attempts to convert 

them to Christianity. 

1. S.M. Sayeed and S.A. Aziz: A Majzoob, p. 9 
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For many years they had no Mosques and Madressas for their worship and imparting 

religious instruction to their children. It was only after the first Mosque was build in 

Cape Town that this became possible. IfThe mere fact that there were no places of 

worship and learning at the Cape should have proved a severe setback to Islam. But this 

was not to be SOIf. 2 

Among the slaves and political exiles that came to the Cape, was one noble Sheikh Yusuf, 

a miSSionary who arrived in 1694 and did a tremendous amount of propagation among the 

Muslims at that time. He passed away in 1699 and was laid to rest at Faure. His Mazaar 

is visited by thousands of people every year. 

IN NATAL. 

About 200 years after the first Muslims had landed at the Cape, the Muslims from India 

arrived with other Indians for the first time in Natal to work on the canefields. Indian 

labour was introduced to the colony of Natal by the British Government after having 

proved successful in the canefields of Mauritius. 

In about the 1850's the country sugar belt experienced a labour shortage. A suggestion 

was made to the Indian Government to sent Indians to work as labourers on the canefields. 

The Indian Government finally consented. 

Having eventually succeeding in persuading the Indian Government to make legal the 

recruitment and transportation of the indentured labourers to the colony of Natal, the 

authorities then chartered a ship at Calcutta, the Belvedere, and another at Madras, The 

Truro, to carry the first labourers from India. The Truro left Madras on 13th October 1860. 

The voyage took 34 days and the ship dropped anchor off the South Beach, Durban on the 

6th November 1860, and ten days later on 16th November the Belvedere arrived. 

Many of the Indians who left their homes in India to work in a far away country like 

South Africa under very trying conditions and poor treatment were Muslims. They left 

behind their Mosques, Madressas and families. There were no other Muslims in this foreign 

land and to make matters worse their language (Urdu) was not even understood here. 

2. Ibid, P 17 



" .... ~ ... - ' .. ..... 
," 

~ , ' . . 

, .\ \. 
!; ~ 

. .' 1 \ 

I
'. i 

The first ship arrives: The S~ Truro anchored off South Broth. 


Sq,uatters Market, Victoria Street" 1,)2~. In en'Jiroments like 
this Badsha ~er come into contact of locol people. 
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Among this group was one Huzrath Badsha Peer (R.A.) who signed on as an indentured 

labourer, unknown and unsung he worked and lived amongst ~he people and carried the 

Kalima Tauheed to this part of South Africa 

SUFISM, TAWAKKAL AND MIRACLES. 

It is an accepted fact in Islam that every Muslim is a potential missionary. However, the 


histories of different countries such as India, Indonesia and South Africa (to name a few), 


has proved that Islam began and spread by just a chosen few. 


While the Muslim warriors carried the sword and won many lands for the Islamic Empire, 


the Muslim Saints and Sufis won many hearts by identifying themselves with the people of 


the conquered territories and delivered the message of Islam to them. Islam was accepted 


voluntarily because the message was practised as preached by these Sufi Saints. 


Sufi Saints that came to South Africa have played a major role in the spreading of the 


religion of Islam in this region. They have been a mighty spiritual force and act as mentors 


and guides even after their passing away from this world. Such Saints are Sheikh Yusuf (R.A.) 


Soofie Saheb (R.A.), Moulana Abdul Latief (R.A.) and Saint Ahmed Badsha Peer (R.A.). 


Their tombs and institutions upto this day play an important part in the life of the 


community. 


SUFISM. 

In common with other religions, Islam was to have its own mystical movement. Much has 

been written on the outside influences on Islamic mysticism Sufism from Christianity and 

Judaism, later Hellenistic thought, to Zoroastrianism, Buddhism. Ideas from those religions 

may well have entered into Sufism during its long history. 

!fA distinction must be made between the earlier ascetic movement and the later Sufi 

movement. The ascetic movement can be dated almost as far back as Islam itself and was 

to continue until the early 9th century, when the Sufi movement began to build its ideas 

on ascetic foundations!!. H.R. Smith. 3 

3. H.R. Smith: Habibiyah Khankah, Masjid and Madressa, p. 1 
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Throughout the history of the ascetic movement, there were to be found sincere persons, 

profoundly shocked by the frequent misuse of the wealth and booty gained in Muslim 

conquests. Reacting against this materialism, they took'refuge in asceticism. 

The ideas of the ascetics remained as simple and unsophisticated as their way of life. No 

profound philosophy was introduced at this stage. The ascetics did, however, argue that 

Islam was a discipline of the soul and not merely a collection of external rituals. 

It is traditionally related that it was to one of these ascetics that the name Sufi was first 

applied. nOf all the theories advanced concerning the word Sufi, only the derivation from 

the Arabic work Suf (wool) can be accepted. The word, therefore, probably in the first 

instance used in a derogatory sense, referred to the simple woollen garments worn by the 

ascetics". 4 

However, Mohamed Sayeed and Abdul Aziz, find "the roots of Sufism embedded in Islam 

itself". 5 They find numerous passages in the Holy Quran which are of a mystical charactEr, 

and also they found the Holy Prophet of Islam himself displaying mystical inclinations. 

In the outward aspect of Islam, the emphasis is on the observance of law, in the inward 

aspect of Islam the emphasis is on the seeking of truth. The Ulema emphasize the social 

aspect of Islam, and lay great stress on the observances of external practices. The Sufis 

highlight the individual aspect and seek to purify and spiritualise Islam interpretation. 

Thus differences in Islam have risen not about the truth or the fundamental faith, but about 

the path, the procedure, and practices to be followed to reach the goal. H.A.R. Gibb states, 

"The function of Sufism was to restore to the religious life of the Muslim the element of 

personal communion with God which orthodox theology was squeezing out tl 6 However,• 

Sufism spread widely over the Muslim community and drove their roots ever more deeply 

into the soil of social and religious life. There has been violent resistance to Sufism by 

fundamentalist for example in the 14th Century, and today in South Africa there is still a 

resistance to Sufism by fundamentalist, although not violent in nature. 

4. H.R. Smith: op. cit., p. 1 
5. S.M. Sayeed et al : op. cit., p. 11. 
6. H.A.R. Gibb : Trends in Modern Islam, p. 84. 
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TUWAKKAL. 

Tuwakkal or trust in God is an important stage on the path of Sufism. When a Sufi reaches 

this stage he entrusts himself and all his ways and works to God in a spirit of complete 

trust and surrender. The position of the Sufi is that he Is not made glad by getting anything 

nor is he made sorrowful by losing anything, for all things are the property of God. 

MIRACLES. 

A miracle in Islamic terms is a favour which God bestows on a Sufi. The Sufis contend 

that miracles may be classified by Karamat and Mujizat. Miracles performed by Saints are 

known as Karamat, and by prophets are known as Mujizat. 

Miracles may be granted to a Saint so long as he does not infringe the obligations of the 

religious law. A miracle is a token of a Saint's veracity, it is an extraordinary act 

performed while the Saint is still subject ot the obligation of religion. 

Some Sufi schools of thought hold that whereas the miracles of the prophet are wrought 

in the state of sobriety, miracles are performed by Saints only when they are in a state 

of intoxication. It is argued that as the prophet is a man of law and a Saint is a man of 

inward feelings, a miracle will not be manifested to a Saint unless he is in a state of 

abscence from himself when his faculties are entirely under the control of God. 

Other Sufi schools of thought claim that miracles are manifested in a state of sobriety 

and composure, and not in a state of intoxication. 

Generally speaking miracles cannot be performed at will or at random. A miracle can 

only be performed when there is an absolute need for it. Furthermore, not everyone who 

sees a miracle may accept it. Here Tuwakkal or trust plays an important part. 
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HUZRATH BADSHA PEER (R.A.). 

Badsha Peer (R.A.) is but one example of a Sufi in South Africa. He was a Sayed, that is, 

a descendant of Huzrath Ali (R.A.) who was the son-in:-Iaw of the Holy Prophet and the fourth 

Caliph of Islam. 

Presumably the forefathers of Huzrath Badsha Peer (R.A.) migrated to India towards the 

end of the 16th or 17th Century and eventually settled in Madras in South of India. 

DATE OF BIRTH AND EARLY LIFE. 

He was born in the year 1820 in Madras. Very.little is known of his early childhood although 

it is certain that he was given the basic elementary Islamic teachings. As he grew up he showed 

interest in Sufism and was gradually attracted towards the spiritual path. Islamic mysticism 

ideas were embued in him and he would often pray to God in lovely spots in the mountains 

for days on ends. 

Although the name of his spiritual master (Pir-O-Murshid) is not known, Soofie Saheb (R.A.), 

the founder of his grave here in Durban, has linked him to be a follower in the Qadiria 

Silsila order. This order was popular in Iraq and spread later to North Africa, Arabian 

Peninsula and India and has favoured green as a coloull. 

The first Indians, amongst whom were Muslims also, were introduced to Natal in the Middle 

of the 19th Century by the British Government to work on the canefields. Badsha Peer (R.A.) 

signed on his indentureship, left his mother city and arrived in Durban on 16th November 

1860 "by divine instructions to work and live with the people of faithtl. 7 

SPIRITUAL CONTACT. 

Before arriving into South Africa, it is said that spiritual contact between Huzrath Soofie 

Saheb (R.A.) and Huzrath Badsha Peer (R.A.) existed. "The very fact that Huzrath Badsha 

Peer (R.A.) foretold the arrival of Huzrath Soofie Saheb (R.A.) in South Africa, and the 

latter inquiring about the whereabouts of the grave of Badsha Peer (R.A.) immediately 

after his arrival in South Africa is ample testimony that these two Saints had spiritual 

contact tl• 8 (H.R. Smith). 

7. S.M. Sayeed et al : op. cit., p. 21 
8. H.R. Smith: op. cit., p. 38. 
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ON THE CANEFIELDS. 

After arriving in Natal Badsha Peer (R.A.) was sent with other indentured labourers to a 

cane plantation on the North Coast of Natal. While other labourers were busy with their 

tasks, he usually relaxed under a tree. The Indian labourers would remind him to finish 

his work but he paid no heed. The labourers, fearing the foreman might dismiss him or 

even flog him, pleaded with him to return to the field and finish his part of the harvesting. 

When the days work was done, however, the labourers would return to their barracks. They 

used to be shocked to find that portion of the ground that was given to Badsha Peer (R.A.) 

to work on, was completed. 

This unusual phenomenon carried on for some time until one day it was noticed by the 

authorities, who at once reported it to the superior. He was recognised to be of a evalued 

spiritual mind and he was honourably discharged from his duties. He had the option of 

either going back to India or doing farming on his own. Instead he chose to settle in 

Central Durban. Initially people hardly ever paid any attention to him because of his 

shabby looks, or poor dressing or maybe because they were too engrossed in the commer

cial hubbub of the growing city. However, as the days went by more and more people 

began to pay attention to him because of his spiritual outlook. 

IDS STAY IN CENTRAL DURBAN. 

The city of Durban was now a busy commercial centre. Many shops were opened by the 

Indians who came to Natal as passenger Indians. Badsha Peer (R.A.) would go to the 

Jumma Musjid (Mosque) in Grey Street, and after Namaaz would often talk on Islam. His 

interpretation was the Sufi outlook and differed from that of the fundamentalists. 

He did not have a permanent home, neither did he have a family nor relatives. Friends were 

few and far between. He would often sleep in the sheltered yard of the Grey Street Mosque 

and at times he would sleep in the homes of his few friends. He did not bother about food 

and luxury, a sign of a typical Sufi Saint who relied on God for his food. 

In time people recognised him as a man of extraordinary qualities and people would take 

their sick children to him for blessings (people still visit his tomb in Brook Street for 

blessings). However, he was a nomad and often his close friends and other local Muslims 

found difficulty in locating him. 
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A t times he used to visit his friends in the canefields and would give them encouragement 

and the will and determination to carryon with their works. A t this time, the indentured 

labourer was subject to harsh taxes and many restrain~s were placed 'on them. Hence many 

were tired and longed to go back to India but because of their contracts were forced to stay. 

However, with Badsha Peer!s spiritual guidance they received a source of inspiration and 

fulfiled their contracts. 

HIS MIRACLES. 

The working of a member of miracles and other extraordinary phenomena has been ascribed 

to Badsha Peer (R.A.). A few of his miracles shall be mentioned. 

A Muslim wedding party was going to Ladysmith and Badsha Peer (R.A.) decided to join them. 

However, when he went to purchase a ticket he was refused because of his shabby dressing. 

When the party arrived in Ladysmith they were astonished to see him on the railway platfcrm 

awaiting their arrival. 

On another occasion a wedding party were on their way to India for a wedding. Basha Peer 

(R.A.) told the parents of the bridegroom to postpone the wedding and to wait for the next 

available ship to India. They ignored his warning and left as planned. After a few days a 

message was received that the ship had sunk during a storm. This was the storm that he 

had predicted. 

Once a conductor refused him entry in a horse drawn tram. Badsha Peer (R.A.) ordered 

the horse to sit down and rest in the middle of the street. The animal refused to get up 

and pull the tram. Only after the conductor and passengers had apologised to him was it 

able to continue its journey. 

As a Majzoob he did not care for his dressing and on a number of occasions he was taken 

away by the police to be kept in a cell in the local police station. To the surprise of the 

police in charge he would be missing from the cell with the doors still locked. These 

strange incidents were repeated until the station commandant recognised him to be a 

Saint and he was not interfered with again. 
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HIS PREDICTION. 


Sometime before his death in early 1894 he foretold the arrival of Huzrath Soofie Saheb 

(R.A.) into the country. One day as he was sitting amongst the people he told the gathering, 

"Too many people are on the wrong path. The time is near when a friend of Allah will come 

here and by the Barkat (blessings) of his footsteps infidelity and darkness will disappear and 

the light of Islam will be everywhere and if you want peace in this world and in the hereafter 

you must follow him!!. 

HIS DEATH. 

Badsha Peer's health began deteriorating in the 1890's. It was on the holy Islamic day of 

Friday that he breathed his last and was laid to rest in the Muslim cemetery in Brook Street. 

Thus ended the life of Badsha Peer in South Africa, who is regarded by some as the most 

hallowed and legendary Indian Saint. 

URS SHARIFF. 

The Urs Shariff of Badsha Peer (R.A.) was first celebrated by Soofie Saheb in 1895. The 

Arabic word Urs means weeding - signifying joy and happiness and consequently the day on 

which Badsha Peer died is remembered by his devoted followers and those connected with 

the Saint, as a day when their leader assumed a veil of departure from this perishable 

world and went a step further towards God. Hence the Urs Shariff of Badsha Peer (R.A.) 

is a very ceremonial occasion in which thousands of people pay homage to this great Saint 

of Islam. 

The celebrations are held over two days, Saturday and Sunday. The Mazaar (tomb) of Badsha 

Peer (R.A.) is newly painted and the dome is decorated with flowers, bunting and colourful 

lights. 

On the particular Saturday of the Urs, the highlight is the procession which proceeds 

through Grey Street and Queen Street to the tomb in Brook Street. This route has been 

followed from the time of Soofie Saheb (R.A.). 

Sandalwood paste, flowers, sweetmeats and gilaafs are placed in trays and carried by the 

devotees. There is much rejoicing and Qawwals (devotional songs) dedicated to the memory 

of the Saint are rendered. 



SundQI Procession, I~S&.Victoriu Street. 
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REACTION TO SUFISM. 

However, just like in most other religions there are different schools of thought in Islam. 

Sufism, whose first leader in South Africa was Badsha Pe'er is but one of the schools. An 

interview with Mr. Ahmed Deedat of the Islamic Propagation Centre of South Africa 

revealed the orthodox view with regards to Islamic practice. The interview went thus. 

Q: 	 Mr. Deedat, are there differences within the Islamic tradition in South Africa? 

A: 	 Yes there is the orthodox or conventional tradition and other traditions like Sufism. 

Q: 	 Where do you stand in terms of these differences? 

A: 	 We stand by the Holy Quran and the Suna, which is the example of the Prophet. In 

other words we represent the orthodox tradition, if orthodox means keeping to the 

original. But then everybody claims to be orthodox. 

Q: 	 What are your impressions of Sufism? 

A: 	 This is a practice of Islam on a higher metaphysical level whereby the soul and mind 

is developed. But this is a luxury. Why should there be such practices when the bulk 

of the Muslims find it hard, not impossible to carry out the outward duties of their 

faith, for example, their obligations to prey five times a day. Therefore, Sufism is 

not essential. Their motives is to see behind one's mind. Whats the use of this 

spiritual exercise when physical one can't walk. You know who is a Sufi? A Sufi is 

any Muslim who can fulfill his obligations, not someone who cuts himself from the 

community. If he cuts himself off then he would not be worth much. A.M. Moola 

was a good Muslim, he was a Sufi. He served the community. 

Q: 	 SO what you are saying is that a good humanitarian is a Sufi? 

A: 	 Yes! Not necessarily a person who performs miracles and cuts himself off from society 

and does not marry. It is a primary duty of every Muslim to marry. One has to look at 

the practical needs. We follow the supreme example of the Prophet. 

Q: 	 How does Badsha Peer (R.A.) fit into the traditional viewpoint? 

A: 	 Don't know who he was! What we hear are legends. What powers he had are 

immaterial to the masses of Muslims. We are told that he could read people's minds 

but that is not essential. What is essential is our obligations. Like what's happening 

in Inanda, those people need help. That's my job. That is practical Islam, to look at 

the needs of the community. 

Q: 	 Mr. Deedat, the argument goes that Badsha Peer was spiritually enlightened, and 

therefore, close to God, hence he could intercede to God on behalf of the people. 

How do you react to that? 

A: 	 Well, because he could perform miracles, people think he could intercede to God, so 

he was honoured to be an intercessor. But, the Quran negates this, No one has the 

right to intercede. 
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Q: 	 People who pay homage to Badsha Peer (R.A.) are regarded as grave diggers. Is this 

so? 

A: 	 In Islam, one can't pray to anybody but God. Although they explain that they use 

Badsha Peer (R.A.) to intercede, this is absolutely forbidden bulk of the Muslims who 

go to his tomb, go there out of ignorance of this. Also most of the Muslims came out 

of the Hindu tradition so they still retain some of the Hindu practices of idol worshiwing. 

Also you get some Muslim firewalkers. What makes this so? The Arabs didn't do this. 

This arises out of competition with their Hindu relatives. 

Q: 	 Mr. Deedat, why do you think Badsha Peer (R.A.) has such a following? 

A: 	 First of all, look at the Urs Shariff. It is a joyous celebration with Qawals and music 

which act as intoxicants to the people, it puts the spirits into them. Also people are 

ignorant of the Holy Quran, for the Quran forbids any form of intoxicants. Further 

people who are not strong willed, are fickle and will grasp onto anything that will 

give them some sort of comfort. 

An interview with Mr. R. Rehman, who is in charge of the Resource Centre at the Orient 

Islamic School, produced at alternate view. 

Q: 	 What is your impressions of Sufis? 

A: 	 It is an accepted phenomenon that there are stages in man!s life where he tries to 

communicate with God one has to give up all worldy pleasures and lead a life which 

is devoid of all types of sin. A Sufi is such a person. His objective is to reach God 

but he is never as close to God as the Holy Prophet. The Sufi is a "Wali Allah", that 

is a friend of God. In fact all of us are friends of God but a Sufi is an individual who 

is closer to God. 

Q: 	 Are the followers of Badsha Peer (R.A.) grave worshippers? 

A: 	 The followers do not worship Badsha Peer (R.A.). The Quran forbids the worship of 

anybody except God. Even the Prophet himself is not worshiped. The followers of 

Badsha Peer (R.A.) really look upto Badsha Peer (R.A.) as a spiritually enlightened 

person, close to God and therefore ask him to intercede for them to God. I too am 

looking for God. So I go to Badsha Peer (R.A.) and ask him to ask God to look 

favourably upon me. 

CONCLUDING REMARKS. 

Certainly there are divided views with regards to the importance of Sufism and in particular 

Sufi Badsha Peer (R.A.) in the Muslim community in South Africa. The orthodox Muslims 
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claim that the importance of Sufism is irrelevant in terms of the Quran. They claim that 

man's first and foremost obligation is to the need of the community and this, they imply 

is not what the Sufis provide since they withdraw within themselves and devote themselves 

totally to getting close to God. Further, they claim that Sufis shirk certain responsibilities 

which the Quran insists upon, for example, the compulsory five times a day prayer and 

marriage or if they are married, retract within themselves and neglect their marriage 

responsibilities. 

However, the opposing view is that Sufis and in particular Badsha Peer (R.A.) in South 

Africa did much for the spiritual guidance and enlightenment of the Muslims in South 

Africa. The followers of Badsha do not claim him to be as close to God as the Holy 

Prophet but because he was no ordinary human being since he was blessed by God with 

powers to perform miracles, he was closer to God than the ordinary people and therefore 

in a position to intercede on their behalf to God. 
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