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a few minutes. There is a de-westernisation of dress and return to 'authentic' instead of reviving iridividual ethnic tongues, institutions should focus on 
Islamic dress amongst many men who have taken to wearing Arab garb, making sure that children have access to Arabic which is seen as the lingua 
short hair, shaved moustache and long beards. Many Muslims have given sacra because it is the language of the Quran and prayer, it will be the 
up all forms of insurance, including personal and car insurance, medical aid language of Paradise according to Islamic belief, and every Muslim learns 
and have turned to Islamic banks such as the Al-Baraka Bank. A number at least part of the Quran by rote. Arabic is taught at Muslim schools and 
of Muslims are also using the offices of the Jamiat to resolve disputes is emphasised as crucial for youth. 
instead of these matters being resolved in secular courts. Change is thus This shifting identity is both progressive and conservative. It is 
evident in many areas in the lives of Muslims in contemporary Durban, progressive because there is an attempt to break down identities based on 
running the gamut from adapting the school system to Islam, campaigning caste and ancestry. On the other hand, the basis of the new identity, Islam, 
against pleasure activities like the television and cinema, following dietary is far more watertight. When identity was based on language, caste and 
regulations rigidly and attempting to incorporate aspects of sharia into law. race, Muslim children went to the same schools as non-Muslims and mixed 
It must be emphasised that while most Muslims, across the classes, more freely with non-Muslim Indians. Under those circumstances there 
expressed a desire to embrace change, it is the more affluent Muslims who was greater opportunity for integration, albeit mainly with other Indians. 
are in a position to implement change. This related particularly to pilgrimage, The irony is that as South African society is becoming individualistic, and 
education, domestication of women, embracing the veil, and Islamic many of the barriers that had hindered integration are breaking down, the 
banking. The next part of the paper will focus on the consequences of this, opposite is happening in the case of many Indian Muslims. The likelihood 
what Olivier Roy refers to as an attempt to 'create an authentically Muslim of contact with Muslims across race grounds is virtually non-existent 
microsociety within the society at large' (1996:80-8 I ) ,  on relations amongst because ofthe small number ofnon-Indian Muslims and historical barriers. 
Muslims, between Muslims and non-Muslims, and Muslims and the state. The construction of Indian identity historically involved ignoring class and 

caste lines. These lines had a material existence that is coming to the fore New Boundaries in light of changes in South African society. This has created tension and 
It is clear from the discourse and changes in habits and practices, that the brittleness in the broad category 'Indian'. The construction of an imagined 
identities of Indian Muslims are being reconstructed. Islam is being Muslim community based on belief and  practice is a way to counter this. 
revived and reformed, and is the basis of this new identity because it is seen While many Muslim intellectuals and  professionals are concerned about 
as having historical continuity. Muslims are seeking theological authenticity the new conservatism, ordinary respondents seem to welcome the new 
with a past 'golden age' as if nothing exists in-between. In the process of group belonging to which they have access, and which is the result mainly 
redefining who they are, Muslims are constructing boundaries around of personal desire to belong. With the disintegration of traditional family, 
various points of contact. These boundaries include contact between men globalisation and greater individuality, many respondents saw the nascent 
and women, Muslims and non-Muslims, Muslims and the state, Islam and 'Islamic Family' as a 'shelter' against a hostile, impersonal world. It is seen 
secularism, and so on. as providing them with a sense of community. The sanctity of marriage, the 

At the same time boundaries related to ethnicity, language, and Islamic virtue of women, and respect for elde rs are emphasised in this patriarchal 
practices are becoming permeable amongst Muslims. The definition of the 'family '. 
salient community i s  widening as traditional loyalties are declining. In Several features of this nascent ~ s l a m i c  identity are apparent from the 
marriage, for example, the criterion for suitable partners has widened. narratives. Respondents tend to think of themselves increasingly in the 
Most respondents opined that they did not care about ethnic, class and collective. This emerged during interviews where many responses began 
language considerations as long as the spouse was Muslim. Language, a with 'We Muslims.. .' or 'We are.. . '. Respondents saw themselves as part 
very concrete building block of boundary, has lost significance as a factor of a positively defined collective. Further, there was a great deal of 'pride', 
in boundary construction since English is the first language of the 'satisfaction', and 'happiness' in being Muslim. There was a tendency 
overwhelming majority of Indian Muslims. Most respondents believed that 
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amongst respondents to focus on the distant past and consciously ignore the 
quagmire in which Muslims have been stuck since the decline of the 
Ottoman Empire from the nineteenth century. Little emphasis is placed on 
the political and economic failures of Muslim societies, particularly since 
World War 11. Muslims are seen as having been a leading intellectual and 
military civilisation and there was a firm conviction among respondents 
that this civilisation can be regenerated. A strong positive group description 
also emerged in the course ofthe interviews. Muslims are seen as being the 
'chosen people' and the only group destined for Paradise. Respondents 
readily compared themselves positively with non-Muslims: materialism/ 
spiritualism, aggressor/victim, and immorality/morality. The attempt to 
forge a 'Muslim identity' is difficult and contested because of deep 
differences of tradition. In fact, there is visible tension in this process of 
revival over many issues, such as the covering ofthe face, dietary regulations, 
women attending mosques, sufi practices like dhikr, education, and so on. 
It would therefore be incorrect to suggest that a homogeneous Islam is 
emerging. But there is greater tolerance for the perspectives of others. A 
number of respondents emphasised that there was no alternative given that 
the threat of 'the other', the common threat of secularism, was greater. The 
violent altercations that were a feature of relations between Barelwis and 
Deobandis in the 1980s have subsided. Many of the respondents seemed to 
accept that their interpretations of Islam could not be imposed on others 
and that they should give voice to shared values and concerns. Many 
practices remain disputed but the rise of Sufi Islam is one example where 
middle ground has been found. This search for a 'Muslim' identity has 
taken definite organisational form. In 1994 a number of organisations 
formed the United Ulama Council of South Africa (UUCSA) to 'provide 
unified and competent leadership that will address the contemporary 
problems facing Muslims at all levels in South Africa'. UUCSA includes 
the Muslim Judicial Council of the Cape, the Natal and Transvaal Jamiatul 
Ulama, which represents the Deobandi School, as well as the Sunni 
Jamiatul Ulama, and Sunni Ulama Council, which represent the Barelwi 
School (UUCSA Pamphlet, 1998). The importance of this organisation is 
largely symbolic because it has not achieved anything concrete. Its 
importance lay in its sending a signal that Muslims are willing to work 
together in spite of deep differences. Several Mawlanas also indicated that 
there is informal contact between themselves and Ulama from other 
traditions. 

Muslims and the South African State 
When questioned, most respondents considered themselves adamantly 
'Muslim': 'I am a Muslim first, then an Indian, then a South African'." 
'But this is my country. I have never been to India or Pakistan and never 
want to go'. 'I was born here and always lived here - I have nowhere else 
to go'. While there is acceptance of being South African citizens, this 
means, for most, that South Africa is the place where they were born and 
where they live. It did not entail a deep affective allegiance to the country 
and its institutions. The concept of 'nation' is not very clearly understood. 
Respondents used the word loosely to refer to 'Muslims', 'Hindus', 
'Africans', 'whites', etc, rather than a broader collectivity embracing all 
South Africans. In fact, very few respondents have given thought to what 
it means to be living as a minority in a plural democracy. This is not to 
imply that Muslims display animosity and hostility to the state. Respondents 
were not unpatriotic but mainly indifferent. An absence ofpatriotism, after 
all, is impossible because, at this stage, the 'nation' is diffused through 
Muslim life through the law, economy, welfare system, health system and 
so on.12 In fact, very few issues have mobilised Indian Muslims politically 
in post-apartheid South Africa. While Christian lobby groups, for example, 
have protested against abortion, Muslims have been silent on this and many 
other policies that respondents considered to be fundamentally against 
their beliefs. This lack of mobilisation is despite the fact that there was a 
degree of worry and anxiety among respondents that the ANC-government 
is discriminating against non-Africans, including Muslims, and general 
disillusionment that levels of unemployment, crime and corruption have 
rocketed out of control. However, Indian Muslims are relatively better off 
than the majority population, and the effects of affirmative action and neo- 
liberal economic policies have not yet diminished standards of living to 
unacceptable levels. Further, redistribution mechanisms amongst Muslims 
ensure minimum survival standards for most working class Muslims." 

This differs from thqCape where Muslims have rallied in large numbers 
around issues of crime, drugs, the US bombing of Iraq, and the visit by 
Tony Blair. Attempts by Pagad to form a chapter in Durban under Rashid 
Sulaman failed to muster support amongst Muslims. While there some 
initial support for Pagad amongst Durban's Muslims, as the violence 
associated with Pagad and gangs increased its support base began shrinking 
among the respondents in Durban. According to Mr MV: 

We must not use violence. We will get a bad name. Instead, we must 
get involved in the existing parties and work our way to the top. Once 
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we have people in power we must try to use our influence to change the 
laws.. . . Pagad is not good in the Cape. We don't want bombing and 
fighting. We want peace to live our lives as good Muslims. 

Most Muslims accept that they cannot establish an Islamic state in South 
Africa. Two Islamic parties contested the 1994 election, the Cape-based 
Islamic Party under Abdullah Gamieldien and the Africa Muslim Party 
under Imtiaz Sooliman. Both failed to gain a seat. In 1999 the Africa Moral 
Party contested the election without success (Al-Qalam, May 1999). For 
Farid Essack, the formation of these parties was a 'negative response to 
fears of the unknown .... This position shows no understanding of the 
complexities of the problems facing our country, nor any appreciation of 
how Islam translates into tangible and practical policies for governing a 
modern state' (Essack 1999:165-166). Prior to the 1999 election the 
Islamic Unity Conference (IUC) under Achmat Cassiem, who claimed to 
represent 600 Muslim organisations, called on Muslims to boycott the 
election (Al-Qalam, May 1999). The IUC argued that to vote for an un- 
Islamic state would mean that Muslims would be partners to legalised 
abortion, gay rights, prostitution, and other practices that were contrary to 
Islam (The Daily News, May 20,1999). However, the IUC was unable to 
name the organisations that it represented and remained a peripheral factor. 
On the contrary, widely supported organisations such as the Jamiat, 
Muslim Judicial Council and Muslim Youth Movement urged Muslims to 
vote (Al-Qalam, May 1999). 

Overthrowing the state was not a priority amongst respondents. While 
they did not display affection and patriotism to the state, there was a degree 
of relative contentment and satisfaction among respondents at living in an 
environment that is not hostile to them. They focused on the advantages of 
living in South Africa, where they could live according to Islamic norms, 
as opposed to the negatives. Respondents recognised that they enjoyed full 
respect in South Africa as citizens and were not marginalised as is the case 
with Muslim minorities in places like France and Germany. According to 
Mr SH Muslims could not demand minority rights in a secular 'kufr' state. 
They had to be positive and offer Islam as a solution to the country's 
problems. According to Mrs RH since Muslims are living in a secular state 
that guarantees their right to worship, there was no need to 'challenge' the 
government: 'Only when we are prevented from practicing Islam, we'll 
make demands. We should concentrate on becoming true Muslims. 
Otherwise, ifwe get the state, what will we have? A corrupt Islamic country 
like so many in the world'. Mr FB responded: 'We have to see to our own 

strength and capabilities, especially our moral and spiritual health. We do 
not have the numbers. But if we get our character right and set an example 
to others, who knows what might happen.. .. We don't know our "A, B, and 
C's" and we want X, Y, Z. We should use our rights given by the 
Constitution and propagate to the masses'. Oliver Roy refers to this process 
as the creation of 'liberated zones', that is, forming spaces where the ideals 
of a future society can prevail. Unlike 'liberated zones', he adds, 'no 
counterpower is established, no counterstate'. Instead, there prevails the 
'idea of later spreading the principles on which it is founded to the whole 
of society' (1996:80). Respondents pointed out that a motto like 'Islamic 
State' was meaningless given that Muslims are a demographic minority. 
Muslim identity is thus being asserted and reconstructed along conservative 
lines and there is a noticeable absence of a political agenda. For the 
moment, the reconstituted identity of Indian Muslims does not involve 
violence or revolution. 

Many Muslims are shunning active involvement in secular civil society 
and, especially, alignment with particular parties. When Mawlana Rashid 
Omar wrote that Muslims owed allegiance to Africa, the riposte was swift 
(Sunday Independent, January 24, 1999). A Pate1 wrote that the only 
allegiance of Muslims was 'to Allah'; the views of Omar 'served the vested 
interests of the ANC'. Omar had become 'President Mandela's fifth 
column' who 'stooped so low as to prostitute Islam to further the aims and 
objectives of political ideology' (Sunday Independent, January 3 1, 1999). 
For E Suliman intellectuals were not 'representatives of the religious 
community.. .. Islam and Muslims [cannot] be sacrificed at the altar of a 
newly created political order' (Sunday Independent, February 7, 1999). 
While Muslims have not displayed allegiance to the new state, this has not 
brought to the fore a counter-revolutionary force. Few Muslims in Durban 
can be termed 'radicals' in the sense that they constitute a threat to the state 
even though the press has attempted to link Muslims to international 
terrorism.14 Muslims, hJr AK felt, needed to move beyond living under the 
shadow of secularism and the protection of the Bill of Rights, and develop 
a consistent political strategy on issues such as the concept of democracy 
as the basis of society, the meaning of Darul Islam (Islamic State), the 
validity of using violence in a democratically elected state, areas in civil 
society where Muslims can contribute, and the most effective way for 
Muslims to participate in government. A coherent position will overcome 
the present tendency where some Muslims seek to wage war to get out of 
the morass while others seek refuge in mosques. 








