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It will be wrong to advise an Indian father or a prospective student what choice he 
should make. Each person must accept the responsibility for his own decision, since 
whatever decisions he makes there will be sacrifices. On the one hand an answer 
must be sought to the question – what will become of our children if we do not send 
them to the university? And on the other hand, we must ask what will be the 
consequences for the Indian community and for our children, if they do enrol in the 
Indian college? 1

 
 

Introduction 

In late October 1960, National Party (NP) Minister of Education, JJ Serfontein, made an 

unexpected announcement that in terms of the University Education Act of 1959 a 

University College had been established for Indian South Africans as from 1 November 1960. 

The announcement took most Indians by surprise. The establishment of the College was 

part of a broader change in the legal status of Indians. When the NP came to power in 1948, it 

was determined to repatriate as many Indians as possible to India. In its Election Manifesto, the 

party defined its position on the Indian question as follows: “Indians are a foreign and 

outlandish element which is inassimilable. They can never become part of the country and they 

must therefore be treated as an immigrant community. The Party accepts as a basis of its 

policy the repatriation of as many Indians as possible.”2

 

  

The attitude of the party evolved over the next decade. HF (Hendrik) Verwoerd became Prime 

Minister in 1958 and in 1961 he established the Republic of South Africa, granted Indians the 

status of permanent residents and established a Department of Indian Affairs. This move, 

designed to make a ‘race’ and ‘nation’ of Indians so that they could fit into the neat racial and 

ethnic categories which the apartheid government was creating, finally made the Indian into a 

South African. By 1960, according to the census of that year, 94.5% of Indians were South 

                                                           
1 Professor Leo Kuper was addressing the Anti-Tribal College Conference at the Tamil Vedic Hall, 17 December 
1960. Leader, 23 December 1960. 
2 Cited in Monty Naicker, ‘The Group Areas Act and its Effects on the Indian People,’ in ES Reddy, Monty Speaks. 
Speeches of Dr G.M. Naicker (Durban: Institute of Black Research, 1991), 104.  
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African born. In addition, a number of Indian advisory bodies were created as the decade wore 

on. These were intended to divide Indians from Africans and Coloureds and cement a racialised 

Indian identity. The South African Indian Council (SAIC), which comprised of nominated 

members, was an advisory body inaugurated in 1968, while Local Affairs Committees (LACs) 

were also established to advise municipalities and local authorities on ‘Indian’ matters. It is in 

this context that the establishment of the University College should be viewed.  

 

Reflecting on the role of University College in 1968, then rector, Professor SP Olivier, was 

unambiguous that it was “not desirable” to incorporate Indians in existing universities: 

As all educational machinery operates within a national framework in all countries of 
the world, it was only natural that the existing framework which obtained in our 
heterogeneous society should act as a point of departure for the establishment of 
such additional post-high school educational institutions. A University for the Indian 
Community, following upon their occupance as a permanent part of the South African 
population structure was a logical development.3

 
 

This article focuses on the reaction of Indians to the establishment of the University College. 

This response is examined in the context of three factors: the dire shortage of educational 

facilities for Indians; heightened political agitation and consciousness within the wider 

Black4

 

 community; and Indian’s commemoration of their centenary in South Africa, with the 

first indentured workers having reached the shores of Natal in 1860. The dilemma facing 

Indians as they commemorated their centenary was how to react to the new institution in a 

context where the university was seen to further entrench apartheid, and was therefore 

politically ‘un-kosher’, but where there was a dire need for higher education. 

Higher Education facilities prior to 19605

Just over 150 000 indentured Indians arrived in Natal between 1860 and 1911. They were 

followed by passenger migrants from the 1870s. Most of the indentured chose to remain in 

 

                                                           
3 SP Olivier, ‘The Role of the University College, Durban,’ Fiat Lux, 3.2 (March 1966), 38-41. 
4 Black, as used here, refers to apartheid designations Africans, Indians, and Coloureds. While “race” has no 
scientific basis, it is a social fact in South Africa. As Posel (2000: 51) points out, “after decades of apartheid’s 
racial reasoning, the idea that South African society comprises four distinct races – ‘Whites’, ‘Coloureds’, 
‘Indians’, and ‘Africans’ – has become a habit of thought and experience, a facet of “common sense” still 
widely in evidence.” See Deborah Posel, “What’s in a Name? Racial Categorizations Under Apartheid and Their 
Afterlife,” Transformation, 47 (2001), 50-74. 
5 For a full discussion of higher education prior to 1960, see S Bhana and G Vahed, “‘Colours Do Not Mix’: 
Segregated Classes at the University of Natal, 1936-1959,” Journal of Natal and Zulu History, Vol 29 (2011), 66-
100, which this section draws upon. 
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Natal after serving their contracts. As their numbers increased, they came to seen as a 

‘problem’ by the white minority government. British settler hostility was aroused by non-

indentured Indians, especially the urban and propertied classes, who were seen to upset 

ideologies of a 'natural' hierarchy of labour exploitation by white planters of Africans and 

indentured Indians. Beginning with the granting of self-government to Natal in 1893, a 

series of laws were passed to curtail Indian immigration, franchise and trading rights. At the 

same time, the state made little provision for Indian education, housing, and other social 

services. A Round Table conference between the governments of India and South Africa in 

December-January 1926/27 resulted in the Cape Town Agreement which ushered in a 

scheme for the voluntary repatriation of Indians from South Africa; in return, the South 

Africa Government promised to "uplift" the social and economic position of those who 

remained.6

 

 However, white South Africans became increasingly frustrated because too few 

Indians were repatriated and racial tensions continued to simmer through the 1930s.  

The state did little for school education, and higher education was not even on the agenda. 

It was in this context that the issue of admitting black students to Natal University (NU) 

came up. NU had received a few enquiries from Indian students during the 1920s, and in 

1928, the newly appointed Principal John W Bews suggested the creation of a College for 

Africans at Adams Mission and another for Indians at Sastri College. This proposal came to 

nought because the government was lukewarm to promoting university education amongst 

Blacks. In October 1934, Agent-General Kunwar Sir Maharaj Singh, a representative of the 

Indian government who was based in South Africa, raised the issue again with Bews. After 

much debate the university agreed to organise segregated part-time classes for Black 

students. According to Brookes, the University Council was adamantly “against the 

admission of Africans, Asians or Coloured people to the ordinary classes and buildings of the 

College.”7

                                                           
6. See US Mesthrie, “From Sastri to Deshmukh: A Study of the Role of the Government of India's representatives in 
South Africa, 1927-1946,” Unpublished Ph.D. thesis, University of Natal, 1987, 60-65. 

 Enrolment at the Non-European University increased from 19 students in 1936, 

(11 Indians, 6 Africans, and 2 Coloureds) to 222 (57 Africans, 9 Coloureds, and 156 Indians) 

students in 1950, and 558 in 1960 when there was a spurt in university registration as it 

became difficult for Black students to attend the Universities of the Witwatersrand (Wits) 

and Fort Hare. By 1960, the university had awarded over 650 degrees in Arts and Social 

7 E Brookes, History of the University of Natal (Pietermaritzburg: University of Natal Press, 1966), 45. 
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Sciences, and 85 doctors had graduated from the Medical School.8

 

  

The system initiated by NU was unique in South Africa. The University College of Fort Hare, 

which was established for Black students, admitted Indian students from the early 1920s.9 

Afrikaans-language universities such as Free State, Potchefstroom, Stellenbosch, and 

Pretoria excluded Black students altogether. English-language universities such as Wits and 

the University of Cape Town (UCT) admitted Black students from 1936 but they were 

excluded from various social activities, prohibited from living in campus residences, and 

sometimes also disadvantaged academically.10 Faculties like Dentistry were never opened to 

Blacks at Wits, while a quota system was introduced at the Medical School from 1953-54.11 

Mabel Palmer was aware that in Natal “Non-European opinion is generally against even this 

modified form of segregation and accepts it only under protest” but felt that it was the only 

“practicable” option because “racial sentiments in Natal would have virulently resented the 

entry of Indians, Africans, and Coloureds into the ordinary classes of the university.”12 

According to Marks, Palmer reconciled “segregated classes with her conscience by drawing 

an analogy with the separated male/female classes which she had experienced in Glasgow.” 

As the first group of students were mainly schoolteachers seeking to upgrade their 

qualifications, “they were willing to accept the inequalities and humiliations of a separate 

and inevitably unequal system.”13

 

  

The humiliation of Black students was compounded by pathetic lecture venues. In the early 

days, Sastri College served as a venue for weekend classes. Huts were built behind the 

College in 1946 for use as an office, common room, and library. This continued until 1958. In 

1959, the university acquired an old warehouse at Marian Buildings in Lancers Roads, which 

was also in poor condition. There was, according to Leo Kuper, “a deep sense of deprivation 

                                                           
8 Between 1938 and 1963, there were 666 Black graduates and 163 holders of University diplomas. This 
included 4 PhDs, 14 MAs, and 42 Honours degrees. Brookes, History of the University of Natal, 76. 
9 Mabel Palmer, “Higher Education in Natal,” African Affairs, 50, no. 199 (April 1951), 134-35. 
10 Palmer, “Higher Education in Natal”, 134-35. See also Surendra Bhana, “The Racial Factor in Indian university 
education,” in S Bhana (ed.), The Future of the University in Southern Africa (New York: St Martin’s Press, 
1977), 213-224; Bruce K Murray, Wits: the “Open Years”. A History of the University of the Witwatersrand, 
Johannesburg 1939 – 1959 (Johannesburg: Witwatersrand University Press, 1997); and Mervyn Shear, Wits. A 
University in the Apartheid Era (Johannesburg: Witwatersrand University Press), 1996.  
11 Murray, Wits: the “Open Years”, 656 
12 Palmer, ‘Higher Education in Natal,’ 136. 
13 Shula Marks, Not Either an Experimental Doll. The Separate Worlds of Three South African Women 
(Bloomington: Indiana University Press, 1988), 5-6. 
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at Marian Buildings made all the more painful by the extensive academic and occupational 

opportunities and the infinitely better educational facilities for white students at the same 

university.”14 NU became a full-fledged university in 1950 but part-time classes for Black 

students continued to operate separately. Black students were incorporated into the regular 

stream in 1960 following the passage of the Extension of University Education Act 45 of 

1959 and allowed to complete their degrees. Indian students who wished to study at a 

‘white’ university had to apply to the Minister of Education, Arts and Science for permission 

to do so.15

 

 Permission was always declined when ‘parallel facilities’ existed. Indian 

admission virtually ended by 1965 when equivalent courses became available at Salisbury 

University College.  

Extension of University Education Act 45 of 1959  

The NP’s policy was to extend segregation to all areas of life, including university education. 

Of the ten government-subsidised institutions of higher learning in South Africa at the time, 

four had classes taught in English; four taught in Afrikaans; one was a bilingual 

correspondence university; and the South African Native College at Fort Hare taught mainly 

in English. The Afrikaans universities and one English-language university (Rhodes) did not 

admit any Black students. As pointed out above, UCT, Wits, and NU permitted Black 

students although they were subjected to various degrees of racism. While the 1953 

Holloway Commission had concluded that segregated universities would not be 

economically viable, the NP government introduced the Separate University Education Bill in 

March 1957 which became law in June 1959 as the Extension of University Education Act 45 

of 1959.16

 

  

Amongst other things, the act made it a criminal offence for Black students to register at a 

hitherto open university without the written consent of the Minister of Internal Affairs and 

provided for the establishment of new ethnically-based institutions for Black students. New 

universities were established at Salisbury Island in Durban for Indians and at Bellville in the 

                                                           
14 Leo Kuper, Leo. An African Bourgeoisie: Race, Class, and Politics in South Africa (New Haven: Yale University 
Press, 1962), 155. 
15 Murray, Wits: the “Open Years”, 323. 
16 Margo Russell, “Intellectuals and Academic Apartheid, 1950-1965,” in Pierre L. van den Berghe (ed.) The 
Liberal Dilemma in South Africa (London: Publisher, 1979), 133-52 
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Western Cape for Coloureds. A university was also established at Ngoye in Zululand for 

Zulus and one at Turfloop in Gauteng for Sotho-Tswanas. Fort Hare was restricted to 

Xhosas.17 The Graphic18

It is pathetic and inexplicable that the University, the highest pedestal of 
learning where good sense and understanding should be the guiding factors, 
should be riddled with discrimination on grounds of colour. It is the negation 
of the very principles for which a University is constituted. 

 reacted in this way: 

 
Verwoerd, Prime Minister at the time, came to prominence as editor of the Afrikaner 

newspaper Die Transvaler where he devoted ample space in the 1930s to the poor white 

problem and came to the conclusion that it would only be solved by confining Africans to 

rural areas so that they could not compete with whites for jobs. He also believed that whites 

could only maintain control over Africans through paternalism. He wrote in Die Transvaler in 

1941 that the Afrikaner’s attitude was “one of trusteeship, which also brings obligations of 

care, and of segregation, whereby the Native can be allowed to develop in his own 

manner.”19 This view was akin to the ‘White Man’s Burden’ in various colonial settings and 

the ‘separate but equal’ arguments propagated in the United States until they were rejected 

by the Supreme Court in that country. Verwoerd hoped to “civilise” Black South Africans by 

“by bringing [them] education, by showing them this way of life, by bringing in industrial 

development, by bringing in the ideals which western civilisation has developed itself.”20

 

 

But as Christoph Marx shows, Verwoerd was not prepared to invest money in rural areas, as 

suggested by the Tomlinson Report, and even critical Afrikaner intellectuals argued that his 

policies were leading to a dead end. For example, Law Professor LJ du Plessis of 

Potchefstroom University, a member of the Ossewa-Brandwag Grootraad in the 1940s, 

resigned from the Afrikaner Broederbond in 1960 after being a member for 37 years and its 

chairman in the 1930s, because of his differences with Verwoerd who, he argued, was bent 

on entrenching racial privilege, rather than building a social order on the basis of moral 

                                                           
17 Extension of University Education Act 45 of 1959. Accessed at DISA. 
http://www.disa.ukzn.ac.za/index.php?option=com_displaydc&recordID=leg19590619.028.020.045. Viewed 
on 19 October 2012. 
18 The Graphic, 6 February 1959. 
19 Quoted in ‘White Man’s Burden,’ southafricaproject.facinghistory.org. 
http://southafricaproject.facinghistory.org. Accessed on 1 March 2013. 
20 Verwoerd's response to Harold MacMillan’s “Winds of Change” speech made to the South Africa Parliament 
on 3 February 1960. Accessed at http://www.southafrica.to/history/VerwoerdWindsofChangeResponse.htm. 
Accessed on 1 March 2013. 
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principles which required that realistic economic opportunities be given to Black people. Du 

Plessis argued that apartheid, as implemented by Verwoerd, gave Black people no 

opportunity for self-determination. Du Plessis was expelled from the NP. Like Du Plessis, 

most Black South Africans rejected the Nationalists’ policy, including the policy towards 

universities.  

 
In late October 1960 the government announced a University College for the exclusive use 

of Indians. According to a certain Jim Crow-like ‘logic’, Indians would now have one of their 

own. More and more Indians were finishing high school and the demand for university 

education was growing more insistent by the late 1950s. Some had forced open the doors of 

the white liberal universities but this kind of mixing, as noted above, was anathema to the 

Nationalists. Minister of Education JJ Serfontein simply announced, without consultation, 

that in terms of the University Education Act 1959 he had established a separate Indian 

university as from 1 November 1961.  

 

The announcement of the opening of a University College for Indians coincided with one of 

the most turbulent years in South Africa’s political history as well as the Indians’ 

commemoration of their centenary in South Africa and this certainly shaped the initial 

response to the proposed institution. 

 

1960: Heightened political consciousness21

Sociologist and political activist Fatima Meer described 1960 as “a sort of landmark year in 

the whole liberation struggle” because it marked the beginning of both heightened political 

activity on the one hand and state repression on the other.

 

22

                                                           
21 For a full discussion of this theme see Desai and Vahed, Monty Speaks, chapter 16 (pp. 354-371) which this 
section partially draws on. 

 This was a tumultuous year, 

even by South African standards. It started with a tour of South Africa by British Prime 

Minister Harold Macmillan who caused a minor uproar when he told the South African 

Parliament in Cape Town on 3 February that “the wind of change is blowing through this 

continent … whether we like it or not ...” The visit was also an opportunity for local anti-

apartheid organisations to voice their opposition to the NP as well as Britain’s colonial 

presence in Africa. For example, Barney Desai, vice-president of the Coloured Peoples 

22 Fatima Meer interview, Alan Paton Archives, 99APB6. 
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Congress (CPC), declined an invitation to a luncheon “which honours the head of a state that 

supports and defends the policy of apartheid in the UN … Neither will I be happy to honour 

Mr. Macmillan whose Government is responsible for the detention without trial of fellow 

African freedom fighters.”23

 

  

March 1960 saw the launch of an international movement to boycott South African goods in 

protest against apartheid while in South Africa it marked the beginning of a three month call 

for a boycott of celebrations to mark 50 years of the Union of South Africa on 31 May. The 

first week of March saw hundreds of Indian and African volunteers lining up outside the 

Durban City Hall as the Group Areas Board began its hearings. There was “tension in the 

air”, wrote MP Naicker, a member of the banned Communist Party of South Africa (CPSA) 

and journalist for the New Age newspaper, as protestors stood with placards bearing 

slogans such as “We Demand Homes Not Ghettoes” and “Group Areas is Piracy.”24

 

  

On 21 March 1960, a Pan Africanist Congress (PAC)-inspired demonstration of 10 000 men, 

women, and children in Sharpeville, marching to the police station to protest the pass laws, 

was fired upon by the police. Sixty-seven men, women and children were killed, mostly shot 

in the back. PAC leader Robert Sobukwe was amongst many who were arrested. The state’s 

repressive machinery kicked in. The government banned public meetings on 24 March, 

declared a state of emergency on 30 March; and outlawed the African National Congress 

(ANC) and PAC on 8 April. Mass arrests followed. Around 2 000 people were arrested in 

dawn raids on 1 April 1960. In all 11 000 people were arrested under the state of 

emergency. In Natal, activists like RI Arenstein, Monty Naicker, Kay Moonsamy, Steven 

Dlamini, and JN Singh evaded arrest and went “underground” to carry on the task of 

coordinating the struggle. They were “on the run” for five months until the State of 

Emergency was lifted.25

 

  

26 June was observed as Freedom Day in response to a call by Dr Monty Naicker, President 

of the Natal Indian Congress (NIC), from hiding. This day was deliberately chosen for its 

historic significance: the 1950 nationwide protest against the Suppression of Communism 

                                                           
23 New Age, 4 February 1960. 
24 New Age, 10 March 1960. 
25 IC Meer, A Fortunate Man (Cape Town: Zebra Press, 2002), 218. 
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Act; the Defiance Campaign of 1952; adoption of Freedom Charter in 1955; march against 

pass laws in 1957; in 1958, 20 000 Indians gathered at Curries Fountain to protest the Group 

Areas Act; and in 1959 Congress launched an economic boycott of Nationalist products. 

Many responded to the call and marched through the centre of Durban demanding the 

release of detainees.26

 

  

When the Emergency was lifted Monty Naicker issued the following statement on 31 August 

1960: 

The proclamation of a State of Emergency was an unprecedented measure taken 
by a Government in peace time. It ousted the ordinary jurisdiction of the law and 
courts of law. It drastically curtailed the liberties of the people and their freedom of 
speech, association, organisation and press … These grave inroads into the life and 
liberties of the people by the Nationalist Government had to be endured for the 
past 156 days. Our people are to be congratulated on their tolerance and courage 
in bearing up with these uncalled for attacks by a Government which has become 
power drunk and whose policy seems to be that “might is right” … Such methods 
and policies as adopted by the Nationalists cannot be the remedy for our just and 
urgent demands ...27

 
 

As 1960 drew to a close, white South Africans had to make an important choice. On 5 

October 1960, they were asked, “Do you support a republic for the Union?” By a narrow 

majority they voted to become a republic, paving the way for South Africa’s exit from the 

Commonwealth. Heightened political activity coincided with the Indian commemoration in 

November 1960 of their Centenary in South Africa. How would these be held? What signal 

would Indians send out about their place in the evolving state?  

 

1960: Centenary Commemorations  

The first steps towards the centenary commemorations of the arrival of Indians were taken 

at a public meeting at the Radakrishna Hall in Carlisle Street on 27 April 1958. An Indian 

Centenary Committee was formed with Monty Naicker as President. This committee 

included members from both sides of the Indian political divide, the NIC as well as the 

moderate Natal Indian Organisation (NIO). The committee’s first priority was to obtain input 

from the public on whether the commemoration should be celebratory or reflect the 

                                                           
26 Meer, Fortunate Man, 221 
27 Post, 4 September 1960. 
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difficulties that Indians were experiencing.28 The arrest of leaders and activists and the 1960 

State of Emergency immobilized a number of organisers in the crucial months leading up to 

November 1960. Shortly after the Emergency was over, the committee met in early 

September. JN Singh, who had replaced the ill PR Pather as chairman, told reporters that 

instead of “grandiose” celebrations, these would be “low key” and that the committee 

would focus on establishing a Scholarship for Education.29

 

 

In virtually every town throughout Natal there was a commemoration service of one kind or 

another. In the week leading up to 16 November, when the first indentured workers landed 

on the shores of Natal in 1860, around 200 000 people attended commemoration services 

countrywide where speakers outlined the history of Indians in South Africa, their 

contribution to the growth of the country, and dedicated themselves to continuing to 

contribute positively to South Africa’s development.30

A century is an important milestone in the life of any people. It is a time to pause, 
to think of the past and to be inspired by it and by the actions of those who made 
the past a glorious one. It is a time to rededicate ourselves to make the present 
such that we can leave to the future a worthy heritage. It is a time to plan for the 
future not in isolation but with the rest of South Africa so that we can truly say that 
we have not only made a fitting contribution in a multi-racial society but that we 
were the joint architects of a truly non-racial democracy … To some, the challenges 
of 1960 are too difficult to meet. But it is correct to say that though we form the 
smallest racial group in our multi-racial society, we as a community have never 
asked for preferential treatment as a minority group nor have we sought to 
expound any racial supremacy. With the proud heritage which Mahatma Gandhi 
left with us, with an undying belief in the ideas of democracy, we have no 
hesitation in declaring that we want in South Africa equal democratic rights for all 

 The weeks leading up to 16 

November included such activities as the Natal Indian Ex-Servicemen Wreath Laying 

Ceremony in the City Gardens; Centenary Commemoration Services in places like Chakas 

Kraal, Umzinto, Verulam, and Stanger; and the South African Hindu Maha Sabha held a 

Foundation Stone-Laying Ceremony in Lorne Street. In Ladysmith, commemoration of the 

Centenary began on 12 November with Monty Naicker delivering a keynote address at the 

Dhanrama Sabha Hall in which he said: 

                                                           
28 PR Pather was appointed chairman, HH Dhupelia and JN Singh secretaries; MD Naidoo organising secretary; 
AM Moolla, TN Bhoola, and RM Naidoo treasurers, while committee members included Dr Alam Baboolal, S 
Chotai, Dr NP Desai, EH Ismail, AS Kajee, AD Lazarus, Hassen Mall, IC Meer, AB Moosa, TM Naicker, BM Naidoo, 
J Naidoo, Dr MN Padayachee, KM Pillay, S Rustomjee, George Singh, and SL Singh. Indian Views, 30 April 1958. 
29 Graphic, 11 November 1960. 
30 Graphic, 25 November 1960. 



Journal of Natal and Zulu History Vol. 31, No. 1 (2013) 
 

 32 

citizens. Unlike the White ruling classes of South Africa we have never believed that 
in a truly democratic State we will be swamped by the majority. In that respect our 
community has an important lesson for the White numerical minority in South 
Africa.31

 
  

Monty Naicker’s vision was at odds with that of the Nationalists. As dire as the need for 

university education was, he would never accept a separate institution for Indians only. His 

and the NIC’s aim was a non-racial democracy and they resisted attempts to draw Indians 

away from the majority African population.  

 

Following on the centenary commemorations, the NIC organised what was expected to be 

the biggest political meeting ever held in Durban. It was advertised for Curries Fountain on 9 

December 1960. Leaflets were distributed and thousands turned up but the Acting Chief 

Magistrate of Durban banned the meeting at the last minute in terms of the Riotous 

Assemblies Act. Monty Naicker issued a statement that the banning was clear evidence that 

the government was afraid “of the broad will of the people” and he warned Verwoerd that 

“you cannot force unpalatable laws down the throat of an unwilling people. You cannot halt 

peace and progress through sten-guns and Saracens; police raids; bannings and banishment. 

You cannot shoot your way through.”32

 

 It was in this context of heightened political activism 

and ‘national’ consciousness that debates around the establishment of a University College 

took place. This context helps to explain the strong stand against the College.  

Opposition to the University College  

According to The Graphic, 4 November 1961, the announcement that a University College 

was being opened for the exclusive use of Indians “stunned” Indians who were baffled by 

the suddenness of the announcement as well as the “mysterious” location. The official 

announcement merely stated that the University College “was already in existence and 

within easy reach of Durban.” Monty Naicker condemned the “high-handedness” of the 

government in not consulting with the community: “the university is a temple of truth and 

knowledge should be imparted with no regard to a person’s race, colour or creed or 

financial standing. The sole factor governing the admission of students should be merit 

alone.” The NIC called upon lecturers to follow the example of Professors HR Burrows and 
                                                           
31 Graphic, 15 November 1960. 
32 New Age, 15 December 1960. 
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Matthews in declining an appointment to a “tribal” college. It also hoped that no Indian 

would accept appointment to the Governing Council as that would further the interests of 

the separate university.  

 

While recognising the need for facilities for higher education, Monty Naicker of the NIC and 

PR Pather of the NIO issued a joint statement that “there are no two viewpoints in our 

community ... We are completely unanimous in our condemnation.”33

To deny students a choice of where they wish to study, to curb the rights of the 
students to mix freely with fellow students, to place restrictions on them in their 
quest for learning and search for Truth and to make the students, lecturers and 
others to obey restrictive regulations … is nothing but a complete and flagrant 
violation of all concepts for which a university stands. The creation of a separate 
Indian University will result in the exclusion of all prospective first year students 
from the universities of Natal, Cape Town, and Witwatersrand, institutions whose 
facilities have been open to the Indian students in common with others since their 
inception and which facilities our students have gratefully utilized over many 
decades. Our community is proud to have many graduates in many branches of 
study who have come through the portals of these splendid seats of learning. We 
bow our heads in shame for those in authority and Government, who now 
contemplate shutting these doors of learning in the face of the hundreds of eager 
students of an underprivileged and voiceless community. The Minister of 
Education, the Honourable Mr Serfontein’s visit to Durban to inspect and choose 
the site of the proposed Indian University – condemned and unwanted by our 
people - is a waste of time, energy, and money and we request him in all sincerity 
to abandon his attempt to foist the evil of a tribal university on our people. That 
this attempt should happen on the eve of the Centenary of the settlement of 
Indians in this country is adding insult to injury and makes us cry out in anger 
against this rank injustice upon a people who have given unstintingly of their lives, 
labour, and learning towards the progress and development of our multi-racial 
country.

 The remainder of the 

statement read: 

34

 
  

This led Politicus (lawyer Ahmed Bhoola who wrote a weekly column for The Leader) to 

comment that even the politicians had “recognized the importance of this bright new tribal 

college. They have come out with a joint statement – a rare occasion it is when one gets the 

NIO and NIC to issue a joint statement – in unanimous condemnation.” Politicus, however, 

did not expect a reprieve for “Dr. Verwoerd waits for no man – he goes on driving.”35

                                                           
33 Graphic, 4 November 1960. 

 

34 Indian Views, 16 November 1960. 
35 Leader, 11 November 1960. 
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SM Mayet, senior vice-president of the NIC, addressing a lunch hour forum of the Liberal 

Party at the Caxton Hall in Durban in November 1960, said that the NIC opposed the 

University College because “our policy is to oppose racialism in all its forms – wherever it 

appears.” He described it as “a trojan horse which is contrived to cultivate warped minds” 

and lead to “depreciated degrees”, instead of encouraging “broad-minded” learning to 

liberate South African minds from sectionalism. Mayet regarded the timing as highly 

insensitive: “The Indian people will commemorate the centenary of their arrival this month. 

The ministerial statement and visit to Durban to inspect sites for an Indian university comes 

in the midst of our preparation. One may well ask why this indecent haste on the part of the 

authorities?”36 Politicus wrote sarcastically that “the centenary present we have received 

from the Government – our very own tribal college! We cannot now say the Government 

has let our Centenary go by unnoticed.”37

 

  

In his weekly column, “Talk of the Bazaar”, The Fakir (Ranji Nowbath who also wrote a 

weekly column for The Leader), wrote with regard to the location: 

Our Minister of Education would have made a first-class parlour magician had he 
not decided to waste his undoubted talents in politics. For who else but a parlour 
magician would have indulged in cheap dramatics which the Minister did in 
announcing the inauguration of South Africa’s first Indian University College. On 
the stroke of midnight last Sunday, his minions released a statement – or was it 
edict? – proclaiming that as from 1st November, his honour had seen fit to 
inaugurate this college for the Indian tribe. Where is it to be? Who is to be the first 
principal? … the lecturers? … professors? “Come, come, fellows, don’t be 
impatient,” was the response. All in good time. Meanwhile, it is enough for you to 
know that the building will be beautiful and spacious, within easy reach of Durban. 
Oh, by the way, the exact site still has to be chosen … The city is of course buzzing 
with rumours. Now the M.L. Sultan Tech is to be used. Now it’s the Springfield 
Training College. And then again, the Natal University premises in Lancers Road. 38

 
 

At the time there were 558 students registered in the Non-European section of Natal 

University. This included 193 men and 48 women fulltime students, and 262 men and 55 

women part-time students.39

                                                           
36 New Age, 10 November 1960. 

 Students concerns centred on the fact that there would be 

limited choice of courses/subjects and that the authorities would be able to control freedom 

37 Leader, 11 November 1960. 
38 Leader, 4 November 1960. 
39 Graphic, 4 November 1960. 
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of speech and movement. The Natal Indian Youth Congress (NIYC) called on all organisations 

of all race groups and whether interested in education, religion, or culture, to close ranks 

and convene a conference to start a private, public-aided university that would prepare 

students to write the London examinations. This call was made at a meeting of Indian high 

school students organized by the NIYC at the Bantu Social Centre on 10 November 1960 

where a resolution was adopted unanimously condemning the establishment of a “tribal” 

university for Indians and welcoming the “strong and unequivocal opposition to this new 

apartheid threat.” Speakers included Fatima Meer, George Mbele, a former teacher who 

had been dismissed for leading protests against Bantu Education and was a fulltime 

organiser for the ANC, Alan Dick, and Eric Singh, secretary of the NIYC.40

 

  

There was a great deal of speculation about the site of the new University College. The Fakir 

wrote mockingly: 

The State architects have been hard at work on the plans for months. The entrance 
to the university buildings will consist of an archway over which a hundred feet 
high minaret will reach into the skies. From this minaret the muezzin will call the 
students to their lectures. Then, within the grounds there will be a magnificent 
Asoka pillar, built by genuine Buddhist monks of stone brought all the way from 
Rangoon, which was once part of the British Empire, ruled by that illustrious 
Buddhist King, Asoka. And then, next to the many branched banyan tree (to be 
transported straight from Trichinopoly by our own Boeing 707) there will rise a 
perfect replica of the breathtaking Stupa of Sanchi (Buddhist monument in Madhya 
Pradesh). For religious worship the Department has not quite decided whether to 
imitate the glorious Juggarnath temple of Puri or one of the older examples of 
Dravidian art to be found in Madras. And the name? All in good time, my dear 
fellow. But I am seriously considering a suggestion from my good friend Mr 
Jawaharlal Nehru, that it should be called Taxilla. After all, Taxilla was a thriving 
University of 4,000 students in India well before the Golden Age of Greece … at a 
time when my celto-teutonic ancestors were digging roots in the bushes so that 
they may eat.41

 
 

Three weeks after the initial declaration of the University College, the ministry announced 

the site and those who would teach there. The location set aside for the university was 

carefully chosen - Salisbury Island, a disused naval barracks at the Durban Harbour, and a 

site where the authorities felt freedom of movement and speech could be more easily 

                                                           
40 New Age, 17 November 1960. 
41 Leader, 4 November 1960 
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controlled.42 For a while the Island was home to Hungarian refugees who had fled the 

Russian invasion. The asbestos roof was damaged and most buildings were dilapidated. It is 

said that those who visited the Island described it as being in worse shape than the derelict 

warehouse used by NU for its Black students.43

 

 

When it was announced that Major H Nattrass, a soldier turned educationist, who was 

appointed Principal of the M.L. Sultan Technical College in 1947 and held this position until 

1962, and Colonel Butler Porter had agreed to serve on the Council of the College, Monty 

Naicker warned them that if they had “the interest of the Indian people at heart, and 

knowing that the entire Indian community is opposed to the Indian University College, they 

should resign from their positions on the Council.” Billy Nair, vice-president of the NIC and 

secretary of the South African Congress of Trade Unions (Sactu), said that “any Indian 

collaborating with what is the Government’s ultimate intention of imposing Christian 

National Education will be looked upon as a traitor … Such people will be helping to further 

the abominable system of apartheid.” JN Singh, executive member of the NIC, said that both 

men should have “accepted the point of view of the Indian community if, as they say, they 

are friends of the Indian community.”44 The Rector, Professor SP Olivier, was recruited from 

the University of Cape Town. The Council was chaired by Professor AJH van der Walt, who 

had played45

 

 a central role in developing the University of South Africa (UNISA) into a 

successful correspondence college.  

Activists saw the university as part of the grand apartheid strategy of separate 

development. NIC member Dr Alum Baboolal opined that the “creation of a separate 

University College for Indians is a manifestation of the increasing rate of separate 

development, following the advent of the Republic.” He questioned how Nattrass and Butler 

Porter could support an institution that was a “tribal college and defeats the very principle 

basic to freedom of university education.” Nattrass, for his part, said that he accepted the 

appointment because he saw it as a means to provide a link between the technical and 

commercial community and the academic world. It was a position, he felt, that was “devoid 
                                                           
42 Graphic, 4 November 1960. 
43 GC Oosthuizen, AA Clifford-Vaughan, AL Behr and GA Rauche (eds), Challenge to a South African University: 
the University of Durban-Westville (Cape Town: Oxford University Press, 1981), 40. 
44 Graphic, 25 November 1960. 
45 Oosthuizen et al, Challenge to a South African University, 42. 
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of political influence.” His only concern was to “extend the horizons of the many 

matriculating youth. The needs of these young men and women are of primary importance. 

They must have every opportunity to explore and enjoy higher education. Higher education 

is their right and no obstacle should be placed in the way of the realization of this right.”46

 

 

The setting up of a ‘tribal college’ was viewed with trepidation and an Anti-Tribal College 

Conference was organised at the Tamil Vedic Society Hall on 17 December 1960. Even 

before this conference was held, the University Council held its first meeting on 12 

December 1960 in Pretoria, chaired by the Deputy Minister of Education, BJ Vorster. Vorster 

told the Council that protest would subside and that his aim was to develop the university 

and hand it over to Indians to run it for themselves.47

 

 

Over 200 delegates from all parts of Natal, representing fifty different organisations, were 

present at the Tamil Vedic Society. The conference was opened by author and member of 

the Liberal Party, Alan Paton, who had just returned from a trip to the United States of 

America where he had received a “Freedom Award” and whose passport had been 

confiscated upon his return to South Africa. Speakers included Monty Naicker, AM Moolla of 

the NIO, Dr AN Lazarus, president of the Natal Indian Teachers’ Society, Ebrahim Ebrahim of 

the NIYC, Dr Alam Baboolal, president of the Combined Indian Ratepayers Organisation, 

Thumba Pillay of the SRC of the University of Natal, Professor Leo Kuper, and Advocate 

Goldberg. Educationist Dr S Cooppan told the meeting that apartheid thinking was 

“tortuous, twisted, contradictory, irrational, and cynical.” He found pre-occupation with the 

“outer shell” of man to the exclusion of the “real, undying man within” startling and while 

he felt that there was a case for pitying apartheid planners for their “lack of mental and 

spiritual stature”, “can we continue to tolerate the exercise of unbridled power by men such 

as these?” 48

 

 

Sociologist Leo Kuper warned that education at the University College would be “grossly 

inferior.” Universities, by their very nature, should be “open to all groups so that there may 

be free exchange of knowledge and of diverse points of view, necessary for the training of 
                                                           
46 The Graphic, 25 November 2012. 
47 Oosthuizen et al, Challenge to a South African University, 43. 
48 Leader, 23 December 1960. 
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well-balanced, cultivated university graduates.” This would not be possible at the University 

College as apartheid, by its very nature, was a “narrow, restrictive, indeed, primitive policy.” 

Kuper also expected the College to be staffed by those who accepted apartheid rather than 

those most qualified to do so. He expected few English-speaking academics to apply for jobs 

as “there was too great a stigma attached to teaching in a tribal or ethnic college.” He also 

felt that suitably qualified Indians would not apply because of the “humiliation” of teaching 

in an inferior apartheid institution. Kuper concluded: 

The Indian university college will operate in a context which is unfavourable to true 
education. If it were only a question of an inferior education, one may well argue 
that a poor education is better than no education. One might say that at the Indian 
college, students will be able to take diplomas, and some degrees, which will 
qualify them for teaching and for promotion; that they will be able to get a training 
in the sciences, which was denied to them at the University of Natal. Quite apart 
from this twisting of the human personality, can the Indian community allow itself 
the luxury of racial pride and racial exclusiveness?49

 
  

At the conclusion of the meeting, MD Naidoo, an executive member of the NIC, moved a 

motion, seconded by AM Moolla, that “condemned the whole concept of a Tribal College” 

because it would lead to the “entrenchment of attitudes of racial exclusiveness and 

antagonism … produce distorted malady and warped personalities … [and] increase the 

frustration and bitterness inherent in a racial society.”50 The resolution called upon Indians 

not to serve on the Indian University Advisory Council; whites to understand “the feelings of 

the Indian people and refuse to serve on the council;” teachers who “treasure the true 

traditions of a University to recognise the importance of not accepting any teaching post” 

and parents and students to “explore alternate possibilities as far as possible” for university 

education.51

 

  

Others to voice criticism of the University College included Dr K Goonam, a former vice-

resident of the NIC, who had just returned from a trip to India and Ghana. She told a 

reporter for the Graphic (30 December 1960) that, 

a Tribal College for our children should have a burial today – not tomorrow. There 
should be no hesitation. I say an unequivocal NO to a Tribal college. This is the 
supreme hour, mothers and fathers, the hour of our trial. We shall sacrifice and the 

                                                           
49 Leader, 23 December 1960. 
50 Graphic, 30 December 1960. 
51 New Age, 5 January 1961. 
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sacrifice shall not be in vain … We have the goodwill and support of all freedom 
loving people of the world. Do not let them down … Parents, this is a violation of 
the sanctity of learning and of culture. Do not send your children to this place of 
degradation … All roads lead to justice if we can act courageously. God is on our 
side. 

 
A meeting of the NIC on 8 January 1961 reaffirmed the call to boycott the college on the 

grounds that it would lower academic standards; prepare students for “perpetual servitude 

and the furtherance of the doctrine of White Baaskap”; encourage “separatism and racial 

exclusivism which is the antithesis of what a true university education should be”; and that 

tribal universities were “designed expressly to indoctrinate the non-white people into 

acceptance of the apartheid ideology.”52 An Anti-Tribal University Committee was set up 

under MD Naidoo, with headquarters in Valbro Chambers. One of the schemes that it 

devised was to enrol students to take the examinations of the University of London through 

a tutorial college in Johannesburg.53

 

 

Propagandists for the University College weren’t idle. At a meeting organised under the 

banner of the Durban Study Group, whose composition is not clear, at the Surat Hindu Hall 

at the end of January 1961, Dr CJ Jooste, senior lecturer in Sociology at the University of 

Natal, and chairman of the Durban branch of the National Party, justified the establishment 

of the university on the grounds that it would be part of an integrated Indian educational 

structure in South Africa and not exist in a vacuum. Part of its mandate would be to seek to 

understand various issues affecting Indians who had their own “characteristic way of life” 

which an Indian university was best placed to study. The university would also be able to 

produce Indian intellectuals and leaders to tackle problems facing the community, in 

particular socio-economic development. Jooste argued that the project could only succeed if 

Indians “supported the university in the way you support your schools, and if you send to it 

students of quality and students with character.” According to the newspaper report, at the 

end of his 45 minute presentation before an audience in excess of a hundred “mainly young 

men and women”, “a barrage of intelligent questions were fired at him. He answered them 

dispassionately … but in many instances the answers did not satisfy the questioners as it was 

felt that they were evasive.” Dr Jooste was adamant that the argument that Indians were 
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South Africans and should be allowed to attend any university of their choice had no basis 

as  

implied in this is the conception of South Africa as a single socio-political unit in 
which all its peoples are, or should be, integrated into a common society. This 
concept is a far cry from the position as it exists today and from the direction in 
which we are moving … The public had all along been told that there should be 
separate or parallel development of the ethnic groups … While the country is 
committed to this policy it is difficult to visualize any other arrangement in the field 
of higher education.54

 
 

“Making the best of it” 

While there was unanimous condemnation of the proposed University College by activists 

and leaders of political, religious, and cultural organisations, they failed to present an 

alternative or even categorically advocate a boycott. An editorial in The Leader argued that 

by leaving the decision to individuals, the December 1960 conference (at the Tamil Vedic 

society) had “passed the buck”. As a result, the “man in the street is not better off than he 

was before the conference.”55 This was captured in a letter to the editor by a parent who 

had a “son ready for university education. I shall be glad if Indian educationists come forth 

and give us some sound advice as to what we should do? … Apart from grandiose 

statements that look pretty on paper, there was nothing constructive about [the 

conference].” The writer complained that the conference was dominated by politicians, 

professionals, and businessmen. “It is presumptuous of such people to give advice to us 

parents when they are not qualified to do so. The future of my son is too precious to be left 

to the mercy of amateur and pseudo-educationists.”56

 

  

Another letter from “Mentor” also argued that amongst those Indian pupils who 

matriculated at the end of 1960, some would proceed to Springfield Teachers’ Training 

College, “while those born with a silver spoon in their mouths will proceed to an overseas 

university. But what of the unfortunate ones whose university career is destined within the 

borders of Natal?” Amongst the anomalies identified by the writer were that those who 

labelled the university “tribalistic” had themselves set up an “Indian University Education 

Committee” which “in itself stinks of tribalism. What about African and Coloured students?” 
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The writer found it ironical that members of Student Unions who were calling for a boycott 

of the University College applied annually to the minister for permission to study at “white” 

institutions. It was ironical too, the writer pointed out, that Indian educationists who held 

part-time posts at the Non-European section of the University of Natal were calling on other 

Indians not to apply for jobs at Salisbury Island.57

 

  

“Worker” described the call for a boycott as “very unreasonable and very unfair to those of 

us who earn low wages.” His own son was ready to enrol for a degree but “I am not as 

wealthy as some of our politicians and therefore I will not be able to send him overseas. I 

am not in a position to sit back and cry out for “Sacrifice” … It is only through education that 

we can hope to improve our position. The Government is not going to suffer in any way, so 

let us accept what little has been given to us and make the best of it.”58

 

 From speaking to 

some who attended the institution but who wished to remain anonymous, there was a 

feeling that the Indian intelligentsia advocating against attending the university were either 

already professionals or could send their children overseas for education. Many Indians, for 

example, went to study Law in England or Medicine in Ireland or India. It would have been 

hypocritical of them to openly call for an Indian boycott of the new institution. Under these 

circumstances they could do little other than voice strong objections to the University 

College. 

Most Indians were torn between the desire to boycott the university as a political principle 

and the pragmatic need to attend a tertiary institution. In the end, most parents and 

students who wanted to pursue higher education opted to attend the University College. As 

The Fakir argued, they had little choice: 

I would never blame any student who enrols at such a tribal university, or the 
parents who permit them to. When all other portals of learning are deliberately 
closed, and to open them becomes a punishable offence; when students are 
virtually coerced into attending tribal universities or going without higher 
education, only a fool of a hypocrite would blame the student who takes what he 
can take, with or without protest. But the students and the general community 
would have to be ever vigilant. They must be wide awake to the brain-washing 
techniques; to indoctrination attempts that any lecturer may want to try out.59

                                                           
57 Leader, 27 January 1961. 
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In similar vein, “Politicus” wrote:  

The question then is … will we send our sons and daughters to the tribal college? 
On this there will be much debate and argument, but most people will send their 
sons and daughters. It is one of those terrible dilemmas which each and every 
individual is called upon to answer according to his conscience because the 
politicians will not make a stand on principle … We should not be surprised if a 
boycott of the tribal college fails to materialize. One cannot engage the enemy in 
isolated skirmishes and hope to win the battle. Particularly is this so when the 
generals in command do not know which way to turn or how to make a stand.60

 
  

The first Indian person to accept a lecturing position at Salisbury was C Ramphol, who held 

an MA in Psychology from the University of Natal and was a lecturer at the Springfield 

Teachers’ Training College. Ramphol explained that he made the decision to apply for a 

teaching position purely for educational and academic reasons. “I am not a politician”, he 

insisted. With all other universities closed to Indians in South Africa, they had no 

alternatives, except for the rich who could send their children overseas:  

I believe that I could serve my people best at Salisbury Island than anywhere else. I 
have taken the decision with the best of intentions and I assure you that I have the 
well-being of our students and our people as much in my heart as anyone else … If 
Indians are not available for jobs then the Nationalists will fill the College with 
poorly qualified plattelanders.61

 
  

Ramphol would go on to complete his doctorate in Psychology at the University of Natal and 

become the first Indian to become chair of a department and be assistant to the Rector. 

Protest failed to halt the start of the university, but as “Politicus” warned, while the 

Nationalists may “be pleased with the number of students who have enrolled there”, they 

should not believe that Indians accepted the idea of “apartheid and indoctrination.” On the 

contrary, “Politicus” continued, prophetically it may be said, that “one prefers to see these 

tribal institutions as a passing, but tragic, phase in the history of this young country”, for 

tribal institutions, 

carry within them, with their rules of discipline and indoctrination, the seeds of 
their own destruction. Hindi, Gujarati, Tamil, and Telegu are all there on the time-
table. “Lunch” is left unspecified but one may assume that there will be regular 
curry and rice and “koeliekoekies” on the menu. Of course, there will be no need 
for forks and knives and other such paraphernalia peculiar to the western way of 
life. There should be no need for any table and chairs either, and the students 
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should be well able to squat or sit cross-legged on chattais (mats) thrown on the 
floor, as our bass-dadas (grandfathers) used to. Since the poor dears will not be 
permitted to make statements to the Press, we shall never know how “hot” the 
curry was or how they enjoyed the puri-patha a-la-Salisbury Island. One of these 
fine days one would be tempted to fill in an enrolment form, for the proof of the 
faluda is in the eating, surely!62

 
 

Conclusion 

Notwithstanding protest from many sectors of the community, the first students were 

registered for the University College in February 1961. Most chose the pragmatic option. 

Initially there were just two Faculties, Science and Arts, and facilities to accommodate 

around a hundred students. Faculties of Commerce and Administration and Education were 

established in 1965 and courses were introduced in Law, Fine Arts, Librarianship, Social 

Sciences, Accountancy, and Pharmacy. An extra-mural division was opened, with 

registration increasing from 10 students in 1961 to over 300 in 1967. Total registration by 

the end of 1966 was around 1 400.63 Professor Olivier interpreted this as a signal that the 

“community is ready and prepared to take responsibility for this institution.”64

 

 For the first 

decade the University College operated under the tutelage of UNISA, following its syllabus 

and writing its exams. It was only in 1970 that the university became autonomous when it 

relocated to Westville and was renamed the University of Durban-Westville. 

Many of those who had protested the establishment of the University College, particularly 

those who fell within the ‘moderate’ spectrum of Indian politics – such as PR Pather, AS 

Kajee, H Bodasing, Dr NP Desai, and others – eventually accepted its existence and 

contributed financially to help make it an academic success. One example is Dr AM Moolla, 

who had seconded MD Naidoo’s 1960 resolution condemning the university, but eventually 

served on its Advisory Council; spearheaded the establishment of a Development Fund, to 

which he was one of the largest contributors; had a lecture theatre named after him and his 

wife Amina; and was awarded the university’s first honorary Doctorate in Commerce. It was 

the Desai family who offered the use of the Gandhi Desai School for extra mural classes.  
                                                           
62 ‘Candid Commentary’, by Politicus, Leader, 10 March 1961. 
63 The number of students in the Science Faculty increased from 71 in 1961 to 260 by 1966; in Arts, the 
number jumped from 43 in 1961 to 553 in 1966; Education was started in 1965 with 204 students and there 
were 256 students by the following year; in Commerce, also started in 1965, the numbers increased from 35 to 
60. See Rambiritch, 46. 
64 Olivier, ‘University College Durban,’ 39 
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Most students at the University College probably adopted a utilitarian attitude. They 

benefited academically but did not enjoy other aspects of existence usually associated with 

university life. As Fatima Meer pointed out in the mid-1960s, “while students receive some 

satisfaction from the academic training they receive, there is considerable frustration, due 

largely to the sheer fact of their segregation which they see as an assault on their dignity, 

and due partly to the fact that they are not allowed to form a student representatives 

council, and student committees may not hold meetings or invite speakers at their 

discretion.”65

 

 The many activists who emerged from the institution are a clear indication 

that students did not meekly accept the ‘White Basskap’ ideology of the NP, as critics had 

feared. On the contrary, the university was an incubator for critical thought and student 

activism. And whether one approved of the institution or not, the university did produce a 

generation of professionals. 

 

                                                           
65 Fatima Meer, Portrait of Indian South Africans (Durban: Avon House, 1968), 99. 
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