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Welcome to. the Sixteertth International Congress of Vedanta, this time in 
Orlando, Florida;bolne o(Dlsneyland..(and the. Hindu University of America!).. . 

This is the first time the Vedanta Congress" is being held in the USA away from its 
home in Miami University, Oxford, Ollio.· Because of the hurricanes Katrina 
and Rita, and the usual threat of hurricanes in Florida, fewer scholars are 
attending this conference. However the quality of the papers and the diversity of 
the areas in which scholars·weremaking their presentations is excellent. 

We are honored this year to honor Professor Arthur L. Herman of the 
University of Wisconsin-Stevens Point and discuss his contributions to Indian 
thought. 

My most appreciative thanks to Dr. K. C. Gupta, President of the Hindu 
University of America and its Board of Trustees for sponsoring this Conference 
and defraying part of its expenses, its faculty B.V.Venkatakrishna Sastry, M. K. 
Sridhar and Subhas Tiwari for suggestions in programming and my most grateful 
thanks to Jadeine N. Shives, Marketing Manager of the HUA for her enthusiasm 
and help in' day to day matters while organizing this conference. As always, I 
am also thankful to the Miami University which is the home for the Vedanta 
Congress and Rajiv Malhotra .of the Infinity Foundation for his continuous 
support in bringing the scholars·together. 

~~~~ 
.,. . 

S. S. Rama Rao Pappu 
Founder-Director 
International Congress of Vedanta 

mailto:PAPPUSS@MUOHIO.EDU
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WEDNESDAY, October 12, 2005 

Check into Hotel 
Crowne Plaza Hotel, 5555 - Hazeltine National Dr, Orlando, FI. 

THURSDA Y, OCTOBER 13,2005 

Venue: Crowne Plaza Hotel 

9:00A.M. Late Registration 

9:30A.M. Invocation 
Welcome: S. S. Rama Rao Pappu, Miami University 

K. C. Gupta, Hindu University ofAmerica 

9:45 - 10:15 A.M. Inaugural Lecture: 

Srinivasa Rao, Bangalore University 

"The Asymmetrical Beauty of Identity: A Study of 


Sankara's Concept ofAnanyatva" 


10:15 10:30 A.M. COFFEE BREAK 



Thursday SESSION I 
October 13,2005 
10:30: 12:30 p.m. BHAGA V AD GITA & BRAHMANAS 

Chair: Ira Schepetin 

K. C. Gupta, Hindu University of America 

"A Concept-Mapping Approach for the Study of the Gita" 


B. V. K. Sastry, Hindu University of America 

"Bhagavad Gita and Advaita Vedanta: Perspectives of a Monk and a Warrior" 


Sarada Sonty, Telugu University (Chicago) 

"To know the 'Undeclared' Veda and Brahmana" 


S.S. Rarna Rao Pappu, Miami University 

"Freewill and Moral Agency in Hinduism: A Prolegomena" 


12:30 - 1:30 P.M. - LUNCH BREAK 

SESSION II 

MONOTHEISM AND SELF 

Thursday Chair: Sarada Sonty 
October 13, 2005 Telugu University 
1 :30: 3:00 P.M. 

R. Puligandla, Univ. ofToledo 
"Monotheism: The Unsurpassed Scourge and Scandal" 

Hope Fitz, Eastern Connecticut State University 

"Softening the 'Boundaries of Self as recognized by ancient 

Indian Traditions, is necessary for individual well-being and 


Peace in the W odd." 


Marian Wilson Gruzalski, Zen Hospice Hospital, San Francisco 

"Death as Teacher" 




3:00 - 3:15 P.M. Coffee Break 

SESSION III 
Thursday 
October 13, 2005 ADVAITA VEDANTA 
3:15 - 5:15 P.M. 

Chair: Srinivasa Rao 
Bangalore University 

Ira Schepetin, Woodstock, NY 

"The Vedantic Sentences are the only means to 


know the non-Dual Self' 


Bart Gruzalski, Pacific Center for Sustainable Living 

"A Dilemma of Transcendence in Advaita Vedanta" 


Nalini Bhushan, Smith College 

"The Cosmopolitanism of J. Krishnamurti" 


Wade Singletary, Regional Theological Seminary, Orlando 
& M. K. Sridhar, Hindu Univ. ofAmerica 
"The Concept ofDialogue in Plato and the Upanishads: A Comparative Study" 

6:00P.M. Buses leave hotel for Dakshin Restaurant 

6:30 P.M. Dinner at Dakshin 

8:00 pm Buses to Disney's Lake Buena Vista Village (5 minute drive) 

9:15 pm Buses depart back to hotel 



FRIDAY, OCTOBER 14,2005 
(Venue: Hindu University of America) 

8:00 A.M. 
9:00A.M. 
9:00 - 9:30 A.M. 

Buses leave Hotel to the Hindu University 
Reach Hindu University Campus 
Continental Breakfast/Coffee 

9:30 - 10:00 A.M. Infinity Foundation Distinguished Lecture 
Jagdish Srivastava, Colorado State University 

10:00 - 10:30 A.M. 

Pt I: "The Vedantic Philosophy of Maya from a 
Scientific Perspective" 

Pt II: "The Vedantic Philosophy of Maya from a 
Scientific Perspective": Insights into Major Arguments" 

10:30 -10:45 A.M. COFFEE BREAK 

SESSION IV 
Friday 
October 14,2005 VEDANTA AND COSMOLOGY: 
10: 45 - 12:30 P.M. COMPARATIVE PERSPECTIVES 

Chair: P. Venugopala Rao, Emory University 


Dennis P. Tishken, Valencia Community College 

"Cosmology in New Age Metaphysics: A Comparison 


with Vedantic Philosophy" 


Dhananjay B. Ghare, Indian Institute of Science 

"Linking Modern Cosmological Information with those 


described in Ancient Indian Literature and some Memory 

Friendly Symbolic Stories" 


Shantilal G. Goradia, Gravity Research Institute 

"Perspectives on Cosmology according to Einstein" 


M. K. SriJhar, Hindu University of America 
"Cosmology in the Vedas and Upanishads and some 

Modern Views on Cosmology" 



Friday 
October 14, 2005 
1:30 - 3: 30 P.M. 

Friday 
October 14, 2005 
3:45 - 4:30 P.M. 

12:30 -1: 30 P.M. LUNCH BREAK 

SESSION V 

VEDANTA AND SCIENCE 

Chair: George James, University ofNorth Texas 

P. Venugopala Rao, Emory University (Physics) 
"Quantum Metaphysics: A Hindu Perspective" 

Anand Rangarajan, University of Florida 

"Compositions, Dispositions and Qualia" 


Anilkumar Bhate, DeVry University 

"A New Perspective on Hindu Spirituality" 


Mark MacDowell, Lourdes College 
"Imprecise Language, Imprecise Mathematics" 

Madhav Sarma Vedula, Technology Risk Manager, Philadelphia 
"Concept of Object: A comparative Analysis of 

modem computer language and Indian Philosophy" 

3:30 - 3: 45 P.M. Coffee Break 

SESSION VI 


VEDANTA AND ECOLOGY 


Chair: Nalini Bhushan, Smith College 


George James, Univ. ofNorth Texas 
""Sundarlal Bahughuna's Year Underground" 

Pankaj Jain, University of Iowa 
"Vedanta and Ecology" 



Friday 
October 14, 2005 

4:30pm Board Buses & Leave for Hindu Temple of Orlando 
5:00pm Arrive at Temple, Go for Tour 
5:30pm Dinner at Temple 
6:30pm Board Buses for Orlando Science Center 
7:30pm Orlando Science Center "Mystic India" IMAX Movie 
9:15pm Buses depart to Crown Plaza Hotel 

SATURDAY, OCTOBER 15,2005 

(Venue: Crown Plaza Hot 

SESSION VII 

Saturday 
October 15, MYSTICISM AND VEDANTIC PLURALISM 
8:30 - 10:00 P.M. 

Chair: T. S. Rukmani, Concordia University 

K. R. Sundarrujan, S1. Bonaventure University 
"Bridal Mysticism: A Study of Bernard of Clairvaux and Nammalvar" 

Jeffery D. Long, Elizabethtown College 
"Anekantavada and Harmony ofReligions: Classical Jain 

and Modem Vedantic Pluralism" 

Keya Maitra, Univ. ofNorth Carolina-Greensboro 
"Does Self-ascription always precede Other-ascription? 

Comparing Abhinavagupta and Sellars" 

10:00 -10:15 A.M. Coffee Break 



Saturday 
October 15, 200
10:15 - 12:15P

SESSION VIII 
5 
.M. BUDDHISM 

Chair: Bart Gruzalski, Pacific Center for 
Sustainable Living 

Raj Singh, Brock University, Canada 
"Bhakti In Mahaparinibbana Sutta" 

Frank Hoffinan, West Chester University 
"Timelessness and Dhamma" 

Paul Penner, "Buddhist Fundamentalism in Sri Lanka" 

Wing-cheuk Chan, Brock University, Canada 
"Parinama: From Sthiramati to Paramartha 

12:15 -1:15 P.M. Lunch 

Saturday 
October 15 SESSION IX 
1:15 3:15 	 MAHABHARATA AND ABHINAVA GUPTA 

Chair: 	K. R. Sundararajan 
St. Bonaventure University 

T. S. Rukmani, Concordia University 
"Janaka Dialogues in the Mahabharata: Some Thoughts 

Cromwell Crawford, University of Hawaii 
"Is Better always Best?" 

Klaus Witz, University of Illinois-Urbana-Champaign 
Saibaba's Intuitive Approach to Advaita and Ekatvam 

Kim Skoog, University of Guam 

"Can Salvation be had without Compromising Justice? Sorting out 


the relation between justice, grace, asceticism, ritual and punishment" 


3:00 - 3:15 A.M. Coffee Break 



Saturday 
October 15, 2005 
3:15 - 5:15 P.M. 

SESSION X. A 

VEDIC AND VEDANTIC TRADITIONS 

Chair: Cromwell Crawford 
University of Hawaii 

Satish Bhatnagar, University of Nevada-Las Vegas 
"A Crucible of Vedic Traditions" 

.Patricia Reynaud, Miami University 
"Advaita Vedanta and Esoteric Ecumenism" 

Thillayvel N aidoo, South Africa 
"Vedantic Wisdom and Pentacyclic Revelation" 

Acharyulu S. Vedala, Univ. of Central Oklahoma 
"Vedanta as Spiritual Devotion" 

Saturday SESSION X. B 
October 15, 2005 
3:15 - 5:15 P.M. YOGA AND VEDANTA 

Chair: Raj Singh, Brock University 

Subhas Tiwari, Hindu University ofAmerica 
"The Stages of Knowledge (sapta bhurni) according to 

Varaha Upanisad 

Subrahrnanyam Vedula, Andhra University 
"Concept of Yoga as it transformed through the Ages" 

Sudarsan Padmanabhan, Kenyon College 
"Contemporary Social Imagination ofVedanta" 

William Woods Higgins 

"The Meaning ofPatanjali to the Future of Metaphysics 

as Spirit in the West continues its affinity to the East" 




Saturday 
October 15,2005 

5: 15 - 6:00 P.M. . Reception 

6:00 P.M. - 7:00 P.M. BANQUET 

7:00 - 8:00 P.M. "Arthur Herman's Contributions to Indian Thought" 

S. S. Rama Rao Pappu, Miami University 
Frank Hoffman, West Chester University 

Ramakrishna PuJigandla, University ofToledo 

Arthur L. Hennan, University of Wisconsin-Stevens Point 
"Influence: How Early Hinduism has Influenced Early Christianity" 

8: 00: P. M. Cultural Program 
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Dr. Anilkumar Bhate, DeVry University 

"A New Perspective on Hindu Spirituality" 

- This paper claims that Hindu Spirituality (adhyaatma) is really a Cognitive Science in 
its essence. However, it is Transcendental in nature. Also, just as we have Technology 
associated with and supported by Science, the Yoga Vidyaa is the Cognitive Technology 
associated with this Cognitive Science of Spirituality. This claim is supported by 
arguments, showing that the principles, substance, and methodology of Hindu Spirituality 
is congruent with the corresponding items of regular science. Also, it is pointed out that 
the Suutras in Paatanjala Y ogaSuutras and also Brahma Sutras qualify as 
ALGORITHMS. Hence, indeed, Yoga Vidaa is a Technology in the true sense of the 
word. 

Satish C. Bhatnagar, University of Nevada at Las Vegas 

"A Crucible of Vedic Traditions." 

Every great intellectual tradition of past or present must have a nursery for its new 
germination, development and dissemination. The scholarly study of the Vedas and 
Vedanta faces a great dilemma. There is no well known college, or a university in India 
where the four Vedas, Upvedas, and major Upanishads form a part of its curricula. The 
problem is compounded as Sanskrit is being pushed out of the school systems, and is not 
required even for students majoring in Indian philosophy. At the conferences and 
sessions related with the Vedas and Vedanta most of the participants are scholars of other 
areas. Rarely anyone is proficient in Vedic Sanskrit. The practicing disciplines of 
modem Vedic scholars have tangential connection with the Vedic literature. 
Consequently, it is reducing Vedic scholarship to weird western scholarly heresies. The 
paper points at the focal role of the gurukuls in the renaissance of the Vedic lore. 

The present gurukuls in India have been losing their role and mission since the 1857 
Revolt of Indians. Currently, the students in the gurukuls only memorize the scriptures. 
There is little emphasis on the critical scholarship. Whereas, the Muslims Madrassas have 
started getting financial support from the Indian Government, the Hindu gurukuls have 
been heading towards extinction in India. The paper discusses a plan for the rejuvenation 
of the gurukuls in India to revamp their mission in accordance with the global impact of 
the 9111 Attack on America. It points out how the Hindus in the US can take a lead in this 
direction. It is an integrated approach involving individuals and urging the Indian 
Government towards the improvement and preservation of the endangered Vedic heritage 
ofIndia through endangered institution of the gurukuls! 



Nalini Bhushan, Smith College 

"The Cosmopolitanism of Jiddu Krishnamurti" 

How many ways are there of being a cosmopolitan person? How do ones trans-national 
commitments fit with one's more localized sense of self identity? What are 
Krishnamurti's cosmopolitan commitments, as an individual and in terms of his 
educational philosophy? Is being cosmopolitan even a goal to which one ought to aspire? 
This paper explores some of the more provocative answers to these and related questions. 

Wing-cheuk Chan, Brock University, Canada 

"On Parinama : From Sthiramati to Paramartha" 

In Yogacara Buddhism, one ofVasubandhu's important contributions is the introduction of 
the doctrine of vijnaptiparinama. In the Trimsika-bhaysa, Sthiramati articulate the concept 
ofparinama in terms ofbecoming-different (anyathatvam). In modem scholarship there has 
not yet been a consensus concerning a correct understanding of Sthiramati' s concept of 
parinama. In particular, this constitutes a focus in the debate between Y oshifumi Ueda and 
Nagao Gadjin in Japan. In reality, this is not only a philological, but also a philosophical 
controversy. While Nagao interprets Sthiramati'sparinama in terms of the "synchronicity of 
the cause and the effect," Ueda understands it by means of the "diachronicity of the cause 
and the effect." 

On the way towards settling this significant hermeneutical controversy, in this paper we try 
to demonstrate that there is congruence between Sthiramati's and Paramartha's doctrines of 
parinama. We will start with a highlight of the major points of the debate between Nagao 
and Ueda in this regard. Then we will give an analysis of Paramartha's concept of 
parinama. After working out the parallels between Paramartha's and Sthiramati's concepts 
ofparinama, we will show to what extent Ueda's interpretation might be justified. 

Hope K. Fitz, Eastern Connecticut State University 

"Softening the 'Boundaries of the Self,' as Recognized by Ancient Indic 
Traditions,is Necessary for Individual Well-Being and Peace in the World" 

In this paper, I will examine what I call 'boundaries of the self' Also, I will consider why 
these boundaries have to be softened, as was recognized by the ancient traditions of 
Hinduism, Jainism and Buddhism, if there is to be individual well-being and peace in the 
world. What I am calling 'boundaries of the seW refers to one's way of seeing herself or 
himself in relation to other humans, and to all life. The 'boundaries of the self' 
demarcate an ego; a weltanschauung, i.e., philosophy of life or world perspective; and 



attitudes. Furthermore, one's ego, perspective and attitudes reflect her or his basic beliefs 
and values. 

My research over the years has revealed that there are major differences in the way that 
'boundaries of the self' are perceived by various philosophical traditions. For example, 
in an article which I wrote (It was originally a paper which I delivered at the Tenth 
International Congress of Vedanta in Trinidad, 1999.), comparing Immanuel Kant and 
Mohatma Gandhi with regard to their views of non-harm and love, it became clear that 
Kant's boundaries of the self were much tighter than Gandhi's. 

The tightness of the boundaries is significant because if the boundaries are too 
tight, another person is viewed as separate from oneself, i.e., the 'other' and, therefore, 
that 'other' can and often does represent either an obstacle or a threat. This perspective 
obviously has the 'seeds' of character flaws (which Patanjali made clear in the Yoga 
Sutra over two thousand years ago), especially self-centeredness. These flaws of 
character, in tum, can and do give rise to social and political ills which affect not only the 
individual but every aspect of society. I refer to the all too familiar problems of: 
individual unrest; a lack of consideration for others, even basic civility; dissention in 
relationships, especially in families; unbridled ambition; greed; and the lack of constraint 
and anger which can and often do lead to conflict and violence. 

I believe that it was the recognition of the possible harm (himsa) that can come 
from tight 'boundaries of the self' that led ancient Hindu thinkers, such as PatanjaH to the 
realization that one must develop and practice ahimsa in order to slowly soften the 
boundaries and eventually overcome the. ego in the quest for self-realization. I also 
believe that the great Indic thinkers of Hinduism, Jainism and Buddhism realized that if 
there is to be peace in the world and all life on this planet is to flourish, humans must 
soften the 'boundaries of the self." 

Finally, I suggest that Western philosophy can gain a great deal of insight about 
softening the 'boundaries of the self' from the Indic traditions and thereby lessen the 
conflict and violence in the world. 

Dhananjay B. Ghare, Indian Institute of Science, Bangalore 

"Linking Modern Cosmological Information with Those described in Ancient 
Indian Literature and Some Memory Friendly Symbolic Stories" 

In modern western terminology "Cosmology" deals with "Cosmos" or Universe. 
In general it is the Science and Technology dealing with the "Origin and Present Status of 
Universe" comprising of a) Earth, b) Solar System, c) Galaxy, d) Presences in space such 
as Cosmic rays and e) Universe. 

Each of these Systems exists in their own 3D Shells which are referred in ancient 
Indian Vedopanis'hadic literature by the word "Kosha". Information in relation to the 
"Human Personality" is dealt with in the famous "Pancha Kosha" fashions (which deals 



with a combination of Physical and Mental-Spiritual Spaces). Information (Geographical, 
Political etc.) about "Earth's Surface" is also dealt with the Name "Bhuvana Kosha". 
Another word with similar meaning is "Mandala" (which mayor may not be a 3D 

Kosha. i.e. it can even be a ID Distance or 2D area. In most cases, (ofVedopanis'hadic & 
allied literature) it deals with a 2D Projection of a 3D 
phenomenon e.g. Vayu_Mandala,Aditya Mandala etc.) Thus the word "Cosmology" can 
be described by an equivalent Indian Terminology "Kosha Mula Laghava" meaning 
"Science and Technology of those 
Systems which can be studied by considering them to belonging to shells (of 
different sizes & spaces)" 

Ancient Indian Literature is also packed with "Multiple Meaning information in 
Rhymes". Thus it is composed for: 
a) Easy memorization (even by the children in their teens), 
b) Easy remembrance (whenever required), 
c) Difficult to meddle with (because very few have a capacity to write in 
rhythms) 
d) Enchanting description and 
e) Pleasant musical recitation, 
f) Pleasant hearing of such recitation/so 

In this paper, the author has described several parallels in Ancient 
Indian Literature with modem cosmological discoveries, and has given 
samples of some ancient enchanting symbolic stories, with the known physics of the 
astronomical phenomena. 

ShantHal G. Goradia, Gravity Research Institute 

Perspectives on Cosmology and Implicatins of Einstein's Theory 

Anu-atma is connected to param-atma as described in Upanishads and Bhagwada Gita. 
Einstein wrote a paper in 1935 titled problem of particle in general relativity and 
proposed what is now known as Einstein Rosen bridge connecting particle to the space 
(spacetime per modern physics). The modified version of an Einstein Rosen bridge is a 
quantum wormhole. 

My proposal linking linking nucleons (particles of matter) to the normal spacetime via 
quantum wormholes unifies gravity and nuclear force. My approach supports not only 
Einsteins undermined view (see http://www.arXiv.org/physics/0210040 V2 and 
http://www.arXiv.org/gr-gcl0507130), but also the above Vedic descriptions. 

I show an amazing observation that Vedas describe the anu-atma to a subatomic scale, 
matching the size of a nucleon further supporting a potentially justifiable speculation that 
of anu-atma and param-atma are analogous to particles ofmatter and spacetime 
respectively, connected by my proposed quantum wormholes. 

http://www.arXiv.org/gr-gcl0507130
http://www.arXiv.org/physics/0210040


K. C. Gupta, Hindu University of America 

"A Concept-Mapping Approach for Study of Gita" 

An article in the 14th International Vedanta Congress, held at Miami University, Oxford 
(Ohio) in April 2004, emphasized the pedagogic importance of concept-mapping for 
learning in philosophical and spiritual areas. The present article is an application of this 
concept-mapping approach applied to a study of Srimad Bhagavad Gita. 

After reviewing the concept mapping approach briefly, an overall concept map of the key 
ideas contained in Gita will be presented and discussed. Gita starts, in Chapter 1, with 
description of a practical crisis that needs applications of ethics and spirituality in human 
life. In order to address this situation, the reader is introduced to a number of "concepts" 
in Chapter 2. These include: SatlAsat, immortality of Atman, certainty of bodily death, 
Svadharma, Nishkam Karma, etc. These lead to the important concept of Karma Yoga 
(the path of action). A concept map may be constructed to show the interdependence 
among these concepts. The third chapter starts with discussing the complementary nature 
and synthesis of the paths of action and knowledge (Jnana Yoga). The concept of Karma 
Yoga is developed further in this chapter, and the concept of Yajna is introduced and 
linked to Karma Yoga. The concept of three Gunas is briefly introduced in this Chapter 
and elaborated in details later in Chapters 14, 17 and 18. The Chapter 4 builds further on 
Karma Yoga, Yajana and Jnana; and introduces briefly the concept of Varna (four 
classes of individuals) which is linked to Svadharma, and discussed again in Chapter 18. 
Chapter 5 introduces the concept of Sanyasa and compares it with Karma Yoga. The 
synthesis of Jnana and Karma Yogas is emphasized. Chapter 6 is completely devoted to 
the concept of Dhyana (meditation). The need for balanced behavior, to address dualities 
of life, is a novel concept brought up here. Also emphasized is the need for integration of 
Dhyana with devotion. Chapter 7 emphasizes the importance ofJnana and its integration 
with devotion (Bhakti). The key concept, developed here, is the need to recognize the 
divinity in every entity and reverence for the same. Chapter 8 presents the concept of 
imperishable Brahman and reemphasizes the integration of knowledge and devotion (a 
theme that is continued in Chapter 9 and later). The concept that is being highlighted in 
Chapter 9 is the eternal and omnipresent nature of the Divine. Similarly, Chapter 10 
brings out the fact that the essence of everything in the universe is a spark of God's 
splendor. Chapter 11 introduces the concept of "divine sight" to realize the diverse 
manifestation and omnipotent nature of the Divine. Another unique concept in this 
chapter is recognition of time as an embodiment of divinity. Chapter 12 emphasizes 
devotion. Chapter 13 builds up further on the integration of knowledge and devotion. 
Chapter 14 discusses the concept of three Gunas and transcending these Gunas for 
spiritUal growth, in details. Chapter 15 introduces the concept of Supreme Divinity that 
transcends perishable nature and Imperishable, and discusses the concept of Jivatman. 
Chapter 16 outlines the divine and demoniac characteristics of individuals and highlights 
the three key characteristics (lust, anger and greed) that need to be abandoned. Chapter 
17 uses the concept of Gunas to discuss three kinds of faith, three kinds of food, three 



kinds of spiritual practices, three kinds of austerities, and three kinds of charity. Chapter 
18, in the first part, continues with applying the concept of three Gunas to entities like 
Tyaga (abandonment), knowledge, actions, doers, intellect, fortitude and happiness. The 
concluding part of Gita summarizes the message of Gita by pointing out how spiritual 
development is accomplished. 

The proposed paper will present the over all flow of concepts discussed in Gita in fonn of 
concept maps. This representation highlights the fact that in Gita the development of 
concepts is distributed across the boundaries of various chapters 

Bart Gruzalski, Pacific Center for Sustainable Living 

"A Dilemma of Transcendence In Advaita Vedanta" 

According to the Mundaka Upanishad, to realize the subtle Self involves realizing pure 
consciousness: 

The subtle Self within the living and breathing body is realized in that pure 
consciousness wherein there is no duality. 

This realization involves transcendence to "that which nothing can transcend--that is the 
immortal Self=: (Kena Upanishad). Since all phenomena can be transcended, this 
transcendence is to pure consciousness and realizes the Advaita Vedantic aim of coming 
to know Brahman by becoming pure consciousness. The seer "unites himself with him 
[Brahman]" and comes to know Brahman by becoming Brahman (Mundaka Upanishad). 

These passages, clarifying the aim of practice in Advaita Vedanta, allow us to 
pose the dilemma: Who or what transcends? For example, assuming the seer in the 
passage above is a person, it would appear that a person can unite with the transcendent. 
Yet the transcendent state involves pure consciousness and all phenomena have been 
transcended. Since what makes us personsBbodily conditions, psychological conditions, 
memory, social rolesBare all in the phenomenal realm, all of this must be transcended. 
What this implies is that personhood itself must be completely transcended. An 
implication of the transcendence of personhood is that no person can realize pure 
consciousness. This implication itself raises difficulties. Arundam Chakraburti has 
objected that my claim about no person realizing pure consciousness turns on a minor 
linguistic point. Timothy Ward, accepting an analogue of this claim, concludes that there 
is no point to practice if success means the suicide of the ego which one wished to 
liberate. I answer these objections and show that no person reaching or attaining or 
realizing pure consciousness is both accurate and relevant for the practitioner. 



Marion Wilson-Gruzalski, Executive Director, Zen Hospice Project, San Francisco 

"Death as Teacher" 

Death shatters the illusion that this life will last forever. Death also teaches the dying to 
abandon fears and to live more ful1y in the moment. In my own life, death has been my 
teacher through the loss of three children and through hospice work over a 26 year 
period. I wi1l talk about how death can teach each us to live in the moment and to be the 
inner silent watcher. 

William Woods Higgins: 

The Meaning ofPatanjali to the Future of Metaphysics : As Spirit in the West 
continues its affinity to the East 

Philosophical perspective on the present tense nature and direction o/Spirit. 

The essay is divided into three sections: 
I. 	 Metaphysics 
II. 	 The Primary Purpose of this essay: To create a trans-historical theological and 

Jivas / Empirical Egos 
III. 	 Patanjali and the Pragmatic 
IV. 
This metaphysical concern is descriptive rather than classical, and involves concepts and 
theory tied to concrete methodology, referents, and phenomena. Therefore, it is 
empirically verifiable. In the first two sections of the essay a definition of Metaphysics, 
the reason for the growing affinity of West to East, and the primitive ontological 
constituents of the self/citta known as jivas/empirical egos are established~ We will then 
be in a better position to judge the validity ofPatanjali's methods and their relation to the 
future of Metaphysics ItSelf in this age of Spiritual Metamorphosis, which comprises the 
third and final section. 

Understanding the reason why there is this growing affinity between West and East, lies 
directly in our understanding the why certain archetypes are in transition. This entails the 
identity of the specific archetypes (Arcanum XII, The Martyr being replaced by Arcanum 
IX, The Sage) causing this motion of Spirit in the present tense of the archetypal totem in 
western civilization. In the West, ages of momentous transformation are based on 
archetypes indigenous to 2,000 to 2,200 year cycles in transition. This cyclical archetypal 
factor is a basic differentia in the genus of 'religions' East and West. Thus, this 
metaphysical investigation denies the most common preconception and misconception 
regarding Spirit, namely, All Religions are basically the same and derivative 0/the same 
Mind o/God (Nous Theos). 



The nature of spirituality due to the onset of this new archetype requires pragmatic 
symbolic methods taken on by one's self for spiritual transformation. Traditionally, 
spiritual transformation in the West has been/is dependent on someone other than oneself, 
such as a Savior, a Messiah, a priest, psychiatrist, philosopher, or other authority figure. 
In point of fact, the West is almost totally lacking in symbolic practices a requisite for the 
concrete acquisition of this type of Self-Knowledge/Kaivalya Moksa. 

In terms of this direction of Spirit, it shall be contended and defended PatanjaJi's 
concepts, especially those of Asamprajanatah and Samprajanatah Samadhi, are basic to 
processes attempting to make visible the normally invisible. Making visible the mask of 
the jivas/empirical egos allows one to understand the role they play in the signification of 
phenomena by the interplay of the raga and dvesha of one's samsara. In terms ofModern 
European Phenomenology and Philosophy of Mind, the symbolic processes making 
visible the pre-reflective orders operating in the immediacy of the spatiality and motility 
of the bodily ego are yet to develop adequately. Therefore, the meaning ofPatanjali to the 
future ofmetaphysics becomes an even more invaluable. 

Frank J. Hoffman, West Chester University 

"Timelessness and Dhamma" 

The main claims of this paper are as follows: (a) dharnma is timeless; (b) 
"dharnma is timeless" is a truth of reason; (c) dhamma, as timeless and without 
decay, necessarily exists; (d) "dharnma is timeless" is analytically true; (e) 
there is at least one particular example of dhamma that is both timeless and 
true about the world; (f) on the criterion of analyticity which states that for 
a claim to be analytic the claim must have nothing contained in the predicate 
that is not already in the subject, causality (paticcasamuppada) is a synthetic 
a priori truth. 

Pankaj Jain, University of Iowa 

"Vedanta and Ecology" 

One of the fundamental problems in studying or researching Indic traditions is looking 
for western categories of knowledge within them. Scholars have long wrestled with 
various western categories such as religion, ethics, theology, and history and their Indic 
equivalents. Gerald Larson in his valedictory lecture spoke about the need to apply Indic 
categories of knowledge to study India instead of looking for western categories. I I 
propose not to see environmentalism, ethics, or theology as separate categories in Indic 
traditions and suggest that ethics, ecology, and theology are all intertwined in Indic 

1 Larson, Gerald. 2004. '''A Beautiful Sunset ... Mistaken for Dawn': Some Reflections on Religious 
Studies, India Studies, and the Modem University", in Journal ofAmerican Academy ofReligion (7214), pp 
1003-1020 



traditions as exemplified by various texts, recent movements and my own ethnographic 
encounters. I am referring this intertwined relationship in a new term "ethicology." 

Vijaya Nagarajan extends Karl Polanyi's understanding of embedded economies 
to that of embedded ecologies and says, "The prime reason for the absence of any 
concept of ecology is the difficulty of identifYing ecological processes under conditions 
where they are embedded in nonecological institutions. Ecological notions, beliefs, and 
practices are embedded in cultural forms, particularly in religious and aesthetic practices 
and institutions.,,2 I would like to extend this "embedded" notion further by combining 
ethics, ecology, and theology in my new term "ethicology," in which they are 
intertwined. 

In this paper, I provide recent "ethicological" perspectives developed by modern 
thinkers based on Vedanta. Vedanta has been one of the most prominent philosophical 
traditions of India, especially for orientalist scholars and Hindu revivalists. Recently, 
Lance Nelson has correlated India's ecological problems with Advaita Vedanta's nature 
devaluation. In this paper, I analyze his readings of Advaita Vedanta and Bhagvad Gita. 
Then I provide ecological examples from Swadhyaya movement based on Advaita 
Vedanta and other ludic traditions. I argue that India's socio-spiritual leaders have 
utilized Advaita Vedanta to revive and restore environment unlike what Lance Nelson 
suggests. 

George James, University ofNorth Texas 

"Sunderlal Bahuguna's Year Underground" 

Sri Dev Suman was a political activist who traveled the Gharhwal hills with Gandhi's 
message of Hind Swaraj by means of Sarvodia by means of Swadeshi. Eventually 
arrested by the colonial government, he was incarcerated in the Tehri jail. He died in that 
jail on July 25, 1944 after a fast of 84 days. For delivering the statement he made at his 
. summary trial in the jail to the nationalist press in Delhi, Sunderlal Bahuguna then only 
17 years of age, was also arrested and jailed. After five months in the unsanitary police 
lock up in Narendranagar his condition was grave. The police called in a doctor who 
declared that to survive he needed medical attention that could not be given in the jail. 
The sympathetic doctor cared for him in his own home and provided the opportunity for 
an escape to Lahore. There he secured employment as a tutor to the children of a 
prosperous family in Lyallpur district, in Punjab, far from the attention of the police. For 
the following year he read the Bhagavad Gita, the Granth Sahib, and the works of 
Gandhi. In these sources he found the vision and values that would sustain a career in 
social work that would extend to the present day. 

2 Nagarajan, Vijaya. 1998: "Embedded ECOlogy," in Purifying the Earthly Body a/God: Religion and 
Ecology in Hindu India, ed. Lance Nelson. Albany: SUNY Press, pp. 165-195 



Dr. Jeffery D. Long, Elizabethtown College 

"Anekantavada and the Harmony of Religions: Classical Jain and Modern Vedantic 
Pluralism" 

One of the most distinctive doctrines of modern Vedmta, expressed in the teachings of 
Ramakrishna Paramahamsa and the works of Swami Vivekananda, as well as the writings 
of numerous other representatives of the Neovedmtic tradition, is the doctrine of the 
harmony of religions. Though having roots in the ancient Vedic teaching that, "Truth is 
one, but the wise speak of it in many ways," this pluralistic vision is not as pronounced in 
the works of the traditional Vedantic acaryas and their students of the premodern period 
as it is in modem Vedmta. The traditional adherents of Advaita, ViYi",Advaita, Dvaita, 
and other schools seem far more concerned to establish their own views and to refute the 
views of others than to argue that there is some truth in all positions. 

This paper will argue that the modern Vedmtic emphasis on the harmony of religious and 
philosophical views is anticipated in the premodern period not so much in the Vedantic 
schools of that period as in the works of the Jain tradition. Specifically, the Jain doctrines 
of relativity, anekantavada, nayavada, and syadvada, will be shown to exhibit a view of 
reality and an attitude toward religious and philosophical diversity that is very much in 
keeping with a modern Vedmtic understanding of the harmony of religions. 

Keya Maitra, University of North Carolina at Asheville 

"Does Self-ascription always precede other-ascription? Comparing Abhinavagupta 
and Sellars" 

Traditional epistemology understands the phenomenon ofprivileged access in terms of an 
asymmetry. It is argued that since claims of knowledge about one's own mental states are 
infallible and incorrigible, they enjoy an epistemological advantage resulting in their 
asymmetry. This asymmetry is also taken to signifY a distinction between the status of 
ascription of knowledge that we make to ourselves and to others, i.e., between self
ascription and other-ascriptions. Traditionally it is claimed both in Western and Indian 
philosophical discussions that self-ascriptions precede, both in terms of developmental 
psychology and epistemic certainty, other-ascriptions. However, Sellars, in his famous 
'myth of Jones' argues that other-ascriptions precede self-ascription. Interestingly, 
Abhinavagupta seems to be making a similar claim in his Isvara-Pratyabhijna Vimarsini 
when he argues for an enduring experience-synthesizing self. In this paper, I want to 
critically compare their arguments in exploring their impacts on their respective 
epistemological and ontological systems. 



Mark MacDowell, Lourdes College 

Imprecise Language, Imprecise Mathematics 

Many people, given the impetus to think about it, would proffer that language is a very 
precise tool. Those people would offer the opinion that language could pretty much say 
anything you'd like, accurately. The Buddhist and the Advaitan would claim that this is 
an illusion for a number of reasons. However, even people who understand the 
aforementioned religions fairly well may still crash into the rocks of the sirens of 
mathematical thinking that this claim of illusion somehow doesn't apply to mathematics. 
It is the purpose of this paper to first analyze briefly the problem with regard to language 
and then show how a very similar situation exists with the mathematics of science, 
namely that neither language nor mathematics gives us a True picture of the world. Since 
these two endeavors are encompassed in a world of multiplicity, it is suggested that a 
deeper understanding of ourselves and the world around us is present in the intellectual 
pursuit of the non-dual; that which lies beyond the realm of the here and now of space
time. 

S. S. Rama Rao Pappu, Miami University 

"Freewill and Moral Agency in Hinduism: A Prolegomena" 

I shall argue in this paper that understanding the freewill problem in Hinduism 
from the point of view of karma is simplistic, and a comprehensive examination of 
freewill versus moral agency has also to take into account (a) Samkhya theory of 
evolution and its implications for determinism, (b) the conception of God conceived in 
monotheistic schools like Visistadvaita which raises more fundamental issues on the 
relationship between God, karma and moral agency © samskaras, vasanas, etc. with 
which we are all born pose different kind of freewill issues, and last but not least (d) the 
metaphysics ofmaya raises other issues of freedom. 

Paul Penner 

"Buddhist Fundamentalism in Sri Lanka" 

The idea of armed Buddhist monks overthrowing an existing government in Asia is so 
incongruous that it is difficult to grasp. And yet, this is exactly what has happened in Sri 
Lanka. This paper briefly chronicles the history of the Sri Lankan conflict but, more 
importantly, it identifies those precursor conditions, triggering events and identifying 
characteristics that this group of Buddhist fundamentalists has in common with the other 
religious fundamentalist movements of the 20th and 21 sl centuries. 



Ramakrisbna Puligandla, University of Toledo 

"Monotbeism: Tbe Unsurpassed Scourge and Scandal" 

The chief objective of this paper is to systematically examine and analyze the concept of 
monotheism and show that the very conception has been responsible for the unspeakable 
horrors, intolerance, and violence through the centuries (and which continue in our own 
day). The paper will further show that the Non-dualism of Advaira Vedanta is 
intellectually and emotionally far superior to any and all monotheistic traditions, with 
special reference to the Abrahamic traditions, exemplary of monotheism 

Patricia Reynaud, Miami University 

t!Advaita Vedanta and Esoteric Ecumenism" 

This paper will examine the importance of Advaita Vedanta in the metaphysical and 
spiritual teachings of the religious philosophers Rene Guenon and Frithjof Schuon and 
their vision of the Transcendent unity of Religions. This idea of transcendent unity, that is 
not a syncretism, must be clearly contrasted with the teachings of neo-vedantic 
philosophers of the 20th century, because of its emphasis on metaphysics and traditional 
orthodoxy. 

T. S. Rukmani, Concordia University 

"Janaka Dialogues in tbe Mababbarata: Some Tbougbts" 

~anaka is a paradigmatic figure in Indian Thought. It is at his court that Yajnavalkya of 
Brhadaranyaka fame expounded the essence ofUpanishadic philosophy. There are many 
Janaka-s who figure in the MBH. and from the Satapatha Brahmana we learn that all the 
kings born in the family ofNimi were called Janaka. Since the MBH is now believed to 
belong to the post-Buddhist period these dialogues can point to, on the one hand, the 
adjustment that the VediclUpanishadic culture is attempting in order to fit into the 
changed milieu. and, on the other hand, how it tries to reiterate some of the old Vedic 
values by criticizing the new ones that are appearing on the scene. This paper tries to 
analyze some of the dialogues that tJanakat has with various people by looking at these 
two dimensions of the dialogues. 

R. Raj Singb, Brock University 

"Bbakti in Mahaparinibbana Sutta" 

Bhakti has often been narrowly understood as "Hindu devotion" and as an 
expression of theism. Bhagvadgita has been acknowledged as the watershed of theistic 
bhakti, and aspects ofbhakti in the Vedas and Upanishads have been either ignored or 



underemphasized. A very scanty attention has been paid to Bhakti within the hetrodox 
thought-systems in the scholarly literature of the Indologists as well as of the 
contemporary scholars of religious studies and Indian philosophies. This paper will 
expose the presence ofbhakti aspects and bhakti ethos in early Buddhism and will offer a 
comprehensive account of the Mahaparinibbana Sutta in this respect. This important 
sutra ofthe Pali Cannon offers a detailed account of the events leading to the Buddha's 
death. The paper argues that Bhakti is not an exclusive domain of Hindu tradition, but 
the soul of aU religions and thought-systems that originated in India. 

Sarada Purna Sonty, Telugu University Outreach Center, Chicago 

"To Know the' undeclared' - VEda and BrAhmaNA" 

Man always wants to know the unknown. Modem man wants to know the unknown, 
reach the unreachable, rationalize and tries to replicate. Is he different from the man of 
yester years? The spiritual East and Scientific west are always at war because they stand 
on opposite poles and fight for the common. The real clash is between traditional 
speculative concepts verses anti traditional rational concepts. Accidentally and 
prematurely this situation was recognized as geographic and racial problem by some of 
the modem academicians and scholars. 
" Satyasya satyam" 'the truth of reality' can only be experienced where the 'undeclared 
and unbounded' remain with out outgoing effect. At that state one can understand the 
correspondence of spoken words and manifested physicality to the exterior and those 
unspoken words and un manifest states to the inner. 
Veda and BrAhmaNa talk about that which 'further questions can not be asked'. In this 
study 'objectiVity' or objective approach is never a method. Modality and methodology 
always stands only on 'subjective approach' because the fundamental concepts are 
'experience, undeclared and unbounded'. The price to be paid for perfect performance of 
sacrifice or 'Yajna' is nothing less than one's own life. Veda and BrAhmaNa in many 
ways where ever is needed emphasize to permit the self to unfold itself fully to realize all 
it's potentialities. In order to accomplish this state of totality one has to offer his own 
individuality on the alter of life to realize transcendence and total transparency. 
Inevitably this process is represented in our thoughts under two aspects. The 'distinct 
operations' ( vivRta); interior and exterior (tira or guhya and 'Avis') of one's identity is 
represented by pairs. Order -disorder; cosmos chaos; Life - Death; Light - darkness; 
sight - blindness; wakening - sleep; potency -impotence; motion - rest; time eternity 
and so on. Verily, who ever is the comprehensor will inevitably integrates these 
opposites to the totality. 
BrAhamana says'oneself is 'prajApati' for him 'Srvam kRtsnam '. 
The ab extra forms are declared' bAhyANi rUpANi' - the exterior or manifest 
The ab intra forms are undeclared 'antarANi rUpANi' - the interior or un manifest. 
{ prajApati ' the one that is created is 'undeclared and unbounded' . 
, mantra brAhmaNayO rvEda nAma dhEyam' 
'vidMyakam vAkyam brAhmaNam' 
{yAjnikAnAm samAkhyAnam lakshaNam dOsha varjitam' 



Veda and BrAhmaNa speak about the self as 'mass of precognition' ; recollection and 
performance as ' participation of awareness drawing from innate prescience ' prajna' ; 
the intellect that yields word- 'vAk' , life- prANa , practical intellect-buddhi , and the 
cause - manas . This paper talks about the contemporary understandings of Veda and 
BrAhmaNa. 

M. K. Sridhar, Hindu University ofAmerica 

"Cosmology in the Vedas and Upanishads and some modern views on Cosmology" 

Cosmology is a branch of study dealing with the origin of the Universe. All the 
ancient civilizations of the world have dealt with this important subject in their own way 
of thinking. Ancient recordings of cosmology are enshrouded in myths and symbols. 
With the advancement of the human civilization, the awareness and new theories on the 
subject of cosmology also got developed. It became a contentious theme to be discussed 
in the fields of Religion by Theo- logicians and Religious leaders in the last few 
centuries. It dominated the debates in the Age of reason and Age of Enlightenment in the 
West for a long time. The scientific understanding of the Universe beginning with the 
discovery of telescope by Galileo, the Heliocentric theory ofCopernicus in contrast to 
Geocentric theory posed a challenge to Religion and their understanding of the Universe. 
This resulted in serious deliberations among Theo- logicians, thinkers and scientists in 
the last few centuries. 

As we step in to the 21 st century, termed as an Age of Spirituality, the studies on 
Cosmology have taken a new dimension. The subject is gaining a high popularity among 
the academic circles all over the world. Increasing number of scholars, Theo logicians, 
scientists and intellectuals are taking keen interest in this field and several national and 
international conferences have been organized by Organizations and Foundations, in the 
last decade, bringing all of them together. The thinkers and speakers in those conferences 
have stressed the need for looking into myths of the ancient civilizations, Western and 
Eastern religions, for a possible synthesis between the Eastern and Western streams of 
thought. 

In this background, this presentation examines cosmology as explained in the 
Vedas and Upanishads also called Vedanta. Purusha Sukta (X 90) and Nasadiya Sukta 
(X 129) of the Rigveda apart from describing the origin of the Cosmos also speak about 
the one unchanging reality or phenomena responsible for all these dynamic activities of 
the world. The Nasadiya hymn of Rigveda contains the essence of non-dualism which 
was later developed well in the Upanishadic passages (Taittiriya, Chandogya Upanishads 
etc) and further reinforced by Shakaracharya through his Advaita philosophy. It is note 
worthy here that the one Infinite reality was expressed in neuter gender thus transcending 
the all dualities and pair ofopposites such as being - non-being, life and death, day and 
night, space and time etc. If the philosophy ofAdvaita and the concept ofMaya are 
applied then there is neither creation nor evolution. It is one and the only Infinite 



substance or Brahman. As space, time and matter are very important for modern 

cosmologists both physically and mentally, they should make a deep analysis of these 

disciplines for finding out a plausible answer to the mystery and origin of the universe 

from eastern philosophical dimensions. The discussion tries to find the missing link or 

providing a linkage for the gnawing problem of the origin of the Universe from Indian 

philosophical perspectives. 


Jagdish Srivastava CNS Research Professor Emeritus, Colorado State University 

The Vedantic Philosophy of Maya from a Scientific Perspective, Part I: 

An Oven'iew.: 


This talk is entirely non-technical. We first briefly explain, in layman's terms,the author's 
theory (denoted by TK) of Quantum Reality, Consciousness, and Spirituality. This theory 
is being presented in a series of papers, three of which have already appeared in the 
journal SAVIJNAANAM (Scientific Exploration for a Spiritual Paradigm) published 
by the Bhaktivedanta Institute, Kolkata branch, under the titles "Life comes from Life, 
Parts I, II, and IlIa". Using the fact that the consciousness of a conscious entity must be 
able to refer to itself, the author has obtained (in part II of the series) certain 
mathematical conditions that must be satisfied under the TK paradigm (whose 
appropriateness from the Physics viewpoint has been argued in part IlIa of the series). 
Using these mathematical conditions, it is further shown in part II (of the series) that 
certain basic tenets of Indian spiritual philosophy (and, indeed, of Spirituality in 
general)are well supportedby TK. In this talk, we elaborate the Vedantic philosophy of 
'Maya'. It is well known that in Science in general, mathematical modelling leads to new 
facts, insights, and accuracies, not available earlier. In an analogous manner, it will be 
seen that TK offers interesting insights in Vedanta as well. However, as mentioned above, 
the presentation shall be non-technical so as to reach everyone in the audience; as such, 

, technical arguments (that support various assertions) will be deferred to part II of this talk. 

Jagdish Srivastava, CNS Research Professor Emeritus, Colorado State University 

The Vedantic Philosophy of Maya from a Scientific Perspective, Part II: 

Insights into the Major Arguments. 


This abstract is in continuation of the abstract of Part I of this talk. This talk will be 
addressed to those who wish to obtain some insights into the major arguments that are 
used in Parts II and IlIa of the paper series "Life Comes from Life". Again, even though 
this talk shall consider some technical issues, the presentation will be such that it can be 
grasped by a general educated audience. Goedel's theorem (a result in Logic) will be 
explained in nontechnical terms, and the limitations that it imposes on what is attainable 
through Science will be elaborated. It will be seen as to why "Direct Perception' or 
'Intuition' (which can be developed and/or increased by personal spiritual advancement) 
is the key to understanding Reality. 



Kim Skoog, University of Guam 

"Can salvation be had without compromising justice? Sorting out the relation 
between justice, grace, asceticism, ritual, and punishment" 

By way of analogy, we see that the legal system is an attempt to maintain an 
acceptable balance between crime and punishment and judicial mercy and plea 
arrangements. One has a duty to the victim to punish those who do wrong as well as 
maintain sanctions to preserve the greater social contract; yet, the court also willingly 
allows leniency in sentencing on grounds of mercy or cooperation. Similarly, spiritual 
sources generally establish that bad thoughts and actions lead to negative consequences in 
the present or a future existence; however, different traditions do recognize "legitimate" 
means to avoid some or all liability regarding repayment of past demerit, e.g., grace, 
asceticism, ritual, self~mortification. 

Serious philosophical and theological questions arise immediately when 
reviewing this interplay .of factors. If one allows everyone to "get a way with" one's 
negative transactions, how can one even establish, much less maintain, a sense of 
moral/spiritual order in the world? Is justice preserved when someone is allowed to be 
"forgiven" or "deactivate" the retributive mechanism that is linked with one's past 
misdeeds? Are we to ignore and forget the suffering and harm inflicted on victims when 
past bad actions are "removed" or "inactivated?" Can certain types of actions performed 
by individuals serve to release them from their karmic debt? If one envisions a divine 
power at work in this process, is there (or should there be) any interplay between an 
individual and the grace or help bestowed by that being? 

Historically, a good deal of theological and philosophical discussion has occurred 
in attempting to address these questions. This paper will briefly summarize some of 


. these efforts and comment on some of their successes and shortcomings. Drawing upon a 

wide variety of traditions, the paper will conclude with some suggestions as to how one 

might best go about answering the basic question of this paper. 

K. R. Sun dararaj an, St. Bonaventure University 

Bridal Mysticism-A Study of Bernard of Clairvaux and Nammalvar 

This comparative study is based on an analyses of Bernard's Sermons on the Song of 
Songs, Nammalvar's Tiruvaimoli. I will highlight both similarities and differences in 
their approaches to Bridal Mysticism. Both focus on the theme of Love, love of God, by 
using the human modes of love between a lover and Beloved, the Bride and the 
Bridegroom. While for Bernard's the Bridegroom is Christ and the Bride is the Church, 
Nammalvar's Beloved is Krishna and the lover is the individual devotee. Further, for 
Nammalvar the Beloved includes also the iconic presence of the deity (area avatara) in 
many of the Vaisnava temples in Southern India. In both, the goal is union with the Lord 



and often the language used to describe it is sexual and erotic. However, it is more 
allegorical than literal. There is cycle of union and separation intensifying the longing for 
the Beloved. Both describe the joys of union and the agony of separation. Modeled after 
the natural attraction between the male and female, Bridal mysticism becomes one of the 
effective ways of seeking and experiencing God, freeing one from sin and bondage. 

Dennis P. Tishken, Valencia Community College 

"Cosmology in New Age Metaphysics: A Comparison with Vedantic Philosophy." 

This paper compares the cosmological paradigm found in the writings of several modem 
day American channels with the cosmology articulated in the Vedantic philosophy of the 
late Meher Baba of India. Specific points of comparison include such issues as the 
reasons postulated for the original creation of the cosmos, the processes of creation, the 
configuration of planes of consciousness in the cosmos, considerations of unity or 
multiplicity in the cosmos, and the ontological status of the cosmos. The comparisons 
reveal that although there are significant similarities in both of these cosmological 
perspectives, there are also some important differences worth noting. 

Subhas R. Tiwari, Hindu University of America 

"The Seven Stages of Knowledge (Sapta Bhumi) according to Varaha-Upanishad" 

The Varaha-Upanishad is amongst the later Upanishads and is considered part of the 
Yoga Upanishads. The great Sage Ribhu, having performed severe tapas for 12 years, 
and the Lord pleased with such austerities, assumed the form of a boar, appeared before 
the sage and asked him to name his boon. Ribhu rejected the idea of being granted things 
mundane and sought the boon of an Atmajnani. Sage Ribhu is believed to be the very 
sage from the Rg Veda, the first divine architect, who designed a wooden leg for 
someone whose leg was amputated. Having been initiated into the supreme Brahma -
Vidya, Sage Ribhu relates the characteristics ofJivanmukti known as the Sapta Bhumikas 
or the seven stages ofknowledge. 

The paper examines the expansion of psychological and spiritual awareness of the 
aspirant from a state ofjagrat consciousness, or bondage to the state of liberation, turya
tit or jivanmukti. In the first three bhumis, the individual progresses from a state of 
darkness to becoming a mumuk'lhu, one who is desirous of liberation, and one who has 
met the first requisites of Vedanta, viz., vivek and vairagya. When the aspirant traverses 
into the fourth bhumi, sattwapatti , sattwa begins to assume dominance, and by the time 
the jivanmukti ascends to the seventh bhumi, Brahman Vitvaristha, chitta is fully 
associated with the Sak'lhi essence. This bhumi is also known as the Gudhasupti where 
the gunas no longer not exert any hold on consciousness; there is neither self nor not-self, 
sat nor asat. 




