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INTRODUCTION. 

This interview was done in the offices of the South African 

Counci 1 of Churches in Pieterrnari tzburg, Long Market Street, 

number 46 where Frans Kekana is working at present. The date was 

the 17 of September from 11:30 AM to 13:30 PM . The interview was 

done in English. 

The interviewee was Frans Kekana who belongs to the International 

Assembly of God. Before he joined this Congregation, he had been 

with another Congregation which he says "was partly Baptist and 

partly Dutch Reformed". It was a Black Church(Black Baptist 

Church under White cover) that was controlled so much by people 

on the right i.e. the Afrikaners. It is for this reason that 

Frans did not stay long in this Church. He had just joined it 

because it was his family's Church, he said. 

His political stand and this Church's views on politics were 

completely contradictory. As a result Frans felt that he was not 

doing justice to his conscience and he quit . 

This interview then is not so much based on the life of Frans in 

that Baptist Convention but on his life in the International 

Assembly of God, his present Church. This Church is the one that 

trained him as a minister. 

The interview covers a large variety of questions starting from 

Frans' decision to become a minister - What had really influenced 

him after such an experience in the Baptist Church?. 

The interview also deals with the training and the school where 

Frans was trained whether he experienced any segregation there 

or not . It touches on his actual ministry at present whether the 

skills that he received in the training are of any help in his 

ministry, whether he is able to relate the then decision to 

become a minister and his present ministry. 

The oral tradition is al so covered in this interview. Frans 

elaborated on what he had heard about the previous indigenous 

clergies. He compared his time and their time and he concluded 

that from what he has heard the present clergy is better, in 

terms of treatment, than the previous ones. 



Lastly we also looked at the problems that he thinks are 

affecting the indigenous clergy and how does he think, from his 

experience as a minister, these problems can be overcome . 

I must say that the interview was quite interesting and very 

reflec tive. I was somehow convinc ed that what Frans shared about 

was from his heart and experience. 

I will try to critique the interview at the end. For now I will 

present everything that we shared about as it is.As an 

interviewer I will be represented by 'Bhe' for my name Bheki and 

the interviewee will be represented by 'Fra' for his name Frans. 

THE TRANSCRIPTION OF THE INTERVIEW. 

Bhe. Could you please Frans briefly tell me about your history?. 

Fra. I was born in the Northern Transvaal in the late forties 

from the family of two brothers and one sister. In the sixties 

we left that place together with my family. We went to stay in 

Pretoria where I wanted to attend a seminary for my degree. The 

conditions were very bad there because I did not have a permit 

to stay or even to study there. I was harassed there since we had 

no house yet. Life became extremely difficult and I had to go 

back to Soweto for a while until my family settled down. 

Bhe. You mentioned that you were harassed, can you say by whom?. 

Fra. By the South African officials because of the pass system. 

I was not allowed to move out of the house because I had no 

permit. As a result I could not even find the job because to find 

a job, you had to have a permit to stay there. 

Bhe. That seems to have been quite tough. But how did you resolve 

that problem? Did you just leave the place altogether?. 

Fra. No we tried to talk with my Congregation particularly the 

leadership to try and find me a job either as a taxi driver or 

any other place where I could work. The intention was to get me 

some residence in the hostel but it still did not materialise 

because the whole question of children act could not be resolved 

especially in the right wing conservative towns of Pretoria. 
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Bhe. From what you have said, do you feel that the problem was 

racial more than any other thing?. 

Fra. Yes it was integrated with racial problems of South Africa 

in general but specifically it was bureaucratic in a sense that 

even if one person wanted to resolve your problems, you had to 

move from one office to the next for a whole year. 

Bhe. This sounds very harsh to me. I am surprised that you still 

wanted to become a minister in the midst of all these problems. 

What really influenced you to take such a stand of becoming a 

\ \ minister?. , \ 
Fra. True, the situation was quite tough . A number of things 

influenced me . First of all we had ministers, when I was still 

in the Northern Transvaal, who were quite influential by the way 

they lived and the way they spoke, their articulation and a sense 

of dedication towards their religious calling. The second level 

had to do with my own feeling, my own context. Because I am a 

Christian, it was very difficult to discuss religious questions 

and theological questions with students without raising the 

question of the authorship of the Bible, the problematic nature 

of the names in the Bible that were seen to be un-African. Some 

students condemned the Bible so I felt I should study more the 

Bible and the theology so that I can preach and talk to the 

students in a way that is convincing. 

But apart from this it was a sense of feeling cal 1 ed to the 

ministry. 

Bhe. Do you feel that after your training you achieved all these 

ambitions which you have just mentioned?.Could you communicate 

easily with the youth in matters of faith?. 

Fra. Yes and no, I think. Yes in a sense that the four years in 

the seminary proved to be necessary. It built my character in 

various ways, it sharpened my debating skills and deliberations. 

It also helped me to reason my own religious convictions. Above 

all it gave me the background into the history and the authorship 

of the Bible which made it easier for me to talk to people of 

very critical thinking. I could relate the history of the Bible 

and my own experience and context. 



Bhe. When you went for this training, how did your family react 

to your decision?.Were they happy?. 

Fra. Not at all. Part of the problem is that I was coming from 

the poor family and they expected me to go and work. Above all 

I was the only person in my family who had reached the matric 

level of education so they were looking forward towards me 

working for them.This was breaking because at rational level I 

realised that there was problem and there was no way I could 

dodge it. On the other level I felt myself impelled by the call. 

My mother was deeply hurt.My father told me after the discussion 

we had that he would fight me until the bitter end. 

Bhe. So they thought that you were betraying the family. 

Fra. That is right and I tell you we were only reconciled with 

my father four years after my training around 1981. Again there 

was a confrontation which led to this reconciliation. The thing 

is that he hated ministry and Christianity. He told me that when 

I grow up I should not become a minister and I asked him why? He 

said that ministers are fools. When I went for ministry therefore 

he thought that~ did not hear very well. He asked me to define 

what I meant by ministry whether a political ministry or a 

theological ministry. He actually thought that I meant a political 

one because he had no problem with me becoming a politician. 

But I spoke forthrightly to him about my honest feelings and what 

I felt about the family.At the end he said that he understood the 

difficulty. 

Bhe. What about the community and your Church members, were they 

appreciative of your decision to become a minister?. 

Fra. My teachers were shocked because they thought that I would 

become a professor in mathematics in which I was very good and 

I help to teach students, so they were a bit uneas~ about that. 

The other group was quite happy because they knew that I always 

expressed thoughts on religious spirituality. 

The members of my Church were quite happy but some of them tried 

to discourage me. 

Bhe. Who was responsible for you expenses during your training?. 



Fra. The local Church decided to negotiate with one of the 

leaders of the Church. The same person who took me to the 

Congregation actually organised that the Church should pay for 

me. 

Bhe. Did it happen?. Fra. Oh yes they paid for me right through. 

Bhe. Can you say more on your training itself. How was your 

syllabus like? Did you have Black and White lecturers? Were you 

mixed in the campus as students or there were only Blacks?. 

Fra. The school was Black and White. Al 1 the Whites were 

American. 

The question of syllabus was pentecostal in character but with 

some evangelicalism in theological expression. the question of 

course was strange. There was a combination of American ethics 

and Church administration, basical 1 y a preaching orientated 

courses: How to structure a Sunday sermon, how to preach a Sunday 

school?. We did some courses in creative righting and creative 

reading which introduced us to some kind of journalism courses 

and interviews, a bit of bookkeeping, parliamentary law, a 

question of running meetings and Biblical studies. 

Bhe. In al 1 what you were taught did you see any contrasting 

factors in relation to your beliefs? In other words how did it 

hold together with your culture?. 

Fra. Definitely they were holding together because for your 

interest sake the students were not mixed except for Blacks and 

Coloureds and to Indian folks who left in a short pace of time. 

The only problem was food- it was like semi-jail 

situation .Above all they were teaching us how to use folk and 

knife, how to drink soup and all sought of things like that. They 

cal 1 ed that course Christian etiquette. We criticised that method 

because we felt that it was not Christian etiquette but American 

etiquette.In that way our culture was attacked and that created 

a lot of alienation. 

Bhe . The food question seems to have been very problematic . Was 

this only for Black students? 

Fra. The problem is that in the campus itself there were only 

Black students and lecturers. Al though we were in the same school 
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but the White students and lecturers were living in the city. So 

there was indeed a great contrast in the commitment to the 

campus. 

Bhe. Who was a director at school,was it a Black man or a White 

man? 

Fra. By the time when we arrived it was a white man, a certain 

James Stewart(Arnerican). 

Bhe. Can you remember any experience where you were extremely 

happy or extremely hurt during your training?. 

Fra. The strange thing during our training is that we were told 

not to be too critical about general teaching of the school and 

the head of staff. But at the same time they were teaching us to 

be critical on how one was supposed to preach. For example if we 

had a visiting preacher, at the end of the sermon we would be 

asked to criticise it.But when we criticised food they felt that 

we were very poisonous and trying to dispose their secrets. So 

there was a combination of conservative thought and critical 

thinking which had to coexist. 

The interesting thing for me was how a very profound evangelical 

spirituality,critical Biblical studies and work were combined.We 

were encouraged to work and work again. 

James Stewart used to say you should work until you feel good 

about it.You cannot simply pray or preach. The question of work 

and pray was quite balanced and that was very interesting for me. 

In other words there was a combination of very strange 

spirituality and quite frank humanness. 

Bhe. Coming to your ministry, do you feel that what you learned 

at that school was helpful for you to achieve your goals?. 

Fra. Yes it did set me on a particular trade of thought. First -of all I continued the tradition of trying to learn to pray and 

work. Another important thing is that we were taught never to take 

any text from scripture outside its context.Then the contextual 

thinking started then until the later stage when I went to work 

for the Institute for Contextual theology. This contextual 

thinking was helpful in a South African situation where anything 

certainly had to be looked at its own proper context. 
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The only thing that was lacking in our training is that they did 

not let us go deep enough into becoming professional scholars as 

such. They made us scholars enough in order to preach. 

But as a whole the contextual thinking helped me to communicate 

the Word of God easier to the community on the ground. 

Bhe. You mention something about your community on the 

grassroots, where does your Church stand in political matters? 

Is it apolitical?. 

Fra. My Church was very conservative but it produced people who 

were very active in politics as individuals. I know of two 

particular individuals, one was Moses Kekane who was exiled in 

Botswana and afterwards he went to New York. He was very 

outspoken but he became a revolutionary and 1 eft the country 

because of South African government. 

So the church was sort of struck apart in that the more exposed 

black ministers became to politics, they became more and more 

radical. As a result we encouraged the church to affiliate with 

the SACC but the leadership was not serious. So in our church 

some people were against the South African government but some 

were against the public political stand. One is not sure whether 

that was because of caution or fear or it was benefit. 

Bhe. Do you think that some members were benefiting from the 

government? 

Fra. Some of them were benefiting.Some people were saying that 

we should not oppose apartheid because Paul in scriptures did not 

oppose slavery during his time. But today some of our members are 

members of political organisations on the left. 

Bhe. It seems to me that there is no common stand on the 

leadership whether it is allowed to take a political stand or 

not. Does that not confuse the people on the ground?. 

Fra. That is correct most of our people are divided. Some of them 

particularly in the townships have taken a particular political 

stand so where you fall as a minister is not so important but 

what you preach. 
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Sometimes the difficulty arises when a particular minister is 

quite good in preaching and very articulate theologically but 

political very oppressive therefore it becomes very difficult. 

Most of our people were also divided structurally. Some of them 

belonged to the Coloured and Indian Churches or missionary 

churches . 

Bhe. As you take roots as indigenous clergy, do you still have 

missionaries from outside? 

Fra. Oh yes now they are back. During the time of the split they 

had all left but they came back anyway . Some of us are feeling 

very sad about that but there is not much one can do. 

Bhe. But then do you cooperate with them or they are just doing 

their own thing and you are doing your own thing also?. 

Fra. Most people have now discovered the criticisms that we were 

levelling against missionaries. These criticisms tended to be 

confirmed by reality. All those people who were for their 

approach and working with them realised that what we were saying 

was true. 

Bhe. Do you feel any segregation between you(indigenous clergy) 

and the White missionaries in your church?. 

Fra. In 197 9 we organised a protest. It was based on those 

things: 

inequalities of wages and salaries between Black people and white 

missionaries. We came to discover that missionaries got more money 

than us ... 

Bhe. Excuse me, was that money from their homes or from the 

church in South Africa?. 

Fra. They told us that they raised money from America . All the 

nice cars that they were driving were from the United States . But 

we said why do they not open up to us as well so that we can also 

raise up funds like them.They said to us the only way we can 

raise funds was to pray and have faith. This was indeed a form 

of segregation so we protested against that and that problem has 

not yet been resolved until today . 

Bhe. Any hope that this segr ega ti on and inequality between 



members of the same church can he res o lved in future?. 

Fra. I do not think so because the system of the Church in the 

moment is such that the financial or political economy in the 

church is based on individualism. 

Bhe. Besides this point of economical segregation, can you 

elaborate on other issues that are obstacles t o indigenous 

clergy? 

Fra. The problem that face most of us is how to rationalise my 

Christian life as a Black person and the general Christian 

practice as people( . .. ). The question that all these raises is 

whether God takes side with people who are benefit ting from 

apartheid e.g. our white members in our church, or with us who 

are poor. I could not resolve that problem until now. Some of our 

white members hire our Black members to do some jobs for them. 

At the end of the day they tell them that they cannot pay them 

because their rewards are in heaven. I cannot forgive that 

statement which I was told after we had finished building the 

church for one of our white brothers. 

The other problem relates to how ministers are allocated.You as 

a black minister can be dumped in a place and left there to see 

for yourself either you sink or die. 

The worst situation is that when you become spiritually rich your 

fami 1 y becomes physical 1 y poor. The question that many people ask 

us is how come that the more God seems to be working with you, 

the more poor you become?. The indigenous clergy mostly suffers 

from this. 

Bhe. As a way forward what ways can you suggest to deal with 

these particular obstacles you have mentioned?. 

Fra. I think that seminaries and theological institutes must be 

control I ed by indigenous people so that what is taught there 

relates to what is practised in the church. 

In most cases you discover that what you live or practise in 

church is contrary to what you learn. Sometimes what you learn 

seems to be more truthful than the backwards of the church, 

therefore there seems to be a need to reconcile the practice and 

the theory of the church. 



The problem of a colonial church in South Africa also needs to 

be revisited because you look at the Church's attires,uniforms 

etc .. Those things arose out of a certain context but they are 

continued to be worn even under different conditions.People take 

those things as part of religious dedication but that is a 

cultural issue of either England or Scotland( .. . ). 

A number of customs have to be changed in the church. Our 

theology has to be changed . We need to be both contextual and 

historical in our approach.We have to use symbols and practices 

that emerge out of a particular history of a particular people. 

But that has to be well explained to the people that we have 

changed that because of this significance( ... ).We should 

incorporate Bible fellowship between colourline as much as 

possible so that the contradiction that white racism had created 

should be confronted by all including those white persons. 

We also need to take the question of women ordination a s an 

assumption than as a debating issue( ... ). 

Bhe. Do you have any problem in your Church with ordaining women 

since you seem to see them as important in the indeginisation?. 

Fra. We do have women clergies in my church, although I do not 

know since when. Most of them do not go to seminaries or to 

church and become ministers in their own blood. They marry 

ministers and by practice become subservient to God( ... ). At the 

moment there are only two of the women that I know of who have 

been trained and are practising full time as ministers. People 

do not have a problem, it is only a matter of different 

interpretations although I feel that the women are still 

discriminated against in the church. 

Bhe. Who determines policy and direction in your church?. 

A.We have a general council composed of members representing the 

White and Black communities of our church. But the problem is 

that most of the resoluti ons that we take in these conferences 

are not put into practice. 
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Bhe. Why is it that you cannot put these resolutions into 

practice?. 

Fra. The thing is that if you challenge these things you get 

isolated. They would either tell you that you are radical or you 

are not fit for ministry because your challenge show some sign 

of immaturity( ... ). 

Bhe. From your experience would you think that it is easier or 

beneficiary to work in your place of birth as an indigenous 

clergy?. 

Fra. I do not think so. My experience shows that I had to be in 

different pl aces to make different impacts.People do not feel the 

freshness of your thinking if you are stuck in one place. You 

become stereotyped because you emerge out of those people, you 

become their leader yet you remain a child in a sense. It is 

better to be exposed to life so that you do not think that the 

world is not all what is around you( ... ). For me I think I am 

called to serve our Black townships. 

Bhe. Why is that so?.Would you not like to be a pastor for a 

white church?. 

Fra. Well the cultural traditions are different.There are things 

that you do that our white members do not do. They are still very 

individual is tic and they live a very different 1 i fe-styl e. In 

many cases they feel that our black pastors are too political. 

But the thing is that we are a broken people as Black clergy and 

that we cannot hide, we have been affected so badly by apartheid 

structures( ... ). 

Bhe. What do you think your church can contribute towards 

promoting 

Africa?. 

and making indigenous c 1 ergy successful in Sou th 

Fra. Our denomination can contribute in terms of vigour of 

pastoral training which they seem to have displayed.Some people 

have come to our school of training without any academic training 

at all but they have been helped, some of them are intellectuals 

today e.g.Rev. Elijah Maswangane. He is known now for writing 

books on marriages. 
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The question of practice and theoretical formulation are combined 

in my church and I think that this is what black clergy needs 

most( ... ). To be a good Christian one needs to be very involved 

in the social matters and our church is very open on that. Of 

course there is a danger that one might be carried away by social 

problem and lose his spirituality. So the contribution that we 

make is to combine critical thinking and evangelical spirituality 

because our church is very missionary orientated. 

Bhe. Do you feel that you are better off than the other ministers 

who were trained before you?. 

Fra. In a way we are because most of them were only trained for 

six weeks or a year at the most. They were also exposed to 

divisions that were not necessary, divisions that were caused by 

theological inadequacies of the leaders. 

Bhe. In conclusion do you think that the Black clergy has a lot 

more to offer to our people than the missionaries have done?. 

Fra. Well one can be tempted to say yes but I think I should be 

careful because some of the Black clergy themselves became more 

of missionary products than some of the missionaries in their 

lives. Therefore the converts tended to be more alienated than the 

producers of those people. It is for that reason that one would 

have to be careful because people like Tutu, President Mandela, 

Stanley Mogoba and others are products of missionary school s. 

Some missionaries were the best in terms of practice and 

ski 11 s (teaching) but intentional 1 y racist. In that sense you gain 

from the professional ism of the missionary in teaching and suffer 

his side effects of alienating racism. 

I hope that Black people can actually make a good impact in 

ministry and theology because they can combine African culture, 

political activism and Pentecostal spirituality. That combination 

is the best and influential system for me. 

1 2 , 


